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[. On the Pallium
Elucidations
[1. On the Apparel of Women

Book |

file://IC)/Internet/NALight/BriefS0/NA4. (1 of 5)2006-05-31 10:40:27


http://www.ccel.org/fathers2/ANF-04/anf04-01.htm#P34_365

Ante-Nicene Fathers, Vol. IV

Book |1
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[11. On the Veiling of Virgins
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V. To His Wife
Book |
Book 11
Elucidation

V. On Exhortation to Chastity
Elucidation

VI. On Monogamy
Elucidations

VII. On Modesty
Elucidations

VIII. On Fasting. In Opposition to the Psychics
Elucidations

IX. De Fuga in Persecutione
Elucidations

X. Appendix
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4. A Strain of the Judgment of the Lord
5. Five Booksin Reply to Marcion
Elucidations
Minucius Felix

Introductory Note to Minucius Felix

The Octavius of Minucius Felix
Elucidations

Introductory Note to the Instructions of Commodianus

The Instructions of Commodianus in Favour of Christian Discipline. Against the Gods of
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Origen Against Celsus
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Book 11
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Book V
Book VI
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Book VIII

Introductory Notice.

[a.d.200-250.] This fourth volume of our seriesis an exceptional one. It presents, under one cover,
specimens of two of the noblest of the Christian Fathers; both of them exceptionally great in their
influence upon the ages; both of them justly censurable for pitiable faults; each of them, in spite of such
failings, endeared to the heart of Christendom by their great services to the Church; both of them
geographically of Africa, but the one essentially Greek and the other a Latin; the one a builder upon the
great Clementine foundations, the other himself a founder, the brilliant pioneer of Latin Christianity. The
contrasts and the concurrences of such minds, and in them of the Alexandrian and Carthaginian schools,
are most suggestive, and should be edifying.The works of both, as here given, are fractional. Tertullian
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overflows into this volume, after filling one before; the vast proportions of Origen's labours forced the
Edinburgh publishers to give specimens only.Minucius Felix and Commodian are thrown in as a sort of
appendix to Tertullian, and illustrate the school and the Church of the same country. The Italian type does
not yet appear Latin Christianity is essentially North-African, and is destined to continue such,
conspicuoudly, till it has culminated in the genius of Augustine. From the first, the Orientals speculate
concerning God; the Westerns deal with man Both schools " contend earnestly for the faith once delivered
to the saints." And, oncefor al, it may be said, that if their language necessarily lacks the precision of
technical theology, and enables those who have little sympathy with them to set them one against another
on some points, and so to impair their value as witnesses, it is quite as easy, and far more just, to show the
harmony of their ideas, even when they differ in their forms of speech. This has been triumphantly done
by Bull, just as the same writer harmonizes St. James and St. Paul, working down to their common base in
the Rock of Ages. Thetest of Ante-Nicene unity isthe Nicene Symbol, in which the primitive writings
find their ultimate expression. That Clement and Tertullian alike would have recognized as the faith; for
the earlier Fathers were, in fact, its authors. The Nicene Fathers were compilers only, and professed only
to embody in the Symbol what their predecessors had established and maintained.Let it be borne in mind
that there is only one Oecumenical Symbol. The Creed called the Apostles' is unknown to the East save as
an orthodox confession of their Western brethren. The "Athanasian Creed" is only a Western hymn, like
the Te Deum and has no oecumenical warrant as a symbol, though it embodies the common doctrine. The
Filioque, wherever it appears, is apocryphal, and has no oecumenical force; whileit is heretical (in
Catholic theology) if it be held in a sense which destroys the One Source of divinity in the Father, its fons
et origo. Surely, it is anoble exercise of mind and heart to see, in the splendid result of the Ante-Nicene
conflicts with error, and in the enduring truth and perennial freshness of the Nicene Creed, the fulfilment
of the promise of the Great Head of the Church, that the Spirit should abide with them for ever, and guide
them into all truth.

The editor-in-chief, who has been forced to labour unassisted in the preceding volumes, has been so
happy as to find a valued collaborator in editing the works of Origen, who has also relieved him of the
task of proof-reading almost entirely throughout this volume, excepting on his own pages of prefaces or
annotations. In spite' of the fact that a necessity for despatch requires the printing to be done from single
proofs, it is believed that this volume excels its predecessors in typographical accuracy,-a merit largely
due to the eminent skill of the Boston press from which it proceeds, but primarily to the pains of the Rev.
Dr. Spencer, an expert in such operations.

For the favour and generous spirit with which his Christian brethren have welcomed and encouraged this
undertaking, the editor is grateful to them, and to the common Lord and Master of us all.October, 1885.
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. ON THE PALLIUM.l
[Trandlated by the Rev. S. Thelwall.]
Chapter |.-Time Changes Nations Dresses-And Fortunes,

Men of Carthage, ever princes of Africa, ennobled by ancient memories, blest with modern felicities, |
rejoice that times are so prosperous with you that you have leisure to spend and pleasure to find in
criticising dress. These are the "piping times of peace" and plenty. Blessings rain from the empire and
from the sky. Still, you too of old time wore your garments-your tunics-of another shape; and indeed they
were in repute for the skill of the weft, and the harmony of the hue, and the due proportion of the size, in
that they were neither prodigally long across the shins, nor immodestly scanty between the knees, nor
niggardly to the arms, nor tight to the hands, but, without being shadowed by even a girdle arranged to
divide the folds, they stood on men's backs with quadrate symmetry. The garment of the mantle
extrinsically-itself too quadrangular-thrown back on either shoulder, and meeting closely round the neck

in the gripe of the buckle, used to repose on the shoulders? Its counterpart is now the priestly dress,
sacred to Aesculapius, whom you now call your own. So, too, in your immediate vicinity, the sister State®
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used to clothe (her citizens); and wherever elsein Africa Tyre (has settl ed).il But when the urn of worIdIy5
lots varied, and God favoured the Romans, the sister State, indeed, of her own choice hastened to effect a
change; in order that when Scipio put in at her ports she might already beforehand have greeted him in the
way of dress, precocious in her Romanizing. To you, however, after the benefit in which your injury
resulted, as exempting you from the infinity of age, not (deposing you) from your height of eminence,-
after Gracchus and his foul omens, after Lepidus and his rough jests, after Pompeius and his triple atars,
and Caesar and hislong delays, when Statilius Taurus reared your ramparts, and Sentius Saturninus
pronounced the solemn form of your inauguration,-while concord lends her aid, the gown is offered. Well!

what a circuit hasit taken! from Pelasgians to Lydians;§ from Lydians to Romans: in order that from the
shoulders of the sublimer people it should descend to embrace Carthaginians! Henceforth, finding your

tunic too long, you suspend it on a dividing cincture; and the redundancy of your now smooth togaZ you
support by gathering it together fold upon fold; and, with whatever other garment social condition or
dignity or season clothes you, the mantle, at any rate, which used to be worn by all ranks and conditions

among you, you not only are unmindful of, but even deride. For my own part, | wonder not (thereat), in

the face of a more ancient evidence (of your forgetfulness). For the ram withal-not that which L aberi us®

(calls)

"Back-twisted-horned, wool-skinned, stones-dragging,”but a beam-like engine it is, which does military
service in battering walls-never before poised by any, the redoubted Carthage,

||9 g

"Keenest in pursuits of war,"= is said to have been thefirst of all to have equipped for the oscillatory work

of pendulous impetus;m modelling the power of her engine after the choleric fury of the head-avenging

beast. 2 When, however, their country's fortunes are at the last gasp, and the ram, now turned Roman, is

doing his deeds of daring against the ramparts which erst were his own, forthwith the Carthaginians stood

dumbfounded as at a"novel" and "strange" ingenuity: "so much doth Time's long age avail to change!"l—2

Thus, in short, it isthat the mantle, too, is not recognised.
Chapter 11.-The Law of Change, or Mutation, Universal.

Draw we now our material from some other source, lest Punichood either blush or else grieve in the midst

of Romans. To change her habit is, at al events, the stated function of entire nature. The very world®3
itself (this which we inhabit) meantime dischargesit. Seeto it Anaximander, if he thinks there are more
(worlds): seeto it, whoever else (thinks there exists another) anywhere at the region of the Meropes, as

Silenus pratesin the ears of M idas,l—4 apt (asthose cars are™ ), it must be admitted, for even huger fables.

Nay, even if Plato thinks there exists one of which this of oursisthe image, that likewise must necessarily

w10 it will consist of diverse substances

||l_7

have similarly to undergo mutation; inasmuch as, if it isa"world,

and offices, answerable to the form of that which is here the "world: "= for "world" it will not beif it be
not just as the "world" is. Things which, in diversity, tend to unity, are diverse by demutation. In short, it
istheir vicissitudes which federate the discord of their diversity. Thusit will be by mutation that every

file//IC|/Internet/NALight/Briefs’O/NAG. (2 of 11)2006-05-31 10:40:29



Ante-Nicene Fathers, Vol. IV

||1_8

"world"= will exist whose corporate structure is the result of diversities, and whose attemperation is the

result of vicissitudes. At all events, this hostelry of ours is versiform,-a fact which is patent to eyes that

are closed, or utterly Homeric. 2 Day and night revolvein turn. The sun varies by annual stations, the
moon by monthly phases. The stars-distinct in their confusion-sometimes drop, sometimes resuscitate,
somewhat. The circuit of the heaven is now resplendent with serenity, now dismal with cloud; or elserain-
showers come rushing down, and whatever missiles (mingle) with them: thereafter (follows) aslight
sprinkling, and then again brilliance. So, too, the sea has an ill repute for honesty; while at one time, the
breezes equably swaying it, tranquillity givesit the semblance of probity, calm givesit the semblance of
even temper; and then all of a sudden it heaves restlessly with mountain-waves. Thus, too, if you survey
the earth, loving to clothe herself seasonably, you would nearly be ready to deny her identity, when,
remembering her green, you behold her yellow, and will ere long see her hoary too. Of the rest of her
adornment also, what is there which is not subject to interchanging mutation-the higher ridges of her
mountains by decursion, the veins of her fountains by disappearance, and the pathways of her streams by
aluvial formation? There was atime when her whole orb, withal, underwent mutation, overrun by all
waters. To this day marine conchs and tritons' horns sojourn as foreigners on the mountains, eager to
prove to Plato that even the heights have undulated. But withal, by ebbing out, her orb again underwent a
formal mutation; another, but the same. Even now her shape undergoes local mutations, when (some
particular) spot is damaged; when among her islands Delos is now no more, Samos a heap of sand, and

the Sibyl (isthus proved) no Iiar;2—l when in the Atlantic (the isle) that was equal in sizeto Libyaor Asia

Is sought in vai n;2—2 when formerly a side of Italy, severed to the centre by the shivering shock of the
Adriatic and the Tyrrhenian seas, leaves Sicily asitsrelics; when that total swoop of discission, whirling
backwards the contentious encounters of the mains, invested the sea with a novel vice, the vice not of
spuing out wrecks, but of devouring them! The continent as well suffers from heavenly or else from
inherent forces. Glance at Palestine. Where Jordan'sriver isthe arbiter of boundaries, (behold) avast
waste, and a bereaved region, and bootless land! And once (there were there) cities, and flourishing

peoples, and the soil yielded its fruits. 2 Afterwards, since God is a Judge, impiety earned showers of fire:
Sodom's day is over, and Gomorrah is no more; and all is ashes; and the neighbour sea no less than the
soil experiences aliving death! Such a cloud overcast Etruria, burning down her ancient Volsinii, to teach
Campania (al the more by the ereption of her Pompeii) to ook expectantly upon her own mountains. But
far be (the repetition of such catastrophes)! Would that Asia, withal, were by this time without cause for

anxiety about the soil's voracity! Would, too, that Africa had once for al quailed before the devouring

chasm, expiated by the treacherous absorption of one single camp! 24\ any other such detriments besides

have made innovations upon the fashion of our orb, and moved (particular) spots (init). Very great aso
has been the licence of wars. But it is no lessirksome to recount sad details than (to recount) the
vicissitudes of kingdoms, (and to show) how frequent have been their mutations, from Ninus the progeny
of Belus, onwards; if indeed Ninus was the first to have a kingdom, as the ancient profane authorities

assert. Beyond his time the pen is not wont (to travel), in general, among you (heathens). From the

125

Assyrians, it may be, the histories of "recorded time"== begin to open. We, however, who are habitual

readers of divine histories, are masters of the subject from the nativity of the universe® itsdf. But | prefer,
at the present time, joyous details, inasmuch as things joyous withal are subject to mutation. In short,
whatever the sea has washed away, the heaven burned down, the earth undermined, the sword shorn
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down, reappears at some other time by the turn of c:ompens%ation.z—7 For in primitive days not only was the
earth, for the greater part of her circuit, empty and uninhabited; but if any particular race had seized upon
any part, it existed for itself alone. And so, understanding at last that all things worshipped themselves,
(the earth) consulted to weed and scrape her copiousness (of inhabitants), in one place densely packed, in
another abandoning their posts; in order that thence (as it were from grafts and settings) peoples from

peoples, cities from cities, might be planted throughout every region of her orb. 2 Transmigrations were
made by the swarms of redundant races. The exuberance of the Scythians fertilizes the Persians; the
Phoenicians gush out into Africa; the Phrygians give birth to the Romans; the seed of the Chaldeansis led

out into Egypt; subsequently, when transferred thence, it becomes the Jewish race.2 S0, t0o, the posterity
of Hercules, in like wise, proceed to occupy the Peloponnesus for the behoof of Temenus. So, again, the
lonian comrades of Neleus furnish Asiawith new cities: so, again, the Corinthians with Archias, fortify
Syracuse. But antiquity is by thistime avain thing (to refer to), when our own careers are before our eyes.

How large a portion of our orb has the present agee‘)—0 reformed! how many cities has the triple power of
our existing empire either produced, or else augmented, or else restored! While God favours so many
Augusti unitedly, how many populations have been transferred to other localities! how many peoples
reduced! how many orders restored to their ancient splendour! how many barbarians baffled! In truth, our
orb is the admirably cultivated estate of this empire; every aconite of hostility eradicated; and the cactus

and bramble of clandestinely crafty familiarity3—1 wholly uptorn; and (the orb itself) delightsome beyond
the orchard of Alcinous and the rosary of Midas. Praising, therefore, our orb in its mutations, why do you
point the finger of scorn at aman?

Chapter 111.-Beasts Similarly Subject to the Law of Mutation.

Beasts, too, instead of a garment, change their form. And yet the peacock withal has plumage for a
garment, and a garment indeed of the choicest; nay, in the bloom of his neck richer than any purple, and
in the effulgence of his back more gilded than any edging, and in the sweep of histail more flowing than
any train; many-coloured, diverse-coloured, and versi-coloured; never itself, ever another, albeit ever
itself when other; in aword, mutable as oft as moveable. The serpent, too, deserves to be mentioned,
albeit not in the same breath as the peacock; for he too wholly changes what has been allotted him-his
hide and his age: if it istrue, (asit is,) that when he has felt the creeping of old age throughout him, he
sgueezes himself into confinement; crawls into a cave and out of his skin simultaneously; and, clean shorn
on the spot, immediately on crossing the threshold leaves his slough behind him then and there, and
uncoils himself in anew youth: with his scales his years, too, are repudiated. The hyena, if you observe, is
of an annual sex, alternately masculine and feminine. | say nothing of the stag, because himself withal, the
witness of his own age, feeding on the serpent, languishes-from the effect of the poison-into youth. There
IS, withal,

"A tardigrade field-haunting quadruped,
Humble and rough.”

The tortoise of Pacuvius, you think? No. There is another beastling which the versiclefits; in size, one of
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the moderate exceedingly, but a grand name. If, without previously knowing him, you hear tell of a
chameleon, you will at once apprehend something yet more huge united with alion. But when you
stumble upon him, generally in avineyard, his whole bulk sheltered beneath a vine leaf, you will
forthwith laugh at the egregious audacity of the name, inasmuch as there is no moisture even in his body,
though in far more minute creatures the body is liquefied, The chameleon isaliving pellicle. His headkin

begins straight from his spine, for neck he has none: and thus reflecti on2 is hard for hi m; but, in
circumspection, his eyes are outdarting, nay, they are revolving points of light. Dull and weary, he scarce
raises from the ground, but drags, his footstep amazedly, and moves forward,-he rather demonstrates, than
takes, a step: ever fasting, to boot, yet never fainting; agape he feeds; heaving, bellowslike, he ruminates,
hisfood wind. Y et withal the chameleon is able to effect atotal self-mutation, and that is all. For, whereas
his colour is properly one, yet, whenever anything has approached him, then he blushes. To the
chameleon alone has been granted-as our common saying has it-to sport with his own hide.

Much had to be said in order that, after due preparation, we might arrive at man. From whatever
beginning you admit him as springing, naked at all events and ungarmented he came from his fashioner's
hand: afterwards, at length, without waiting for permission, he possesses himself, by a premature grasp, of
wisdom. Then and there hastening to forecover what, in his newly made body, it was not yet due to
modesty (to forecover), he surrounds himself meantime with fig-leaves. subsequently, on being driven

from the confines of his birthplace because he had sinned, he went, skinclad, to the world® asto a

mi ne.?’—4

But these are secrets, nor does their knowledge appertain to all. Come, let us hear from your own store-(a
store) which the Egyptians narrate, and Alexander™> di gests, and his mother reads-touching the time of

Osiris,?’—6 when Ammon, rich in sheep, comes to him out of Libya. In short, they tell usthat Mercury,
when among them, delighted with the softness of a ram which he had chanced to stroke, flayed alittle
ewe; and, while he persistently tries and (as the pliancy of the material invited him) thins out the thread by
assiduous traction, wove it into the shape of the pristine net which he had joined with strips of linen. But
you have preferred to assign al the management of wool-work and structure of the loom to Minerva;
whereas a more diligent workshop was presided over by Arachne. Thenceforth material (was abundant).
Nor do | speak of the sheep of Miletus, and Selge, and Altinum, or of those for which Tarentum or
Baeticais famous, with nature for their dyer: but (I speak of the fact) that shrubs afford you clothing, and
the grassy parts of flax, losing their greenness, turn white by washing. Nor was it enough to plant and sow
your tunic, unlessit had likewise fallen to your lot to fish for raiment. For the sea withal yields fleeces,
Inasmuch as the more brilliant shells of a mossy wooliness furnish a hairy stuff. Further: it is no secret
that the silkworm-a species of wormling it is-presently reproduces safe and sound (the fleecy threads)
which, by drawing them through the air, she distends more skilfully than the dial-like webs of spiders,
and then devours. In like manner, if you kill it, the threads which you coil are forthwith instinct with vivid
colour.

The ingenuities, therefore, of the tailoring art, superadded to, and following up, so abundant a store of
materials-first with aview to coveting humanity, where Necessity led the way; and subsequently with a
view to adorning withal, ay, and inflating it, where Ambition followed in the wake-have promulgated the
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various forms of garments. Of which forms, part are worn by particular nations, without being common to
the rest; part, on the other hand, universally, as being useful to al: as, for instance, this Mantle, albeit it is
more Greek (than Latin), has yet by this time found, in speech, a home in Latium. With the word the
garment entered. And accordingly the very man who used to sentence Greeks to extrusion from the city,
but learned (when he was now advanced in years) their alphabet and speech-the self-same Cato, by baring
his shoulder at the time of his praetorship, showed no less favour to the Greeks by his mantle-like garb.

Chapter 1V.-Change Not Always Improvement.

Why, now, if the Roman fashion is (social) salvation to every one, are you nevertheless Greek to a degree,
even in points not honourable? Or elsg, if it is not so, whence in the world isit that provinces which have
had a better training, provinces which nature adapted rather for surmounting by hard struggling the

difficulties of the soil, derive the pursuits of the wrestling-ground-pursuits which fall into a sad old ageg—7

and labour in vain-and the unction with mud,3—8 and the rolling in sand, and the dry dietary? Whence
comesit that some of our Numidians, with their long locks made longer by horsetail plumes, learn to bid
the barber shave their skin close, and to exempt their crown alone from the knife? Whence comesiit that

men shaggy and hirsute learn to teach the res 2 to feed on their arms with such rapacity, the tweezersto
weed their chin so thievishly? A prodigy it is, that al this should be done without the Mantle! To the
Mantle appertains this whole Asiatic practice! What hast thou, Libya, and thou, Europe, to do with
athletic refinements, which thou knowest not how to dress? For, in sooth, what kind of thing isit to
practise Greekish depilation more than Greekish attire?

The transfer of dress approximates to culpability just in so far asit is not custom, but nature, which suffers
the change. There is awide enough difference between the honour due to time, and religion. Let Custom

show fidelity to Time, Nature to God. To Nature, accordingly, the Larissaean hero™ gave a shock by
turning into a virgin; he who had been reared on the marrows of wild beasts (whence, too, was derived the

composition of his hame, because he had been a stranger with hislips to the maternal breast™ ); hewho

had been reared by arocky and wood-haunting and monstrous trai ner*2 in astony school. Y ou would bear

patiently, if it were in aboy's case, his mother's solicitude; but he at all events was already be-haired, he at
all events had already secretly given proof of his manhood to some one,4—3 when he consents to wear the

flowing stol e,4—4 to dress his hair, to cultivate his skin, to consult the mirror, to bedizen his neck;
effeminated even as to his ear by boring, whereof hisbust at Sigeum still retains the trace. Plainly
afterwards he turned soldier: for necessity restored him his sex. The clarion had sounded of battle: nor

were arms far to seek. "The steel's self," says (Homer), "attracteth the hero."® Else if, after that incentive
aswell as before, he had persevered in his maidenhood, he might withal have been married! Behold,
accordingly, mutation! A monster, | call him,-a double monster: from man to woman; by and by from
woman to man: whereas neither ought the truth to have been belied, nor the deception confessed. Each
fashion of changing was evil: the one opposed to nature, the other contrary to safety.

Still more disgraceful was the case when lust transfigured a man in his dress, than when some maternal
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dread did so: and yet adoration is offered by you to me, whom you ought to blush at,-that
Clubshaftandhidebearer, who exchanged for womanly attire the whole proud heritage of his name! Such

licence was granted to the secret haunts of Lydi a4—6 that Hercules was prostituted in the person of
Omphale, and Omphalein that of Hercules. Where were Diomed and his gory mangers? where Busiris
and hisfunereal altars? where Geryon, triply one? The club preferred still to reek with their brains when it
was being pestered with unguents! The now veteran (stain of the) Hydra's and of the Centaurs' blood upon
the shafts was gradually eradicated by the pumice-stone, familiar to the hair-pin! while voluptuousness
insulted over the fact that, after transfixing monsters, they should perchance sew a coronet! No sober

woman even, or heroi ne*’ of any note, would have adventured her shoulders beneath the hide of such a
beast, unless after long softening and smoothening down and deodorization (which in Omphal€e's housg, |
hope, was effected by balsam and fenugreek-salve: | suppose the mane, too, submitted to the comb) for
fear of getting her tender neck imbued with lionly toughness. The yawning mouth stuffed with hair, the
jaw-teeth overshadowed amid the forel ocks, the whole outraged visage, would have roared had it been
able. Nemesq, at all events (if the spot has any presiding genius), groaned: for then she looked around, and
saw that she had lost her lion. What sort of being the said Hercules was in Omphal€'s silk, the description
of Omphalein Hercules hide has inferentially depicted.

But, again, he who had formerly rivalled the Tirynthi an™® -the pugilist Cleomachus-subsequently, at
Olympia, after losing by efflux his masculine sex by an incredible mutation-bruised within his skin and

without, worthy to be wreathed among the "Fullers" even of Novi us,@ and deservedly commemorated by
the mimographer Lentulus in his Catinensians-did, of course, not only cover with bracelets the traces | eft
by (the bands of) the cestus, but likewise supplanted the coarse ruggedness of his athlete's cloak with
some superfinely wrought tissue.

Of Physco and Sardanapalus | must be silent, whom, but for their eminence in lusts, no one would

recognise as kings. But | must be silent, for fear lest even they set up a muttering concerning some of your

Caesars, equally lost to shame; for fear lest a mandate have been given to cani ne> constancy to point to a

Caesar impurer than Physco, softer than Sardanapalus, and indeed a second Nero.2

Nor less warmly does the force of vainglory also work for the mutation of clothing, even while manhood
Is preserved. Every affection is a heat: when, however, it is blown to (the flame of) affectation, forthwith,

by the blaze of glory, it isan ardour. From this fuel, therefore, you see agreat king5—2 -inferior only to his
glory-seething. He had conquered the Median race, and was conquered by Median garb. Doffing the
triumphal mail, he degraded himself into the captive trousers! The breast dissculptured with scaly bosses,
by covering it with atransparent texture he bared; punting still after the work of war, and (as it were)
softening, he extinguished it with the ventilating silk! Not sufficiently swelling of spirit was the
Macedonian, unless he had likewise found delight in a highly inflated garb: only that philosophers withal
(I believe) themselves affect somewhat of that kind; for | hear that there has been (such athing as)

philosophizing in purple. If a philosopher (appears) in purple, why not in glided inppersS—3 too? For a
Tyrian5—4 to be shod in anything but gold, is by no means consonant with Greek habits. Some one will say,
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"Well, but there was another>> who wore silk indeed, and shod himself in brazen sandals.” Worthily,
indeed, in order that at the bottom of his Bacchantian raiment he might make some tinkling sound, did he
walk in cymbals! But if, at that moment, Diogenes had been barking from his tub, he would not (have

trodden on hi m5—6) with muddy feet-as the Platonic couches testify-but would have carried Empedocles
down bodily to the secret recesses of the Cloaci nae;2’ in order that he who had madly thought himself a

celestial being might, as agod, salutefirst his sisters,ig and afterwards men. Such garments, therefore, as
alienate from nature and modesty, let it be allowed to be just to eye fixedly and point at with the finger
and expose to ridicule by anod. Just so, if aman were to wear a dainty robe trailing on the ground with
Menander-like effeminacy, he would hear applied to himself that which the comedian says "What sort of
acloak isthat maniac wasting? " For, now that the contracted brow of censoria vigilance islong since
smoothed down, so far as reprehension is concerned, promiscuous usage offers to our gaze freedmen in
eguestrian garb, branded slaves in that of gentlemen, the notoriously infamous in that of the freeborn,
clownsin that of city-folk, buffoonsin that of lawyers, rustics in regimentals; the corpse-bearer, the pimp,
the gladiator trainer, clothe themselves as you do. Turn, again, to women. Y ou have to behold what
Caecina Severus pressed upon the grove attention of the senate-matrons stolelessin public. In fact, the
penalty inflicted by the decrees of the augur Lentulus upon any matron who had thus cashiered herself
was the same as for fornication; inasmuch as certain matrons had sedulously promoted the disuse of
garments which were the evidences and guardians of dignity, as being impediments to the practising of
prostitution. But now, in their self-prostitution, in order that they may the more readily be approached,
they have abjured stole, and chemise, and bonnet, and cap; yes, and even the very litters and sedansin
which they used to be kept in privacy and secrecy even in public. But while one extinguishes her proper
adornments, another blazes forth such as are not hers. Look at the street-walkers, the shambles of popular
lusts; also at the female self-abusers with their sex; and, if it is better to withdraw your eyes from such
shameful spectacles of publicly slaughtered chastity, yet do but look with eyes askance, (and) you will at
once see (them to be) matrons! And, while the overseer of brothels airs her swelling silk, and consoles her
neck-more impure than her haunt-with necklaces, and inserts in the armlets (which even matrons
themselves would, of the guerdons bestowed upon brave men, without hesitation have appropriated)
hands privy to all that is shameful, (while) she fits on her impure leg the pure white or pink shoe; why do
you not stare at such garbs? or, again, at those which falsely plead religion as the supporter of their
novelty? while for the sake of an al-white dress, and the distinction of afillet, and the privilege of a
helmet, some are initiated into (the mysteries of) Ceres; while, on account of an opposite hankering after
sombre raiment, and a gloomy woollen covering upon the head, others run mad in Bellona's temple; while
the attraction of surrounding themselves with a tunic more broadly striped with purple, and casting over
their shoulders a cloak of Galatian scarlet, commends Saturn (to the affections of others). When this
Mantle itself, arranged with more rigorous care, and sandals after the Greek model, serve to flatter

Aesculapi us,g how much more should you then accuse and assail it with your eyes, as being guilty of

superstition-albeit superstition simple and unaffected? Certainly, when first it clothes this wi sdom®

which renounces superstitions with all their vanities, then most assuredly is the Mantle, above all the
garments in which you array your gods and goddesses, an august robe; and, above all the caps and tufts of
your Salii and Flamines, a sacerdotal attire. Lower your eyes, | advise you, (and) reverence the garb, on
the one ground, meantime, (without waiting for others,) of being a renouncer of your error.

file//IC|/Internet/NALight/Briefs’O/NAG. (8 of 11)2006-05-31 10:40:29



Ante-Nicene Fathers, Vol. IV

Chapter V.-Virtues of the Mantle. It Pleadsin Its Own Defence.

"Still," say you, "must we thus change from gown6—l to Mantle? "Why, what if from diadem and sceptre?
Did Anacharsis change otherwise, when to the royalty of Scythia he preferred philosophy? Grant that
there be no (miraculous) signsin proof of your transformation for the better: there is somewhat which this
your garb can do. For, to begin with the simplicity of its uptaking: it needs no tedious arrangement.
Accordingly, thereis no necesSity for any artist formally to dispose its wrinkled folds from the beginning
a day beforehand, and then to reduce them to a more finished elegance, and to assign to the guardianship

of the stretchers® the whole figment of the massed boss; subsequently, at daybreak, first gathering up by
the aid of a girdle the tunic which it were better to have woven of more moderate length (in the first
instance), and, again scrutinizing the boss, and rearranging any disarrangement, to make one part
prominent on the left, but (making now an end of the folds) to draw backwards from the shoulders the
circuit of it whence the hollow isformed, and, leaving the right shoulder free, heap it still upon the left,
with another similar set of folds reserved for the back, and thus clothe the man with a burden! In short, |
will persistently ask your own conscience, What is your first sensation in wearing your gown? Do you
feel yourself clad, or laded? wearing a garment, or carrying it? If you shall answer negatively, | will
follow you home; | win see what you hasten to do immediately after crossing your threshold. Thereis

really no garment the dolling whereof congratulates a man more than the gown's does. 22 Of shoeswe say
nothing-implements as they are of torture proper to the gown, most uncleanly protection to the feet, yes,
and false too. For who would not find it expedient, in cold and heat, to stiffen with feet bare rather than in
a shoe with feet bound? A mighty munition for the tread have the Venetian shoe-factories provided in the
shape of effeminate boots! Well, but, than the Mantle nothing is more expedite, even if it be double, like

that of Crates.® Nowhereisthere a compulsory waste of time in dressing yourself (in it), seeing that its
whole art consists in loosely covering. That can be effected by a single circumjection, and one in no case

inel egant:g’ thus it wholly covers every part of the man at once. The shoulder it either exposes or

encloses:® in other respects it adheres to the shoulder; it has no surrounding support; it has no

surrounding tie; it has no anxiety asto the fidelity with which its folds keep their place; easily it manages,
easily readjusts itself: even in the dolling it is consigned to no cross until the morrow. If any shirt isworn
beneath it, the torment of agirdle is superfluous: if anything in the way of shoeing isworn, it isamost

cleanly work;g or else the feet are rather bare,-more manly, at all events, (if bare,) than in shoes. These
(pleas | advance) for the Mantle in the meantime, in so far as you have defamed it by name. Now,
however, it challenges you on the score of its function withal. "1," it says, "owe no duty to the forum, the
election-ground, or the senate-house; | keep no obsequious vigil, preoccupy no platforms, hover about no
praetorian residences; | am not odorant of the canals, am not odorant of the lattices, am no constant
wearer out of benches, no wholesale router of laws, no barking pleader, no judge, no soldier, no king: |
have withdrawn from the populace. My only business is with myself: except that other care | have none,
save not to care. The better life you would more enjoy in seclusion than in publicity. But you will decry

me as indolent. Forsooth, "we areto live for our country, and empire, and estate." Such used,6—8 of old, to
be the sentiment. None is born for another, being destined to die for himself. At al events, when we come
to the Epicuri and Zenones, you give the epithet of ‘sages’ to the whole teacherhood of Quietude, who
have consecrated that Quietude with the name of 'supreme’ and 'unique’ pleasure. Still, to some extent it
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will be alowed, even to me, to confer benefit on the public. From any and every boundary-stone or altar it
IS my wont to prescribe medicines to morals-medicines which will be more felicitous in conferring good
health upon public affairs, and states, and empires, than your works are. Indeed, if | proceed to encounter
you with naked foils, gowns have done the commonwealth more hurt than cuirasses. Moreover, | flatter
no vices; | give quarter to no lethargy, no slothful encrustation. | apply the cauterizing iron to the ambition

which led M. Tulliusto buy acircular table of citron-wood for more than £4000,® and Asinius Gallusto
pay twice as much for an ordinary table of the same Moorish wood (Hem! at what fortunes did they value
woody dapplings!), or, again, Sullato frame dishes of an hundred pounds weight. | fear lest that balance

be small, when a Drusillanus (and he withal a slave of Claudius!) constructs atraym of the weight of 500

Ibs.!-atray indispensable, perchance, to the aforesaid tables, for which, if aworkshop was erected,7—1 there
ought to have been erected a dining-room too. Equally do | plunge the scalpel into the inhumanity which
led Vedius Pollio to expose slavesto fill the bellies of sea-eels. Delighted, forsooth, with his novel
savagery, he kept land-monsters, toothless, clawless, hornless: it was his pleasure to turn perforce into
wild beasts his fish, which (of course) were to be forthwith cooked, that in their entrails he himself withal
might taste some savour of the bodies of his own slaves. | will forelop the gluttony which led Hortensius

the orator to be the first to have the heart to slay a peacock for the sake of food; which led Aufidius Lurco

to be thefirst to vitiate meat with stuffing, and by the aid of forcemeats to raise them to an adulterous’

flavour; which led Asinius Celer to purchase the viand of a single mullet at nearly £50;7—3 which led
Aesopus the actor to preserve in his pantry a dish of the value of nearly £800, made up of birds of the
selfsame costliness (as the mullet aforesaid), consisting of al the songsters and talkers; which led his son,
after such atitbit, to have the hardihood to hunger after somewhat yet more sumptuous: for he swallowed
down pearls-costly even on the ground of their name-1 suppose for fear he should have supped more
beggarly than hisfather. | am silent asto the Neros and Apicii and Rufi. | will give a cathartic to the
impurity of a Scaurus, and the gambling of a Curius, and the intemperance of an Antony. And remember
that these, out of the many (whom | have named), were men of the toga-such as among the men of the
pallium you would not easily find. These purulencies of a state who will eliminate and exsuppurate, save
a bemantled speech?

Chapter VI.-Further Distinctions, and Crowning Glory, of the Pallium.

""With speech, 'says (my antagonist), "you have tried to persuade me,-a most sage medicament.' But,
albeit utterance be mute-impeded by infancy or else checked by bashfulness, for life is content with an
even tonguel ess philosophy-my very cut is eloquent. A philosopher, in fact, is heard so long as he is seen.
My. very sight puts vices to the blush. Who suffers not, when he sees his own rival? Who can bear to gaze
ocularly at him at whom mentally he cannot? Grand is the benefit conferred by the Mantle, at the thought
whereof moral improbity absolutely blushes. Let philosophy now see to the question of her own
profitableness; for sheis not the only associate whom | boast. Other scientific arts of public utility | boast.
From my store are clothed the first teacher of the forms of letters, the first explainer of their sounds, the
first trainer in the rudiments of arithmetic, the grammarian, the rhetorician, the sophist, the medical man,
the poet, the musical timebeater, the astrologer, and the birdgazer. All that islibera in studiesis covered
by my four angles. "True; but all these rank lower than Roman knights." Well; but your gladiatorial
trainers, and all their ignominious following, are conducted into the arenain togas. This, no doubt, will be
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the indignity implied in 'From gown to Mantle!"" Well, so speaks the Mantle. But | confer on it likewise a
fellowship with a divine sect and discipline. Joy, Mantle, and exult! A better philosophy has now deigned
to honour thee, ever since thou hast begun to be a Christian's vesture!
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Elucidations.

Elucidations.

The garment ... too quadrangular, p. 5.

Speaking of the Greek priests of Korfou, the erudite Bishop of Lincoln, lately deceased, has remarked,
"There is something very picturesgue in the appearance of these persons, with their black caps resembling
the modius seen on the heads of the ancient statues of Serapis and Osiris, their long beards and pale
complexions, and their black flowing cloak,-arelic, no doubt, of the old ecclesiastical garment of which

Tertullian wrote." These remarks’ areillustrated by an engraving on the same page.

He thus identifies the pallium with the gown of Justin M artyr;7—5 nor can there be any reasonable doubt
that the pallium of the West was the counterpart of the Greek felo/nion and of the failo/nh, which St. Paul
left at Troas. Endearing associations have clung to it from the mention of this apostolic cloak in Holy
Scripture. It doubtless influenced Justin in giving his philosopher's gown anew significance, and the
modern Greeks insist that such was the apparel of the apostles. The seamless robe of Christ Himself
belongs to Him only.

Tertullian rarely acknowledges his obligations to other Doctors; but Justin's example and St. Paul's cloak
must have been in his thoughts when he rgjected the toga, and claimed the pallium, as a Christian's attire.

Our Edinburgh translator has assumed that it was the "ascetics mantle," and perhaps it was.”® Our author
wished to make all Christians ascetics, like himself, and hence his enthusiasm for a distinctive costume.
Anyhow, "the Doctor's gown" of the English universities, which is also used among the Gallicans and in
Savoy, is one of the most ancient as well as dignified vestments in ecclesiastical use; and for the prophetic
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or preaching function of the clergy it is singularly appropriaie.7—7

"The pallium,” saysalearned author,7—8 the late Wharton B. Marriott of Oxford, "is the Greek i9mation,
the outer garment or wrapper worn occasionally by persons of all conditions of life. It corresponded in
genera use to the Roman toga, but in the earlier Roman language, that of republican times, was as
distinctively suggestive of a Greek costume as the toga of that of Rome." To Tertullian, therefore, his
preference for the pallium was doubtless commended by all these considerations; and the distinctively
Greek character of Christian theology was indicated also by his choice. He loved the learning of
Alexandria, and reflected the spirit of the East.

Superstition, p. 10, near note 9.

The pall afterwards imposed upon Anglican and other primates by the Court of Rome was at first amere
complimentary present from the patriarchal see of the West. It became a badge of dependence and of
bondage (obsta principiis). Only the ornamental bordering was sent, “made of lamb's-wool and
superstition," saysold Fuller, for whose amusing remarks see his Church Hist., val. i. p. 179, ed. 1845.
Rome gives primitive names to middle-age corruptions: needless to say the "pall" of her court is nothing
like the pallium of our author.
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[1. On the Apparel of Women.1

lI. On the Apparel of Women.2

[Trandated by the Rev. S. Thelwall.]
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Book I.

Chapter |.-Introduction. Modesty in Apparel Becoming to Women, in Memory of the Introduction

of Sin into the World Through a Woman.

Chapter 11.-The Origin of Female Ornamentation, Traced Back to the Angels Who Had Fallen.10

Chapter [11.-Concerning the Genuineness of " The Prophecy of Enoch."22

Chapter 1V .-Waiving the Question of the Authors, Tertullian Proposes to Consider the Things on
Their Own Merits.

Chapter V.-Gold and Silver Not Superior in Origin or in Utility to Other Metals.

Chapter V1.-Of Precious Stones and Pearls.

Chapter V11 .-Rarity the Only Cause Which Makes Such Things Vauable.

Chapter V111.-The Same Rule Holds with Regard to Colours. God's Creatures Generally Not to Be

Used, Except for the Purposes to Which He Has Appointed Them.

Chapter | X.-God's Distribution Must Requlate Our Desires, Otherwise We Become the Prey of
Ambition and Its Attendant Evils.

Book I.

Chapter |.-Introduction. Modesty in Apparel Becoming to Women, in Memory of the Introduction
of Sin into the World Through a Woman.

If there dwelt upon earth afaith as great asisthe reward of faith which is expected in the heavens, no one
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of you at al, best beloved sisters, from the time that she had first "known the Lord,"l and learned (the

truth) concerning her own (that is, woman's) condition, would have desired too gladsome (not to say too
ostentatious) a style of dress; so as not rather to go about in humble garb, and rather to affect meanness of

appearance, walking about as Eve mourning and repentant, in order that by every garb of penitenceZ she
might the more fully expiate that which she derives from Eve,-the ignominy, | mean, of the first sin, and

the odium (attaching to her as the cause) of human perdition. "In pains and in anxieties dost thou bear

||§

(children), woman; and toward thine husband (is) thy inclination, and he lords It over thee."= And do you

not know that you are (each) an Eve? The sentence of God on this sex of yourslivesin this age:il the guilt
must of necessity live too. You are the devil's gateway: you are the unseal er> of that (forbidden) tree: you

are the first deserter of the divine law: you are she who persuaded§ him whom the devil was not valiant
enough to attack. You destroyed so easily God's image, man. On account of your desert-that is, death-even
the Son of God had to die. And do you think about adorning yourself over and above your tunics of skins?

! Come, now; if from the beginning of the worl d® the Milesians sheared sheep, and the Serians’ spun
trees, and the Tyrians dyed, and the Phrygians embroidered with the needle, and the Babylonians with the
loom, and pearls gleamed, and onyx-stones flashed; if gold itself aso had already issued, with the
cupidity (which accompaniesit), from the ground; if the mirror, too, already had licence to lie so largely,
Eve, expelled from paradise, (Eve) already dead, would also have coveted these things, | imagine! No
more, then, ought she now to crave, or be acquainted with (if she desiresto live again), what, when she
was living, she had neither had nor known. Accordingly these things are all the baggage of woman in her
condemned and dead state, instituted as if to swell the pomp of her funeral.

Chapter I1.-The Origin of Female Ornamentation, Traced Back to the Angels Who Had Falen.®?

For they, withal, who instituted them are assigned, under condemnation, to the penalty of death,-those
angels, to wit, who rushed from heaven on the daughters of men; so that thisignominy also attaches to

woman. For when to an agel—1 much more ignorant (than ours) they had disclosed certain well-conceal ed
material substances, and several not well-revealed scientific arts-if it is true that they had laid bare the
operations of metallurgy, and had divulged the natural properties of herbs, and had promulgated the

powers of enchantments, and had traced out every curious art,g even to the interpretation of the stars-they
conferred properly and as it were peculiarly upon women that instrumental mean of womanly ostentation,
the radiances of jewels wherewith necklaces are variegated, and the circlets of gold wherewith the arms
are compressed, and the medicaments of orchil with which wools are coloured, and that black powder

itself wherewith the eyelids and eyelashes are made promi nent.=> What is the guality of these things may

be declared meantime, even at this poi nt,l—4 from the quality and condition of their teachers: in that sinners
could never have either shown or supplied anything conducive to integrity, unlawful lovers anything
conducive to chastity, renegade spirits anything conducive to the fear of God. If (these things) are to be
called teachings, ill masters must of necessity have taught ill; if as wages of lust, there is nothing base of

which the wages are honourable. But why was it of so much importance to show these things as well as™
to confer them? Was it that women, without material causes of splendour, and without ingenious
contrivances of grace, could not please men, who, while still unadorned, and uncouth and-so to say-crude
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and rude, had moved (the mind of) angels? or wasit that the lovers™ would appear sordid and-through
gratuitous use-contumelious, if they had conferred no (compensating) gift on the women who had been
enticed into connubial connection with them? But these questions admit of no calculation. Women who
possessed angels (as husbands) could desire nothing more; they had, forsooth, made a grand match!

Assuredly they who, of course, did sometimes think whence they had faIIen,l—7 and, after the heated
impulses of their lusts, looked up toward heaven, thus requited that very excellence of women, natural
beauty, as (having proved) a cause of evil, in order that their good fortune might profit them nothing; but
that, being turned from simplicity and sincerity, they, together with (the angels) themselves, might
become offensive to God. Sure they were that all ostentation, and ambition, and love of pleasing by carnal

means, was displeasing to God. And these are the angels whom we are destined to | udge:E these are the

angels whom in baptism we renounce: 2 these, of course, are the reasons why they have deserved to be
judged by man. What business, then, have their things with their judges? What commerce have they who

are to condemn with them who are to be condemned? The same, | take it, as Christ has with Belia 2
With what consistency do we mount that (future) judgment-seat to pronounce sentence against those
whose gifts we (now) seek after? For you too, (women as you are, ) have the self-same angelic nature

promi%dz—1 asyour reward, the self-same sex as men: the self-same advancement to the dignity of
judging, does (the Lord) promise you. Unless, then, we begin even here to prejudge, by pre-condemning
their things, which we are hereafter to condemn in themselves, they will rather judge and condemn us.

Chapter 111.-Concerning the Genuineness of "The Prophecy of Enoch."%2

| am aware that the Scripture of Enoch,z—3 which has assigned this order (of action) to angels, is not
received by some, because it is not admitted into the Jewish canon either. | suppose they did not think
that, having been published before the deluge, it could have safely survived that world-wide calamity, the
abolisher of al things. If that is the reason (for rejecting it), let them recall to their memory that Noah, the

survivor of the deluge, was the great-grandson of Enoch himself;z—4 and he, of course, had heard and
remembered, from domestic renown® and hereditary tradition, concerning his own great-grandfather's

"gracein the sight of God,"z—6 and concerning all his preachi ngs;z—7 since Enoch had given no other charge

to Methusel ah than that he should hand on the knowledge of them to his posterity. Noah therefore, no
doubt, might have succeeded in the trusteeship of (his) preaching; or, had the case been otherwise, he
would not have been silent alike concerning the disposition (of things) made by God, his Preserver, and
concerning the particular glory of his own house.

If (Noah) had not had this (conservative power) by so short aroute, there would (still) be this
(consideration) to warrant?2 our assertion of (the genuineness of) this Scripture: he could equally have
renewed it, under the Spirit's inspi ration,@ after it had been destroyed by the violence of the deluge, as,

after the destruction of Jerusalem by the Babylonian storming of it, every document2 of the Jewish
literature is generally agreed to have been restored through Ezra.
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But since Enoch in the same Scripture has preached likewise concerning the Lord, nothing at al must be
rejected by us which pertainsto us; and we read that "every Scripture suitable for edification is divinely

inspi red. 3 By the Jews it may now seem to have been rejected for that (very) reason, just like all the other
(portions) nearly which tell of Christ. Nor, of course, isthisfact wonderful, that they did not receive some
Scriptures which spake of Him whom even in person, speaking in their presence, they were not to receive.

To these considerations is added the fact that Enoch possesses a testimony in the Apostle Jude*

Chapter 1V.-Waiving the Question of the Authors, Tertullian Proposes to Consider the Things on
Their Own Merits.

Grant now that no mark of pre-condemnation has been branded on womanly pomp by the (fact of the)
fate® of its authors; let nothing be imputed to those angels besides their repudiation of heaven and (their)

carnal marriage:s—4 let us examine the qualities of the things themselves, in order that we may detect the
purposes also for which they are eagerly desired.

Female habit carries with it atwofold idea-dress and ornament. By "dress’ we mean what they call

"womanly gracing; = by "ornament,” what it is suitable should be called "womanly disgraci ng."?’—6 The

former is accounted (to consist) in gold, and silver, and gems, and garments; the latter in care of the hair,
and of the skin, and of those parts of the body which attract the eye. Against the one we lay the charge of

ambition, against the other of prostitution; so that even from this early stage?’—7 (of our discussion) you
may look forward and see what, out of (all) these, is suitable, handmaid of God, to your discipline,
inasmuch as you are assessed on different principles (from other women),-those, namely, of humility and
chastity.

Chapter V.-Gold and Silver Not Superior in Origin or in Utility to Other Metals.

Gold and silver, the principal material causes of worl dly?’—8 splendour, must necessarily be identical (in
nature) with that out of which they have their being: (they must be) earth, that is; (which earth itself is)
plainly more glorious (than they), inasmuch asit is only after it has been tearfully wrought by penal
labour in the deadly laboratories of accursed mines, and there left its name of "earth” in the fire behind it,
that, as afugitive from the mine, it passes from torments to ornaments, from punishments to
embellishments, from ignominies to honours. But iron, and brass, and other the vilest material substances,
enjoy a parity of condition (with silver and gold), both as to earthly origin and metallurgic operation; in
order that, in the estimation of nature, the substance of gold and of silver may be judged not a whit more
noble (than theirs). But if it isfrom the quality of utility that gold and silver derive their glory, why, iron
and brass excel them; whose usefulness is so disposed (by the Creator), that they not only discharge

functions of their own more numerous and more necessary to human affairs, but do also none the less

serve the turn of gold and silver, by dint of their own powers,@ in the service of juster causes. For not

only are rings made of iron, but the memory of antiquity still preserves (the fame of) certain vessels for
eating and drinking made out of brass. Let the insane plenteousness of gold and silver ook toit, if it
serves to make utensils even for foul purposes. At all events, neither isthe field tilled by means of gold,
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nor the ship fastened together by the strength of silver. No mattock plunges a golden edge into the ground;
no nail drives asilver point into planks. | leave unnoticed the fact that the needs of our whole life are
dependent upon iron and brass; whereas those rich materials themselves, requiring both to be dug up out
of mines, and needing aforging processin every use (to which they are put), are hel pless without the
laborious vigour of iron and brass. Already, therefore, we must judge whence it is that so high dignity
accruesto gold and silver, since they get precedence over material substances which are not only cousin-
german to them in point of origin, but more powerful in point of usefulness.

Chapter V1.-Of Precious Stones and Pearls.

But, in the next place, what am | to interpret those jewels to be which vie with gold in haughtiness, except
little pebbles and stones and paltry particles of the self-same earth; but yet not necessary either for laying
down foundations, or rearing party-walls, or supporting pediments, or giving density to roofs? The only
edifice which they know how to rear isthis silly pride of women: because they require slow rubbing that
they may shine, and artful underlaying that they may show to advantage, and careful piercing that they
may hang; and (because they) render to gold a mutual assistance in meretricious allurement. But whatever
it isthat ambition fishes up from the British or the Indian sega, it isakind of conch not more pleasing in

savour than-1 do not say the oyster and the sea-snail, but-even the giant muscl e For let me add that |
know conchs (which axe) sweet fruits of the sea. But if that (foreign) conch suffers from some internal
pustule, that ought to be regarded rather as its defect than asits glory; and although it be called "pearl ,"
still something else must be understood than some hard, round excrescence of the fish. Some say, too, that
gems are culled from the foreheads of dragons, just asin the brains of fishesthereis a certain stony
substance. This aso was wanting to the Christian woman, that she may add a grace to herself from the

serpent! Isit thus that she will set her heel on the devil's head,"“—1 while she heaps ornaments (taken) from
his head on her own neck, or on her very head?

Chapter VII.-Rarity the Only Cause Which Makes Such Things Valuable.

It isonly from their rarity and outlandishness that all these things possess their grace; in short, within their
own native limits they are not held of so high worth. Abundance is always contumelious toward itself.
There are some barbarians with whom, because gold is indigenous and plentiful, it is customary to keep
(the criminals) in their convict establishments chained with gold, and to lade the wicked with riches-the
more guilty, the more wealthy. At last there has really been found away to prevent even gold from being
loved! We have also seen at Rome the nobility of gems blushing in the presence of our matrons at the
contemptuous usage of the Parthians and Medes, and the rest of their own fellow-countrymen, only that

(their gems) are not generally worn with a view to ostentation. Emeral ds* lurk in their bel ts; and the
sword (that hangs) below their bosom alone is witnessto the cylindrical stones that decorate its hilt; and
the massive single pearls on their boots are fain to get lifted out of the mud! In short, they carry nothing so
richly gemmed as that which ought not to be gemmed if it is (either) not conspicuous, or elseis
conspicuous only that it may be shown to be aso neglected.

Chapter V1I1.-The Same Rule Holds with Regard to Colours. God's Creatures Generally Not to Be
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Used, Except for the Purposes to Which He Has Appointed Them.

Similarly, too, do even the servants™ of those barbarians cause the glory to fade from the colours of our
garments (by wearing the like); nay, even their party-walls use slightingly, to supply the place of painting,
the Tyrian and the violet-coloured and the grand royal hangings, which you laboriously undo and
metamorphose. Purple with them is more paltry than red ochre; (and justly, ) for what legitimate honour
can garments derive from adulteration with illegitimate colours? That which He Himself has not produced
Is not pleasing to God, unless He was unable to order sheep to be born with purple and sky-blue fleeces!

If He was able, then plainly He was unwilling: what God willed not, of course ought not to be fashioned.
Those things, then, are not the best by nature which are not from God, the Author of nature. Thus they are
understood to be from the devil, from the corrupter of nature: for there is no other whose they can be, if

they are not God's; because what are not God's must necessarily be Hisrival 's* But, beside the devil and
his angels, other rival of God thereisnone. Again, if the material substances are of God, it does not
immediately follow that such ways of enjoying them among men (are so too). It is matter for inquiry not

only whence come conchs® but what sphere of embellishment is assigned them, and where it is that they
exhibit their beauty. For all those profane pleasures of WorIdIyA'—6 shows-as we have already published a
volume of their own about them®” -(ay, and) evenidolatry itself, derive their material causes from the

creatures™ of God. Yet a Chrigtian ought not to attach hi mself* to the frenzies of the racecourse, or the
atrocities of the arena, or the turpitudes of the stage, ssmply because God has given to man the horse, and
the panther, and the power of speech: just as a Christian cannot commit idolatry with impunity either,

because the incense, and the wine, and the fire which feeds™ (thereon), and the animals which are made

the victims, are God's workmanshi p;5—1 since even the material thing which is adored is God's (creature).
Thus then, too, with regard to their active use, does the origin of the material substances, which descends

from God, excuse (that use) as foreign to God, as guilty forsooth of worldly5—2 glory!

Chapter 1X.-God's Distribution Must Regulate Our Desires, Otherwise We Become the Prey of
Ambition and Its Attendant Evils.

For, as some particular things distributed by God over certain individual lands, and some one particular
tract of sea, are mutually foreign one to the other, they are reciprocally either neglected or desired:
(desired) among foreigners, as being rarities; neglected (rightly), if anywhere, among their own
compatriots, because in them there is no such fervid longing for a glory which, among its own home-folk,
isfrigid. But, however, the rareness and outlandishness which arise out of that distribution of possessions
which God has ordered as He willed, ever finding favour in the eyes of strangers, excites, from the ssimple
fact of not having what God has made native to other places, the concupiscence of having it. Hence is
educed another vice-that of immoderate having; because athough, perhaps, having may be permissible,

till alimit®2 is bound (to be observed). This (second vice) will be ambition; and hence, too, its nameisto
be interpreted, in that from concupiscence ambient in the mind it is born, with aview to the desire of
glory,-agrand desire, forsooth, which (as we have said) is recommended neither by nature nor by truth,
but by a vicious passion of the mind,-(namely, ) concupiscence. And there are other vices connected with
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ambition and glory. Thus they have withal enhanced the cost of things, in order that (thereby) they might
add fuel to themselves also; for concupiscence becomes proportionably greater asit has set a higher value
upon the thing which it has eagerly desired. From the smallest caskets is produced an ample patrimony.
On asingle thread is suspended a million of sesterces. One delicate neck carries about it forests and

islands.>* The slender lobes of the ears exhaust afortune; and the left hand, with its every finger, sports
with a several money-bag. Such is the strength of ambition-(equal) to bearing on one small body, and that
awoman's, the product of so copious wealth:
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Chapter X11.-Such Outward Adornments Meretricious, and Therefore Unsuitable to M odest
Women.

Chapter Xl11.-1t is Not Enough that God Know Us to Be Chaste: We Must Seem So Before Men.
Especially in These Times of Persecution We Must Inure Our Bodies to the Hardships Which They

May Not |mprobably Be Called to Suffer.

Book Il.
Chapter |.-Introduction. Modesty to Be Observed Not Only in Its Essence, But in Its Accessories.

Handmaids of the living God, my fellow-servants and sisters, the right which | enjoy with you-I, the most

meanest! in that right of fellow-servantship and brotherhood-emboldens me to address to you a discourse,
not, of course, of affection, but paving the way for affection in the cause of your salvation. That salvation-
and not (the salvation) of women only, but likewise of men-consistsin the exhibition principally of

modesty. For since, by the introduction into an appropriationZ (in) us of the Holy Spirit, we are all" the

temple of God,"§ Modesty is the sacristan and priestess of that temple, who is to suffer nothing unclean or

profane to be introduced (into it), for fear that the God who inhabits it should be offended, and quite
forsake the polluted abode. But on the present occasion we (are to speak) not about modesty, for the
enjoining and exacting of which the divine precepts which press (upon us) on every side are sufficient;
but about the matters which pertain to it, that is, the manner in which it behoves you to walk. For most
women (which very thing | trust God may permit me, with aview, of course, to my own personal censure,
to censurein al), either from simple ignorance or else from dissimulation, have the hardihood so to walk

as if modesty consisted only4 in the (bare) integrity of the flesh, and in turning away from (actual)
fornication; and there were no need for anything extrinsic to boot-in the matter (I mean) of the

arrangement of dressand ornament,5 the studied graces of form and brilliance:-wearing in their gait the
self-same appearance as the women of the nations, from whom the sense of true modesty is absent,

because in those who know not God, the Guardian and Master of truth, there is nothing true.? For if any
modesty can be believed (to exist) in Gentiles, it is plain that it must be imperfect and undisciplined to
such a degree that, although it be actively tenacious of itself in the mind up to a certain point, it yet allows
itself to relax into licentious extravagances of attire; just in accordance with Gentile perversity, in craving

after that of which it carefully shunsthe effect.” How many aone, in short, is there who does not earnestly
desire even to look pleasing to strangers? who does not on that very account take care to have herself
painted out, and denies that she has (ever) been an object of (carnal) appetite? And yet, granting that even
thisis a practice familiar to Gentile modesty-(namely, ) not actually to commit the sin, but still to be
willing to do so; or even not to be willing, yet still not quite to refuse-what wonder? for all things which
are not God's are perverse. Let those women therefore ook to it, who, by not holding fast the whole good,
easily mingle with evil even what they do hold fast. Necessary it isthat you turn aside from them, asin all
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other things, so also in your gait; since you ought to be "perfect, as (is) your Father who isin the

heatvens."g

Chapter I1.-Perfect Modesty Will Abstain from Whatever Tends to Sin, as Well asfrom Sin Itself.
Difference Between Trust and Presumption. If Secure Ourselves, We Must Not Put Temptation in
the Way of Others. We Must Love Our Neighbour as Ourself.

Y ou must know that in the eye of perfect, that is, Christian, modesty, (carnal) desire of one's self (on the
part of others) is not only not to be desired, but even execrated, by you: first, because the study of making
personal grace (which we know to be naturally the inviter of lust) a mean of pleasing does not spring from
a sound conscience: why therefore excite toward yourself that evil (passion)? why invite (that) to which
you profess yourself a stranger? secondly, because we ought not to open away to temptations, which, by
their instancy, sometimes achieve (a wickedness) which God expels from them who are His; (or, ) at al
events, put the spirit into a thorough tumult by (presenting) a stumbling-block (to it). We ought indeed to

walk so holily, and with so entire substantialityg of faith, asto be confident and secure in regard of our
own conscience, desiring that that (gift) may abide in us to the end, yet not presuming (that it will). For he
who presumes feels |ess apprehension; he who feels less apprehension takes | ess precaution; he who takes

less precaution runs more risk. Fear' is the foundation of salvation; presumption is an impediment to
fear. More useful, then, isit to apprehend that we may possibly fail, than to presume that we cannot; for
apprehending will lead us to fear, fearing to caution, and caution to salvation. On the other hand, if we
presume, there will be neither fear nor caution to save us. He who acts securely, and not at the same time
warily, possesses no safe and firm security; whereas he who iswary will be truly able to be secure. For
His own servants, may the Lord by His mercy take care that to them it may be lawful even to presume on

His goodness! But why are we a (source of) danger to our neighbour? why do we import concupiscence

ng-

into our neighbour? which concupiscence, if God, in "amplifying the law,"= do not2 dissociate in (the

way of) penalty from the actual commission of fornication,g’ | know not whether He allows impunity to

him who* has been the cause of perdition to some other. For that other, as soon as he has felt
concupiscence after your beauty, and has mentally already committed (the deed) which his concupiscence

pointed to,E perishes,; and you have been made™® the sword which destroys him: so that, albeit you be
free from the (actual) crime, you are not free from the odium (attaching to it); as, when arobbery has been
committed on some man's estate, the (actual) crime indeed will not be laid to the owner's charge, while
yet the domain is branded with ignominy, (and) the owner himself aspersed with the infamy. Are we to
paint ourselves out that our neighbours may perish? Where, then, is (the command), "Thou shall love thy

neighbour as thyself? "7 v Care not merely about your own (things), but (about your) neighbour's? 18 No
enunciation of the Holy Spirit ought to be (confined) to the subject immediately in hand merely, and not

applied and carried out with aview to every occasion to which its application is useful Ps nce, therefore,
both our own interest and that of othersisimplicated in the studious pursuit of most perilous (outward)

comeliness, it istime for you to know? that not merely must the pageantry of fictitious and elaborate
beauty be rejected by you; but that of even natural grace must be obliterated by concealment and
negligence, as equally dangerous to the glances of (the beholder's) eyes. For, albeit comelinessis not to be
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censured,z—1 as being a bodily happiness, as being an additional outlay of the divine plastic art, as being a
kind of goodly garmentz—2 of the soul; yet it isto be feared, just on account of the injuriousness and
violence of suitors:Z which (injuriousness and violence) even the father of the faith,% Abraham,z—5
greatly feared in regard of his own wife's grace; and Isaaac,z—6 by falsely representing Rebecca as his sister,

purchased safety by insult!%’

Chapter 111.-Grant that Beauty Be Not to Be Feared: Still It isto Be Shunned as Unnecessary and
Vainglorious,

Let it now be granted that excellence of form be not to be feared, as neither troublesome to its possessors,
nor destructive to its desirers, nor perilous to its compartners;z—8 let it be thought (to be) not exposed to

temptations, not surrounded by stumbling-blocks: it is enough that to angels of God? it is not necessary.
For, where modesty is, there beauty isidle; because properly the use and fruit of beauty is voluptuousness,

unless any one thinks that there is some other harvest for bodily grace to reap.@ Are women who think
that, in furnishing to their neighbour that which is demanded of beauty, they are furnishing it to
themselves also, to augment that (beauty) when (naturally) given them, and to strive after it when not
(thus) given? Some one will say, "Why, then, if voluptuousness be shut out and chastity let in, may (we)
not enjoy the praise of beauty alone, and glory in a bodily good? "L et whoever finds pleasure in "glorying

in the flesh" see to that. To usin the first place, there is no studious pursuit of "glory," because "glory"

Is the essence of exaltation. Now exaltation is incongruous for professors of humility according to God's
precepts. Secondly, if all "glory" is"vain" and insen%te,g how much more (glory) in the flesh, especially
to us? For evenif "glorying" is (allowable), we ought to wish our sphere of pleasing to liein the gra;:ese’—3

of the Spirit, not in the flesh; because we are "suitors™>* of thi ngs spiritual. In those things wherein our
sphere of labour lies, let our joy lie. From the sources whence we hope for salvation, let us cull our
"glory." Plainly, a Christian will "glory" even in the flesh; but (it will be) when it has endured laceration

for Christ's sake,?’—5 in order that the spirit may be crowned in it, not in order that it may draw the eyes and
sighs of youths after it. Thus (athing) which, from whatever point you look at it, isin your case
superfluous, you may justly disdain if you have it not, and neglect if you have. Let a holy woman, if
naturally beautiful, give none so great occasion (for carnal appetite). Certainly, if even she be so, she

ought not to set off (her beauty), but even to obscure it.%°
Chapter 1V.-Concerning the Plea of "Pleasing the Husband."

Asif | were speaking to Gentiles, addressing you with a Gentile precept, and (one which is) common to
all, (I would say, ) "You are bound to please your husbands onIy."z But you will please themin

proportion as you take no care to please others. Be ye without careful ne'ss,?’—8 blessed (sisters): no wifeis
"ugly" to her own husband. She "pleased" him enough when she was selected (by him as his wife);
whether commended by form or by character. Let none of you think that, if she abstain from the care of
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her person,@ she will incur the hatred and aversion of husbands. Every husband is the exactor of chastity;

but beauty, a believing (husband) does not require, because we are not captivated by the same graces@

which the Gentiles think (to be) graces:d'—1 an unbelieving one, on the other hand, even regards with
suspicion, just from that infamous opinion of us which the Gentiles have. For whom, then, isit that you
cherish your beauty? If for a believer, he does not exact it: if for an unbeliever, he does not believein it

unlessit be artless.*2 Why are you eager to please either one who is suspicious, or else one who desires it
not?

Chapter V.-Some Refinements in Dress and Personal Appearance Lawful, Some Unlawful.
Pigments Come Under the Latter Head.

These suggestions are not made to you, of course, to be developed into an entire crudity and wildness of
appearance; nor are we seeking to persuade you of the good of squalor and slovenliness; but of the limit
and norm and just measure of cultivation of the person. There must be no overstepping of that line to
which simple and sufficient refinements limit their desires-that line which is pleasing to God. For they

who rub™ their skin with medi caments, stain their cheeks with rouge, make their eyes prominent with

anti mony,ﬁ sin against Him. To them, | suppose, the plastic skil 1*° of God is displeasing! In their own
persons, | suppose, they convict, they censure, the Artificer of all things! For censure they, do when they
amend, when they add to, (His work; ) taking these their additions, of course, from the adversary artificer.

That adversary artificer isthe devil. % For who would show the way to change the body, but he who by
wickedness transfigured man's spirit? He it is, undoubtedly, who adapted ingenious devices of this kind;
that in your persons it may be apparent that you, in a certain sense, do violence to God. Whatever is born

Isthe work of God. Whatever, then, is plastered on*’ (that), is the devil's work. To superinduce on a
divine work Satan's ingenuities, how criminal isit! Our servants borrow nothing from our personal
enemies: soldiers eagerly desire nothing from the foes of their own general; for, to demand for (your own)

use anything from the adversary of Him in whose hand™® you are, is atransgression. Shall a Christian be
assisted in anything by that evil one? (If he do, ) | know not whether this name (of "Christian™) will
continue (to belong) to him; for he will be hisin whose lore he eagerly desires to be instructed. But how

alien from your schooli ngs‘E and professions are (these things)! How unworthy the Christian name, to
wear afictitious face, (you,) on whom simplicity in every form is enjoined!-to lie in your appearance,
(you,) to whom (lying) with the tongue is not lawful!-to seek after what is another's, (you,) to whom is

delivered (the precept of) abstinence from what is another's!-to practise adultery in your mi en,i) (you,)

who make modesty your study! Thi nk,5—1 blessed (sisters), how will you keep God's precepts if you shall
not keep in your own persons His lineaments?

Chapter V1.-Of Dyeing the Hair.

| see some (women) turn (the colour of) their hair with saffron. They are ashamed even of their own
nation, (ashamed) that their procreation did not assign them to Germany and to Gaul: thus, asit is, they
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transfer their hair>2 (thither)! 1I, ay, most ill, do they augur for themselves with their flame-coloured

head,ig and think that graceful which (in fact) they are polluting! Nay, moreover, the force of the
cosmetics burns ruin into the hair; and the constant application of even any undrugged moisture, lays up a
store of harm for the head; while the sun's warmth, too, so desirable for imparting to the hair at once
growth and dryness, is hurtful. What "grace" is compatible with "injury? "What "beauty" with

"Impurities? "Shall a Christian woman heap saffron on her head, as upon an altar?* For, whatever is wont
to be burned to the honour of the unclean spirit, that-unlessit is applied for honest, and necessary, and
salutary uses, for which God's creature was provided-may seem to be a sacrifice. But, however, God saith,

"Which of you can make awhite hair black, or out of a black a white? "2 And so they refute the Lord!

"Behold!" say they, "instead of white or black, we make it yellow,-more winning in grace."i3 And yet
such as repent of having lived to old age do attempt to change it even from white to black! O temerity!
The age which is the object of our wishes and prayers blushes (for itself)! atheft is effected! youth,

wherein we have sinned, >’ is sighed after! the opportunity of sobriety is spoiled! Far from Wisdom's

daughters be folly so great! The more old age tries to conceal itself, the more will it be detected. Hereisa
veritable eternity, in the (perennial) youth of your head! Here we have an "incorruptibility” to "put on,"@
with aview to the new house of the Lord® which the divine monarchy promises! Well do you speed

toward the Lord; well do you hasten to be quit of this most iniquitous World,@ to whom it isunsightly to
approach (your own) end!

Chapter V11.-Of Elaborate Dressing of the Hair in Other Ways, and Its Bearing Upon Salvation.

What service, again, does all the labour spent in arranging the hair render to salvation? Why is no rest
allowed to your hair, which must now be bound, now loosed, now cultivated, now thinned out? Some are
anxiousto force their hair into curls, someto let it hang loose and flying; not with good simplicity: beside
which, you affix | know not what enormities of subtle and textile perukes; now, after the manner of a
helmet of undressed hide, asit were a sheath for the head and a covering for the crown; now, a mass
(drawn) backward toward the neck. The wonder is, that there is no (open) contending against the Lord's

prescripts! It has been pronounced that no one can add to his own stature.® You, however, do add to your
weight some kind of rolls, or shield-bosses, to be piled upon your necks! If you feel no shame at the

enormity, feel some at the pollution; for fear you may be fitting on a holy and Christian head the sIoughG—2
of some one elsg's head, unclean perchance, guilty perchance and destined to hell & Nay, rather banish

quite away from your "free"® head al this slavery of ornamentation. In vain do you labour to seem
adorned: in vain do you call in the aid of all the most skilful manufacturers of false hair. God bids you "be

veiled."® | believe (He does s0) for fear the heads of some should be seen! And oh that in "that day"6—7 of
Christian exultation, I, most miserable (as| am), may elevate my head, even though below (the level of)
your heels! | shall (then) see whether you will rise with (your) ceruse and rouge and saffron, and in all

that parade of headgear:6—8 whether it will be women thus tricked out whom the angels carry up to meet

Christ in the air® If these (decorations) are now good, and of God, they will then also present themselves
to the rising bodies, and will recognise their severa places. But nothing can rise except flesh and spirit
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sole and pure.m Whatever, therefore, does not risein (the form of)7—1 spirit and flesh is condemned,
because it is not of God. From things which are condemned abstain, even at the present day. At the
present day let God see you such as He will see you then.

Chapter VI1II.-Men Not Excluded from These Remarks on Personal Adornment.

Of course, now, |, aman, as being envious’ of women, am banishing them quite from their own
(domains). Arethere, in our case too, some things which, in respect of the sobri ety7—3 we are to maintain

on account of the fear™ due to God, are disallowed? If it istrue, (asitis,) that in men, for the sake of
women (just asin women for the sake of men), there is implanted, by a defect of nature, the will to please;
and if this sex of ours acknowledgesto itself deceptive trickeries of form peculiarly its own,-(such as) to
cut the beard too sharply; to pluck it out here and there; to shave round about (the mouth); to arrange the
hair, and disguise its hoariness by dyes; to remove all the incipient down all over the body; to fix (each
particular hair) in its place with (some) womanly pigment; to smooth all the rest of the body by the aid of
some rough powder or other: then, further, to take every opportunity for consulting the minor; to gaze
anxiously into it: -while yet, when (once) the knowledge of God has put an end to all wish to please by
means of voluptuous attraction, all these things are rejected as frivolous, as hostile to modesty. For where

God is, there modesty is; thereis sobriety7—6 her assistant and ally. How, then, shall we practise modesty

without her instrumental mean,7—7 that is, without sobriety?7—8 How, moreover, shall we bring sobrietym to
bear on the discharge of (the functions of) modesty, unless seriousness in appearance and in countenance,

and in the general aspect@ of the entire man, mark our carriage?

Chapter I1X.-Excessin Dress, as Well asin Persona Culture, to Be Shunned. Arguments Drawn
from 1 Cor. VII.

Wherefore, with regard to clothing also, and all the remaining lumber of your self-el aboration,& thelike
pruning off and retrenchment of too redundant splendour must be the object of your care. For what boots
it to exhibit in your face temperance and unaffectedness, and a ssimplicity altogether worthy of the divine
discipline, but to invest al the other parts of the body with the luxurious absurdities of pomps and
delicacies? How intimate is the connection which these pomps have with the business of voluptuousness,
and how they interfere with modesty, is easily discernible from the fact that it is by the allied aid of dress
that they prostitute the grace of personal comeliness: so plainisit that if (the pomps) be wanting, they
render (that grace) bootless and thankless, asif it were disarmed and wrecked. On the other hand, if
natural beauty fails, the supporting aid of outward embellishment supplies agrace, asit were, from its

own inherent power.g Those times of life, in fact, which are at last blest with quiet and withdrawn into
the harbour of modesty, the splendour and dignity of dress lure away (from that rest and that harbour), and
disquiet seriousness by seductions of appetite, which compensate for the chili of age by the provocative
charms of apparel. First, then, blessed (sisters), (take heed) that you admit not to your use meretricious
and prostitutionary garbs and garments. and, in the next place, if there are any of you whom the
exigencies of riches, or birth, or past dignities, compel to appear in public so gorgeously arrayed as not to
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appear to have attained wisdom, take heed to temper an evil of this kind; lest, under the pretext of
necessity, you give the rein without stint to the indulgence of licence. For how will you be able to fulfil

(the requirements of) humility, which our (school) profess,® if you do not keep within bounds® the
enjoyment of your riches and elegancies, which tend so much to "glory? "Now it has ever been the wont
of glory to exalt, not to humble. "Why, shall we not use what is our own? "Who prohibits your using it?

Y et (it must be) in accordance with the apostle, who warns us "to use thisworld® asiif we abuse it not;
for the fashion® of thisworld®’ is passing away." And "they who buy are so to act asif they possessed
not."&8 "8 If, then he

shows plainly that even wives themselves are so to be had asif they be not had,@ on account of the straits
of the times, what would be his sentiments about these vain appliances of theirs? Why, are there not

Why so? Because he had laid down the premiss, saying, "The time is wound up.

many, withal, who so do, and seal themselves up to eunuchhood for the sake of the kingdom of God,%
spontaneously relinguishing a pleasure so honourabl e,g—2 and (as we know) permitted? Are there not some

who prohibit to themselves (the use of) the very "creature of God,"% abstaining from wine and animal
food, the enjoyments of which border upon no peril or solicitude; but they sacrifice to God the humility of
their soul even in the chastened use of food? Sufficiently, therefore, have you, too, used your riches and
your delicacies; sufficiently have you cut down the fruits of your dowries, before (receiving) the

knowledge of saving disciplines. We are they "upon whom the ends of the ages have met, having ended

||9_4

their course."= We have been predestined by God, before the world> was, (to arise) in the extreme end

of the times® And so we are trained by God for the purpose of chastising, and (so to say) emasculating,
the world.2 We are the circumcision™ -spiritual and carnal-of all things; for both in the spirit and in the
flesh we circumcise worl dIy@ principles.

Chapter X.-Tertullian Refers Again to the Question of the Origin of All These Ornaments and

Embellishments. 12

It was God, no doubt, who showed the way to dye wools with the juices of herbs and the humours of

conchs! It had escaped Him, when He was bidding the universe to come into bel ng,&1 toissue a

command for (the production of) purple and scarlet sheep! It was God, too, who devised by careful
thought the manufactures of those very garments which, light and thin (in themselves), were to be heavy
in price alone; God who produced such grand implements of gold for confining or parting the hair; God
who introduced (the fashion of) finely-cut wounds for the ears, and set so high a value upon the
tormenting of His own work and the tortures of innocent infancy, learning to suffer with its earliest
breath, in order that from those scars of the body-born for the steel!-should hang | know not what
(precious) grains, which, as we may plainly see, the Parthians insert, in place of studs, upon their very
shoes! And yet even the gold itself, the "glory" of which carries you away, serves a certain race (so

Gentile literature. tells us) for chains! So trueisit that it isnot intrinsic Worth,&2 but rarity, which
constitutes the goodness (of these things): the excessive labour, moreover, of working them with arts
introduced by the means of the sinful angels, who were the revealers withal of the material substances
themselves, joined with their rarity, excited their costliness, and hence alust on the part of women to
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possess (that) costliness. But, if the self-same angels who disclosed both the material substances of this

kind and their charms-of gold, | mean, and lustrous'® stones-and taught men how to work them, and by
and by instructed them, among their other (instructions), in (the virtues of) eyelid-powder and the dyeings
of fleeces, have been condemned by God, as Enoch tells us, how shall we please God while we joy in the
things of those (angels) who, on these accounts, have provoked the anger and the vengeance of God?

Now, granting that God did foresee these things; that God permitted them; that Esaias finds fault with no

garment of purpl e,&4 represses no coil ,&3 reprobates no crescent-shaped neck ornaments;ﬂs still let us

not, as the Gentiles do, flatter ourselves with thinking that God is merely a Creator, not likewise a

Downlooker on His own creatures. For how far more usefully and cautiously shall we act, if we hazard

the presumption that al these things were indeed provi ded™’ at the beginning and placed in the worl ¢%

by God, in order that there should now be means of putting to the proof the discipline of His servants, in

order that the licence of using should be the means whereby the experimental trials of continence should

be conducted? Do not wise heads of families purposely offer and permit some things to their servants®

in order to try whether and how they will use the things thus permitted whether (they will do so) with

honesty, or with moderation? But how far more praiseworthy (the servant) who abstains entirely; who has

awholesome fear™® even of hislord's indulgence! Thus, therefore, the apostle too: "All things," says he,

"are lawful, but not all are expedi ent." How much more easily will he feart22 what is unlawful who has

areverent dreadﬁ’ of what is lawful ?

Chapter X1.-Christian Women, Further, Have Not the Same Causes for Appearing in Public, and
Hence for Dressing in Fine Array as Gentiles. On the Contrary, Their Appearance Should Always
Distinguish Them from Such.

Moreover, what causes have you for appearing in public in excessive grandeur, removed as you are from
the occasions which call for such exhibitions? For you neither make the circuit of the temples, nor
demand (to be present at) public shows, nor have any acquaintance with the holy days of the Gentiles.
Now it isfor the sake of all these public gatherings, and of much seeing and being seen, that all pomps (of
dress) are exhibited before the public eye; either for the purpose of transacting the trade of
voluptuousness, or else of inflating "glory." You, however, have no cause of appearing in public, except

such asis serious. Either some brother who is sick isvisited, or else the sacrifice is offered, or else the

word of God is dispensed. Whichever of these you like to name is a business of sobri ety&1 and sanctity,

requiring no extraordinary attire, with (studious) arrangement and (wanton) negl igence.g5 And if the

requirements of Gentile friendships and of kindly offices call you, why not go forth clad in your own
armour; (and) all the more, in that (you have to go) to such as are strangers to the faith? so that between

the handmaids of God and of the devil there may be a difference; so that you may be an example to them,

and they may be edified in you; so that (as the apostle says) "God may be magnified in your body."ﬁ3 But

magnified He is in the body through modesty: of course, too, through attire suitable to modesty. Well, but

it isurged by some, "L et not the Name be blasphemed in us,l—17 If we make any derogatory change from

our old style and dress." Let us, then, not abolish our old vices! |et us maintain the same character, if we
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must maintain the same appearance (as before); and then truly the nations will not blaspheme! A grand
blasphemy isthat by which it issaid, "Ever since she became a Christian, she walksin poorer garb!" Will

you fear to appear poorer, from the time that you have been made more wealthy; and fouler,gg from the

time when you have been made more clean? Isit according to the decree™® of Gentil es, or according to

the decree of God, that it becomes Christians to walk?

Chapter XII.-Such Outward Adornments Meretricious, and Therefore Unsuitable to M odest
Women.

L et us only wish that we may be no cause for just blasphemy! But how much more provocative of
blasphemy isit that you, who are called modesty's priestesses, should appear in public decked and painted
out after the manner of the immodest? Else, (if you so do,) what inferiority would the poor unhappy
victims of the public lusts have (beneath you)? whom, albeit some laws were (formerly) wont to restrain

them from (the use of) matrimonial and matronly decorations, now, at all events, the daily increasing

depravity of the age@ has raised so nearly to an equality with all the most honourable women, that the

difficulty isto distinguish them. And yet, even the Scriptures suggest (to us the reflection), that
meretricious attractivenesses of form are invariably conjoined with and appropriatelz—1 to bodily
prostitution. That powerful state™®2 which presides over2 the seven mountains and very many waters,

has merited from the Lord the appellation of a pros:titute.l—24 But what kind of garb is the instrumental
mean of her comparison with that appellation? She sits, to be sure, "in purple, and scarlet, and gold, and
precious stone." How accursed are the things without (the aid of) which an accursed prostitute could not

have been described! It was the fact that Thamar "had painted out and adorned herself" that led Judah to

regard her asa harlot,i5 and thus, because she was hidden beneath her "vell,"-the quality of her garb

belying her asif she had been a harlot,-he judged (her to be one), and addressed and bargained with (her
as such). Whence we gather an additional confirmation of the lesson, that provision must be made in

every way. against all immodest associati onst?® and suspicions. For why isthe integrity of a chaste mind
defiled by its neighbour's suspicion? Why is a thing from which | am averse hoped for in me? Why does
not my garb pre-announce my character, to prevent my spirit from being wounded by shamel essness
through (the channel of) nay ears? Grant that it be lawful to assume the appearance of a modest

woman:i7 to assume that of an immodest is, at al events, not lawful.

Chapter X111.-It is Not Enough that God Know Us to Be Chaste: We Must Seem So Before Men.
Especially in These Times of Persecution We Must Inure Our Bodies to the Hardships Which They
May Not Improbably Be Called to Suffer.

Perhaps some (woman) will say: "To meit is not necessary to be approved by men; for | do not require

the testimony of men:12 God is the inspector of the heart."122 (That) we all know; provided, however, we

remember what the same (God) has said through the apostle: "L et your probity appear before men,"+0

For what purpose, except that malice may have no access at all to you, or that you may be an example and
testimony to the evil? Else, what is (that): "Let your works shine? »131 Why, moreover, doesthe Lord call
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us the light of the world; why has He compared us to a city built upon a mountal n;£2 if we do not shine

in (the midst of) darkness, and stand eminent amid them who are sunk down? If you hide your lamp

beneath a bushel ,&3 you must necessarily be left quite in darkness, and be run against by many. The

things which make us luminaries of the world are these-our good works. What is good, moreover,

provided it be true and full, loves not darkness: it joysin being s:een,&1 and exults over the very pointings
which are made at it. To Christian modesty it is not enough to be so, but to seem so too. For so great

ought its plenitude to be, that it may flow out from the mind to the garb, and burst out from the conscience
to the outward appearance; so that even from the outside it may gaze, as it were, upon itsown

furniture,&5 -(afurniture) such asto be suited to retain faith as its inmate perpetually. For such delicacies

astend by their softness and effeminacy to unman the manliness—2 of faith are to be discarded.

Otherwise, | know not whether the wrist that has been wont to be surrounded with the palmleaf-like
bracelet will enduretill it grow into the numb hardness of its own chain! | know not whether the leg that
has rejoiced in the anklet will suffer itself to be squeezed into the gyve! | fear the neck, beset with pearl
and emerald nooses, will give no room to the broadsword! Wherefore, blessed (sisters), let us meditate on
hardships, and we shall not feel them; let us abandon luxuries, and we shall not regret them. Let us stand
ready to endure every violence, having nothing which we may fear to leave behind. It is these things
which are the bonds which retard our hope. Let us cast away earthly ornamentsif we desire heavenly.

Love not gold; in which (one substance) are branded all the sins of the people of Isragl. Y ou ought to hate

what mined your fathers; what was adored by them who were forsaking God. L3 Even then (wefind) gold

isfood for the fire.22% But Christians always, and now more than ever, pass their times not in gold but in
iron: the stoles of martyrdom are (now) preparing: the angels who are to carry us are (now) being awaited!
Do you go forth (to meet them) aready arrayed in the cosmetics and ornaments of prophets and apostles;
drawing your whiteness from simplicity, your ruddy hue from modesty; painting your eyes with
bashfulness, and your mouth with silence; implanting in your ears the words of God; fitting on your necks
the yoke of Christ. Submit your head to your husbands, and you will be enough adorned. Busy your hands
with spinning; keep your feet at home; and you will "please” better than (by arraying yourselves) in gold.
Clothe yourselves with the silk of uprightness, the fine linen of holiness, the purple of modesty. Thus
painted, you will have God as your Lover!
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Elucidation.

The Prophecy of Enoch, p. 15.

Dr. Davidson is the author of a useful article on "Apocalyptic Literature,” from which we extract all that
IS requisite to inform the reader of the freshest opinion as seen from his well-known point of view. He
notes Archbishop Lawrence's tranglation into English, and that it has been rendered back again into
German by Dillman (1853), as before, less accurately, by Hoffmann. Ewald, Lucke, Koestlin, and
Hilgenfeld are referred to, and an article of his own in Kitto's Cyclopoedia. We owe its re-appearance,
after long neglect, to Archbishop Lawrence (1838), and its preservation to the Abyssinians. It was rescued
by Bruce, the explorer, in an Aethiopic version; and the first detailed announcement of its discovery was
made by De Sacy, 1800. Davidson ascribes its authorship to pre-Messianic times, but thinks it has been
interpolated by a Jewish Christian. Tertullian's negative testimony points the other way: he evidently
relies upon its "Christology" as genuine; and, if interpolated in his day, he could hardly have been
deceived.

Itsfive parts are: |. The rape of women by fallen angels, and the giants that were begotten of them. The
visions of Enoch begun. I1. The visions continued, with views of the Messiah's kingdom. 111. The physical
and astronomical mysteries treated of. IV. Man's mystery revealed in dreams from the beginning to the
end of the Messianic kingdom. V. The warnings of Enoch to his own family and to mankind, with
appendices, which complete the book. The article in Smith's Dictionary of the Bible is accessible, and

need only be referred to as well worth perusal; and, asit abounds in references to the entire literature of

criticism respecting it, it istruly valuable. It seems to have been written by Westcott. 22

The fact that St. Jude refers to Enoch's prophesyings no more proves that this book is other than
apocryphal than St. Paul's reference to Jannes and Jambres makes Scripture of the Targum. The apostle
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Jude does, indeed, authenticate that particular saying by inspiration of God, and doubtless it was
140

traditional among the Jews. St. Jerome's references to this quotation may be found textually in Lardner.=—
Although the book is referred to frequently in the Patrologia, Tertullian only, of the Fathers, paysit the
respect due to Scripture.
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[11. On the Veiling of Virgins.t

Chapter |.-Truth Rather to Be Appealed to Than Custom, and Truth Progressive in Its
Devel opments.

Chapter |1.-Before Proceeding Farther, L et the Question of Custom Itself Be Sifted.

Chapter |11.-Gradual Development of Custom, and Its Results. Passionate Appeal to Truth.

Chapter 1V .-Of the Argument Drawn from 1cor. XI. 5-16.

Chapter V .-Of the Word Woman, Especially in Connection with Its Application to Eve.

Chapter V1.-The Parallel Case of Mary Considered.

Chapter V11.-Of the Reasons Assigned by the Apostle for Bidding Women to Be Veiled.

Chapter VI111.-The Argument E Contrario.

Chapter | X.-Veiling Consistent with the Other Rules of Discipline Observed by Virgins and
Women in General.

Chapter X .-If the Female Virgins are to Be Thus Conspicuous, Why Not the Male as Well?

Chapter X1.-The Rule of Veiling Not Applicable to Children.

Chapter X11.-Womanhood Self-Evident, and Not to Be Concealed by Just L eaving the Head Bare.

Chapter XI111.-If Unvelling Be Proper, Why Not Practise It Always, Out of the Church as Well as
inlt?

Chapter X1V .-Perils to the Virgins Themselves Attendant Upon Not-Veiling
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Chapter XV .-Of Fascination.

Chapter XV|I.-Tertullian, Having Shown His Defence to Be Consistent with Scripture, Nature, and
Discipline, Appeals to the Virgins Themselves.

Chapter XVII1.-An Appeal to the Married Women.

lll. On the Veiling of Virgins.l

[Trandated by the Rev. S. Thelwall.]

Chapter |.-Truth Rather to Be Appealed to Than Custom, and Truth Progressivein Its
Developments.

Having already undergone the trouble peculiar to my opinion, | will show in Latin also that it behoves our
virginsto be velled from the time that they have passed the turning-point of their age: that this observance
Is exacted by truth, on which no one can impose prescription-no space of times, no influence of persons,
no privilege of regions. For these, for the most part, are the sources whence, from some ignorance or
simplicity, custom finds its beginning; and then it is successionally confirmed into an usage, and thusis

maintained in opposition to truth. But our Lord Christ has surnamed Himself Truth,Z not Custom. If Christ
iIsaways, and prior to al, equally truth is athing sempiternal and ancient. L et those therefore look to
themselves, to whom that is new which isintrinsically old. It is not so much novelty as truth which
convicts heresies. Whatever savours of opposition to truth, thiswill be heresy, even (if it be an) ancient
custom. On the other hand, if any isignorant of anything, the ignorance proceeds from his own defect.
Moreover, whatever is matter of ignorance ought to have been as carefully inquired into as whatever is
matter of acknowledgment received. The rule of faith, indeed, is altogether one, alone immoveable and
irreformable; the rule, to wit, of believing in one only God omnipotent, the Creator of the universe, and
His Son Jesus Christ, born of the Virgin Mary, crucified under Pontius Pilate, raised again the third day
from the dead, received in the heavens, sitting now at the right (hand) of the Father, destined to come to
judge quick and dead through the resurrection of the flesh aswell (as of the spirit). This law of faith being
constant, the other succeeding points of discipline and conversation admit the "novelty" of correction; the
grace of God, to wit, operating and advancing even to the end. For what kind of (supposition) isit, that,
while the devil is always operating and adding daily to the ingenuities of iniquity, the work of God should
either have ceased, or else have desisted from advancing? whereas the reason why the Lord sent the
Paraclete was, that, since human mediocrity was unable to take in all things at once, discipline should,
little by little, be directed, and ordained, and carried on to perfection, by that Vicar of the Lord, the Holy
Spirit. "Still," He said, "I have many things to say to you, but ye are not yet able to bear them: when that
Spirit of truth shall have come, He will conduct you into al truth, and will report to you the supervening
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(thi ngs)."g’ But above, withal, He made a declaration concerning this Hiswork.2 What, then, isthe
Paraclete's administrative office but this: the direction of discipline, the revelation of the Scriptures, the

reformation of the intellect, the advancement toward the "better things? "> Nothi ng is without stages of

growth: all things await their season. In short, the preacher says, "A timeto everything."§ L ook how
creation itself advances little by little to fructification. First comes the grain, and from the grain arises the
shoot, and from the shoot struggles out the shrub: thereafter boughs and leaves gather strength, and the
whole that we call atree expands: then follows the swelling of the germen, and from the germen bursts
the flower, and from the flower the fruit opens: that fruit itself, rude for awhile, and unshapely, little by

little, keeping the straight course of its development, is trained to the mellowness of itsfl avour.” So, too,
righteousness-for the God of righteousness and of creation is the same-wasfirst in arudimentary state,
having a natural fear of God: from that stage it advanced, through the Law and the Prophets, to infancy;
from that stage it passed, through the Gospel, to the fervour of youth: now, through the Paraclete, it is

settling into maturity. He will be, after Christ, the only one to be called and revered as Master;g for He

speaks not from Himself, but what is commanded by Christ.2 Heisthe only prelate, because He alone
succeeds Christ. They who have received Him set truth before custom. They who have heard Him
prophesying even to the present time, not of old, bid virgins be wholly covered.

Chapter |1.-Before Proceeding Farther, Let the Question of Custom Itself Be Sifted.

But | will not, meantime, attribute this usage to Truth. Beit, for awhile, custom: that to custom | may
likewise oppose custom.

Throughout Greece, and certain of its barbaric provinces, the mgority of Churches keep their virgins
covered. There are places, too, beneath this (African) sky, where this practice obtains; lest any ascribe the
custom to Greek or barbarian Gentilehood. But | have proposed (as models) those Churches which were
founded by apostles or apostolic men; and antecedently, | think, to certain (founders, who shall be
nameless). Those Churches therefore, as well (as others), have the self-same authority of custom (to
appeal t0); in opposing phalanx they range "times' and "teachers," more than these later (Churches do).
What shah we observe? What shall we choose? We cannot contemptuously reject a custom which we
cannot condemn, inasmuch as it is not "strange," sinceit is not among "strangers' that we find it, but
among those, to wit, with whom we share the law of peace and the name of brotherhood. They and we
have one faith, one God, the same Christ, the same hope, the same baptismal sacraments; let me say it

oncefor al, we are one Church.2 Thus, whatever belongs to our brethren is ours: only, the body divides
us.

Still, here (as generally happensin all cases of various practice, of doubt, and of uncertainty), examination
ought to have been made to see which of two so diverse customs were the more compatible with the
discipline of God. And, of course, that ought to have been chosen which keeps virgins veiled, as being

known to God alone; who (besides that glory must be sought from God, not from men®t ) ought to blush
even at their own privilege. You put avirgin to the blush more by praising than by blaming her; because
the front of sin is more hard, learning shamelessness from and in the sin itself. For that custom which
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belies virgins while it exhibits them, would never have been approved by any except by some men who
must have been similar in character to the virgins themselves. Such eyes will wish that a virgin be seen as
has the virgin who shall wish to be seen. The same kinds of eyes reciprocally crave after each other.
Seeing and being seen belong to the self-same lust. To blush if he see avirgin is as much amark of a

chaste®® man, as of a chaste™ vi rgin if seen by aman.

Chapter 111.-Gradual Development of Custom, and Its Results. Passionate Appeal to Truth.

But not even between customs have those most chaste™ teachers chosen to examine. Stil [, until very
recently, among us, either custom was, with comparative indifference, admitted to communion. The
matter had been left to choice, for each virgin to veil herself or expose herself, as she might have chosen,
just as (she had equal liberty) as to marrying, which itself withal is neither enforced nor prohibited. Truth
had been content to make an agreement with custom, in order that under the name of custom it might
enjoy itself even partially. But when the power of discerning began to advance, so that the licence granted
to either fashion was becoming the mean whereby the indication of the better part emerged; immediately
the great adversary of good things-and much more of good institutions-set to his own work. The virgins of
men go about, in opposition to the virgins of God, with front quite bare, excited to a rash audacity; and the

semblance of virginsis exhibited by women who have the power of asking somewhat from husbands,E
not to say such arequest as that (forsooth) their rivals-all the more "free" in that they are the "hand-maids"

of Christ alone™® -may be surrendered to them. "We are scandalized,” they say, "because others walk
otherwise (than we do); "and they prefer being "scandalized" to being provoked (to modesty). A
"scandal," if | mistake not, is an example not of a good thing, but of a bad, tending to sinful edification.
Good things scandalize none but an evil mind. If modesty, if bashfulness, if contempt of glory, anxious to
please God alone, are good things, let women who are "scandalized" by such good learn to acknowledge
their own evil. For what if the incontinent withal say they are "scandalized" by the continent? Is
continence to be recalled? And, for fear the multinubists be "scandalized," is monogamy to be rejected?
Why may not these latter rather complain that the petulance, the impudence, of ostentatious virginity isa
"scandal" to them? Are therefore chaste virginsto be, for the sake of these marketable creatures, dragged
into the church, blushing at being recognised in public, quaking at being unveiled, asif they had been
invited as it were to rape? For they axe no less unwilling to suffer even this. Every public exposure of an
honourable virgin is (to her) a suffering of rape: and yet the suffering of carnal violence isthe less (evil),
because it comes of natural office. But when the very spirit itself isviolated in avirgin by the abstraction
of her covering, she has learnt to lose what she used to keep. O sacrilegious hands, which have had the
hardihood to drag off a dress dedicated to God! What worse could any persecutor have done, if he had
known that this (garb) had been chosen by avirgin? Y ou have denuded a maiden in regard of her head,
and forthwith she wholly ceases to be avirgin to herself; she has undergone a change! Arise, therefore,
Truth; arise, and as it were burst forth from Thy patience! No custom do | wish Thee to defend; for by this
time even that custom under which Thou didst enjoy thy own liberty is being stormed! Demonstrate that it
is Thyself who art the coverer of virgins. Interpret in person Thine own Scriptures, which Custom
understandeth not; for, if she had, she never would have had an existence.

Chapter 1V .-Of the Argument Drawn from 1cor. XI. 5-16.
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But in so far asit is the custom to argue even from the Scriptures in opposition to truth, thereis
immediately urged against us the fact that "no mention of virginsis made by the apostle where heis
prescribing about the veil, but that ‘women' only are named; whereas, if he had willed virgins as well to be
covered, he would have pronounced concerning 'virgins also together with the ‘women' named; just as,"

says (our opponent), "in that passage where he is treating of marriage,l—7 he declares likewise with regard
to 'virgins what observance isto be followed." And accordingly (it is urged) that "they are not comprised
in the law of veiling the head, as not being named in this law; nay rather, that thisis the origin of their
being unveiled, inasmuch as they who are not named are not bidden."

But we withal retort the self-same line of argument. For he who knew elsewhere how to make mention of
each sex-of virgin | mean, and woman, that is, not-virgin-for distinction's sake; in these (passages), in
which he does not name a virgin, points out (by not making the distinction) community of condition.
Otherwise he could here also have marked the difference between virgin and woman, just as elsewhere he

says, "Divided is the woman and the virgin."E Therefore those whom, by passing them over in silence, he
has not divided, he has included in the other species.

Nor yet, because in that case "divided is both woman and virgin," will this division exert its patronizing
influence in the present case as well, as some will have it. For how many sayings, uttered on another
occasion, have no weight-in cases, to wit, where they are not uttered-unless the subject-matter be the same
as on the other occasion, so that the one utterance may suffice! But the former case of virgin and woman
iswidely "divided" from the present question. "Divided," he says, "is the woman and the virgin." Why?
Inasmuch as "the unmarried,” that is, the virgin, "is anxious about those (things) which are the Lord's, that
she may be holy both in body and in spirit; but the married,” that is, the not-virgin, "is anxious how she
may please her husband." Thiswill be the interpretation of that "division," having no place in this passage
(now under consideration); in which pronouncement is made neither about marriage, nor about the mind
and the thought of woman and of virgin, but about the veiling of the head. Of which (veiling) the Holy
Spirit, willing that there should be no distinction, willed that by the one name of woman should likewise
be understood the virgin; whom, by not specially naming, He has not separated from the woman, and, by
not separating, has conjoined to her from whom He has not separated her.

Isit now, then, a"novelty" to use the primary word, and nevertheless to have the other (subordinate
divisions) understood in that word, in cases where there is no necessity for individually distinguishing the
(various parts of the) universal whole? Naturally, a compendious style of speech is both pleasing and
necessary; inasmuch as diffuse speech is both tiresome and vain. So, too, we are content with general
words, which comprehend in themselves the understanding of the specialties. Proceed we, then, to the
word itself. The word (expressing the) natural (distinction) is female. Of the natural word, the general
word iswoman. Of the general, again, the special isvirgin, or wife, or widow, or whatever other names,
even of the successive stages of life, are added hereto. Subject, therefore, the special isto the general
(because the general is prior); and the succedent to the antecedent, and the partial to the universal: (each)
isimplied in the word itself to which it is subject; and is signified in it, because contained in it. Thus
neither hand, nor foot, nor any one of the members, requires to be signified when the body is named. And
if you say the universe, therein will be both the heaven and the things that are in it,-sun and moon, and
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constellations and stars,-and the earth and the seas, and everything that goes to make up the list of
elements. You will have named all, when you have named that which is made up of all. So, too, by
naming woman, he has named whatever is woman's,

Chapter V.-Of the Word Woman, Especially in Connection with Its Application to Eve.

But since they use the name of woman in such away asto think it inapplicable save to her alone who has
known a man, the pertinence of the propriety of thisword to the sex itself, not to a grade of the sex, must
be proved by us; that virgins as well (as others) may be commonly comprised init.

When this kind of second human being was made by God for man's assistance, that female was forthwith
named woman; still happy, still worthy of paradise, still virgin. *She shall be called," said (Adam),
"woman." And accordingly you have the name,-I say, not already common to avirgin, but-proper (to her;
aname) which from the beginning was alotted to avirgin. But some ingeniously will have it that it was
said of the future, "She shall be called woman," asif she were destined to be so when she had resigned her
virginity; since he added withal: "For this cause shall a man leave father and mother, and be conglutinated
to his own woman; and the two shall be one flesh." Let them therefore among whom that subtlety obtains
show usfirst, if she were surnamed woman with a future reference, what name she meantime received.
For without a name expressive of her present quality she cannot have been. But what kind of (hypothesis)
Isit that one who, with an eye to the future, was called by a definite name, at the present time should have
nothing for a surname? On all animals Adam imposed names; and on none on the ground of future

condition, but on the ground of the present purpose which each particular nature served;gj called (as each
nature was) by that to which from the beginning it showed a propensity. What, then, was she at that time
called? Why, as often as she is named in the Scripture, she has the appellation woman before she was
wedded, and never virgin while she was avirgin.

This name was at that time the only one she had, and (that) when nothing was (as yet) said prophetically.
For when the Scripture records that "the two were naked, Adam and his woman," neither does this savour

of the future, asif it said "hiswoman" as a presage of "wife; "but because his woman?2 was withal
unwedded, as being (formed) from his own substance. "This bone," he says, "out of my bones, and flesh
out of my flesh, shall be called woman." Hence, then, it is from the tacit consciousness of nature that the
actual divinity of the soul has educed into the ordinary usage of common speech, unawares to men, (just
as it has thus educed many other things too which we shall elsewhere be able to show to derive from the
Scriptures the origin of their doing and saying,) our fashion of calling our wives our women, however
improperly withal we may in same instances speak. For the Greeks, too, who use the name of woman
more (than we do) in the sense of wife, have other names appropriate to wife. But | prefer to assign this
usage as a testimony to Scripture. For when two are made into one flesh through the marriage-tie, the
"flesh of flesh and bone of bones" is called the woman of him of whose substance she begins to be
accounted by being made his wife. Thus woman is not by nature a name of wife, but wife by conditionisa
name of woman. In fine, womanhood is predicable apart from wifehood; but wifehood apart from
womanhood is not, because it cannot even exist. Having therefore settled the name of the newly-made
female-which (name) is woman-and having explained what she formerly was, that is, having sealed the
name to her, he immediately turned to the prophetic reason, so asto say, "On this account shall a man
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|leave father and mother." The nameis so truly separate from the prophecy, as far as (the prophecy) from
theindividual person herself, that of courseit is not with reference to Eve herself that (Adam) has uttered
(the prophecy), but with a view to those future females whom he has named in the maternal fount of the
feminine race. Besides, Adam was not to leave "father and mother"-whom he had not-for the sake of Eve.
Therefore that which was prophetically said does not apply to Eve, because it does not to Adam either.
For it was predicted with regard to the condition of husbands, who were destined to |eave their parents for
awoman's sake; which could net chance to Eve, because it could not to Adorn either.

If the case is S0, it is apparent that she was not surnamed woman on account of a future (circumstance), to
whom (that) future (circumstance) did not apply.

To thisis added, that (Adam) himself published the reason of the name. For, after saying, " She shall be

called woman," he said, "inasmuch as she hath been taken out of man"-the man himself withal being still

avirgin. But we will speak, too, about the name of man22 in its own place. Accordingly, let none interpret

with a prophetic reference a name which was deduced from another signification; especially sinceit is
apparent when she did receive a name rounded upon a future (circumstance)-there, namely, where sheis

surnamed "Eve," with a personal name now, because the natural one had gone before.2 For if "Eve"
means "the mother of theliving," behold, she is surnamed from a future (circumstance)! behold, sheis pre-
announced to be awife, and not avirgin! Thiswill be the name of one who is about to wed; for of the
bride (comes) the mother.

Thusin this casetoo it is shown, that it was not from afuture (circumstance) that she was at that time
named woman, who was shortly after to receive the name which would be proper to her future condition.

Sufficient answer has been made to this part (of the question).
Chapter VI.-The Parallel Case of Mary Considered.

L et us now see whether the apostle withal observes the norm of this name in accordance with Genesis,
attributing it to the sex; calling the virgin Mary awoman, just as Genesis (does) Eve. For, writing to the

Galatians, "God," he says, "sent His own Son, made of awoman,"g’ who, of course, is admitted to have
been avirgin, abeit Hebi on? resist (that doctrine). | recognise, too, the angel Gabriel as having been sent

to "avirgin."z—5 But when heis blessing her, it is "among women," not among virgins, that he ranks her:
"Blessed (be) thou among women." The angel withal knew that even avirginis called a woman.

But to these two (arguments), again, there is one who appears to himself to have made an ingenious
answer; (to the effect that) inasmuch as Mary was "betrothed," therefore it is that both by angel and
apostle she is pronounced a woman; for a " betrothed" isin some sense a"bride." Still, between "in some
sense" and "truth” there is difference enough, at all eventsin the present place: for elsewhere, we grant,
we must thus hold. Now, however, it is not as being already wedded that they have pronounced Mary a
woman, but as being none the less afemale even if she had not been espoused; as having been called by
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this (name) from the beginning: for that must necessarily have a prejudicating force from which the
normal type has descended. Else, asfar asrelates to the present passage, if Mary is here put on alevel
with a"betrothed," so that she is called a woman not on the Found of being afemale, but on the ground of
being assigned to a husband, it immediately follows that Christ was not born of avirgin, because (born) of
one "betrothed," who by this fact will have ceased to be avirgin. Whereas, if He was born of avirgin-
albeit withal "betrothed,” yet intact-acknowledge that even avirgin, even an intact one, is called a woman.
Here, at al events, there can be no semblance of speaking prophetically, asif the apostle should have
named a future woman, that is, bride, in saying "made of awoman." For he could not be naming a
posterior woman, from whom Christ had not to be born-that is, one who had known a man; but she who
was then present, who was a virgin, was withal called awoman in consequence of the propriety of this
name,-vindicated, in accordance with the primordia norm, (as belonging) to avirgin, and thus to the
universal class of women.

Chapter V1I.-Of the Reasons Assigned by the Apostle for Bidding Women to Be Veiled.

Turn we next to the examination of the reasons themsel ves which lead the apostle to teach that the female
ought to be veiled, (to see) whether the self-same (reasons) apply to virgins likewise; so that hence also
the community of the name between virgins and not-virgins may be established, while the self-same
causes which necessitate the veil are found to exist in each case.

If "the man is bead of the woman,"z—6 of course (heis) of the virgin too, from whom comes the woman

who has married; unless the virgin is athird generic class, some monstrosity with a head of itsown. If" it
Is shameful for a woman to be shaven or shorn,” of courseit isso for avirgin. (Hence let the world, the
rival of God, seetoit, if it assertsthat close-cut hair is graceful to avirgin in like manner as that flowing
hair isto aboy.) To her, then, to whom it is equally unbecoming to be shaven or shorn, it isequally
becoming to be covered. If" the woman is the glory of the man," how much more the virgin, whoisa

glory withal to herself! If "the woman is of the man," and "for the sake of the man," that rib of Adam?’

was first avirgin. If “the woman ought to have power upon the head,"l3 al the more justly ought the
virgin, to whom pertains the essence of the cause (assigned for this assertion). For if (it is) on account of
the angels-those, to wit, whom we read of as having fallen from God and heaven on account of
concupiscence after females-who can presume that it was bodies aready defiled, and relics of human lust,
which such angels yearned after, so as not rather to have been inflamed for virgins, whose bloom pleads
an excuse for human lust likewise? For thus does Scripture withal suggest: "And it came to pass,” it says,
"when men had begun to grow more numerous upon the earth, there were withal daughters born them; but

the sons of God, having descried the daughters of men, that they were fair, took to themselves wives of all

whom they dlected."? For here the Greek name of women does seem to have the sense "wi ves," inasmuch

as mention is made of marriage. When, then, it says "the daughters of men," it manifestly purports
virgins, who would be still reckoned as belonging to their parents-for wedded women are called their
husbands'-whereas it could have said "the wives of men: "in like manner not naming the angels adulterers,
but husbands, while they take unwedded" daughters of men," who it has above said were "born," thus also
signifying their virginity: first,"born; "but here, wedded to angels. Anything else | know not that they
were except "born" and subsequently wedded. So perilous aface, then, ought to be shaded, which has cast
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stumbling-stones even so far as heaven: that, when standing in the presence of God, at whose bar it stands
accused of the driving of the angels from their (native) confines, it may blush before the other angels as
well; and may repress that former evil liberty of its head,-(aliberty) now to be exhibited not even before
human eyes. But even if they were females already contaminated whom those angels had desired, so
much the more "on account of the angels' would it have been the duty of virgins to be veiled, asit would
have been the more possible for virgins to have been the cause of the angels sinning. If, moreover, the
apostle further adds the prejudgment of "nature,” that redundancy of locks is an honour to awoman,

because hair serves for a coveri ng,@ of courseitismost of al to avirgin that thisisadistinction; for their
very adornment properly consistsin this, that, by being massed together upon the crown, it wholly covers
the very citadel of the head with an encirclement of hair.

Chapter VI111.-The Argument E Contrario.

The contraries, at all events, of all these (considerations) effect that a man is not to cover his head: to wit,
because he has not by nature been gifted with excess of hair; because to be shaven or shorn is not
shameful to him; because it was not on his account that the angels transgressed; because hisHead is

Christ.2t Accordi ngly, since the apostle is treating of man and woman-why the latter ought to be veiled,
but the former not-it is apparent why he has been silent as to the virgin; allowing, to wit, the virgin to be
understood in the woman by the self-same reason by which he forbore to name the boy asimplied in the
man; embracing the whole order of either sex in the names proper (to each) of woman and man. So

likewise Adam, while still intact, is surnamed in Genesis man:2 "She shall be cal led," says he, "woman,
because she hath been taken from her own man." Thus was Adam a man before nuptial intercourse, in like
manner as Eve awoman. On either side the apostle has made his sentence apply with sufficient plainness
to the universal species of each sex; and briefly and fully, with so well-appointed a definition, he says, "
Every woman." What is"every," but of every class, of every order, of every condition, of every dignity, of
every age?-if, (asisthe case), "every" meanstotal and entire, and in none of its parts defective. But the
virginiswithal a part of the woman. Equally, too, with regard to not veiling the man, he says "every."
Behold two diverse names, Man and woman-"every one" in each case: two laws, mutually distinctive; on
the one hand (alaw) of veiling, on the other (alaw) of baring. Therefore, if the fact that it issaid "every
man" makes it plain that the name of man is common even to him who is not yet a man, a stripling male;
(if), moreover, since the name is common according to nature, the law of not veiling him who among men
iIsavirgin is common too according to discipline: why isit that it is not consequently prejudged that,
woman being named, every woman-virgin is similarly comprised in the fellowship of the name, so asto
be comprised too in the community of the law? If avirgin is not awoman, neither isastripling aman. If
the virgin is not covered on the pleathat she is not awoman, let the stripling be covered on the plea that
heis not aman. Let identity of virginity, share equality of indulgence. Asvirgins are not compelled to be
veiled, so let boys not be bidden to be unveiled. Why do we partly acknowledge the definition of the
apostle, as absolute with regard to "every man," without entering upon disquisitions as to why he has not
withal named the boy; but partly prevaricate, though it is equally absolute with regard to "every woman?

""If any," he says, "is contentious, we have not such a custom, nor (has) the Church of God."2 He shows
that there had been some contention about this point; for the extinction whereof he uses the whole
compendiousness (of language): not naming the virgin, on the one hand, in order to show that thereisto
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be no doubt about her veiling; and, on the other hand, naming "every woman," whereas he would have
named the virgin (had the question been confined to her). So, too, did the Corinthians themselves
understand him. In fact, at this day the Corinthians do veil their virgins. What the apostles taught, their
disciples approve.

Chapter 1X.-Veiling Consistent with the Other Rules of Discipline Observed by Virgins and
Women in General.

Let is now see whether, as we have shown the arguments drawn from nature and the matter itself to be
applicable to the virgin as well (as to other females), so likewise the precepts of ecclesiastical discipline
concerning women have an eye to the virgin.

It is not permitted to a woman to speak in the church;S—4 but neither (isit permitted her) to teach, nor to
baptize, nor to offer, nor to claim to herself alot in any manly function, not to say (in any) sacerdotal
office. Let usinquire whether any of these be lawful to avirgin. If it isnot lawful to avirgin, but sheis
subjected on the self-same terms (as the woman), and the necessity for humility is assigned her together
with the woman, whence will this one thing be lawful to her which is not lawful to any and every female?
If any isavirgin, and has proposed to sanctify her flesh, what prerogative does she (thereby) earn adverse
to her own condition? Is the reason why it is granted her to dispense with the velil, that she may be notable
and marked as she enters the church? that she may display the honour of sanctity in the liberty of her
head? More worthy distinction could have been conferred on her by according her some prerogative of
manly rank or office! | know plainly, that in a certain place avirgin of less than twenty years of age has
been placed in the order of widows! whereas if the bishop had been bound to accord her any relief, he
might, of course, have done it in some other way without detriment to the respect due to discipline; that
such amiracle, not to say monster, should not be pointed at in the church, avirgin-widow! the more
portentous indeed, that not even as awidow did she veil her head; denying herself either way; both as
virgin, in that she is counted a widow, and as widow, in that sheis styled avirgin. But the authority which
licenses her sitting in that seat uncovered is the same which allows her to sit there as avirgin: a seat to

which (besides the "sixty years"3—5 not merely "single-husbanded " (women)-that is, married women-are at
length elected, but "mothers" to boot, yes, and "educators of children; “in order, forsooth, that their
experimental training in all the affections may, on the one hand, have rendered them capable of readily
aiding all others with counsel and comfort, and that, on the other, they may none the less have travelled
down the whole course of probation whereby afemale can he tested. So trueis; it, that, on the ground of
her position, nothing in the way of public honour is permitted to avirgin.

Chapter X.-If the Female Virgins are to Be Thus Conspicuous, Why Not the Male as Well?

Nor, smilarly, (isit permitted) on the ground of any distinctions whatever. Otherwise, it were sufficiently
discourteous, that while females, subjected as they are throughout to men, bear in their front an
honourable mark of their virginity, whereby they may be looked up to and gazed at on all sides and
magnified by the brethren, so many men-virgins, so many voluntary eunuchs, should carry their glory in
secret, carrying no token to make them, too, illustrious. For they, too, will be bound to claim some
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distinctions for themselves-either the feathers of the Garamantes, or else the fillets of the barbarians, or
else the cicadas of the Athenians, or else the curls of the Germans, or el se the tattoo-marks of the Britons,
or else let the opposite course be taken, and let them lurk in the churches with head veiled. Sure we are
that the Holy Spirit could rather have made some such concession to males, if He had made it to females;
forasmuch as, besides the authority of sex, it would have been more becoming that males should have
been honoured on the ground of continency itself likewise. The more their sex is eager and warm toward
females, so much the more toil does the continence of (this) greater ardour involve; and therefore the
worthier isit of all ostentation, if ostentation of virginity is dignity. For is not continence withal superior
to virginity, whether it be the continence of the widowed, or of those who, by consent, have already

renounced the common disgrace (which matrimony invol ves)?is For constancy of virginity is maintained
by grace; of continence, by virtue. For great is the struggle to overcome concupiscence when you have
become accustomed to such concupiscence; whereas a concupiscence the enjoyment whereof you have
never known you will subdue easily, not having an adversary (in the shape of) the concupiscence of

enj oyment.3—7 How, then, would God have failed to make any such concession to men more (than to
women), whether on the ground of nearer intimacy, as being "His own image," or on the ground of harder
toil? But if nothing (has been thus conceded) to the male, much more to the female.

Chapter X1.-The Rule of Veiling Not Applicable to Children.

But what we intermitted above for the sake of the subsequent discussion-not to dissipate its coherence-we
will now discharge by an answer. For when we joined issue about the apostl€e's absol ute definition, that "
every woman" must be understood (as meaning woman) of even every age, it might be replied by the
opposite side, that in that case it behoved the virgin to be veiled from her nativity, and from the first entry
of her age (upon the roll of time).

But it is not so; but from the time when she begins to be self-conscious, and to awake to the sense of her
own nature, and to emerge from the virgin's (sense), and to experience that novel (sensation) which
belongs to the succeeding age. For withal the founders of the race, Adam and Eve, so long as they were
without intelligence, went "naked; "but after they tasted of "the tree of recognition,” they were first
sensible of nothing more than of their cause for shame. Thus they each marked their intelligence of their

own sex by acoveri ng.3—8 But even if it is"on account of the angels' that sheisto be veiled,ga doubtless
the age from which the law of the vell will come into operation will be that from which "the daughters of
men" were able to invite concupiscence of their persons, and to experience marriage. For avirgin ceases
to be avirgin from the time that it becomes possible for her not to be one. And accordingly, among Israel,

it isunlawful to deliver one to a husband except after the attestation by blood of her maturity;A'—0 thus,
before this indication, the nature is unripe. Therefore if sheisavirgin so long as sheis unripe, she ceases
to be avirgin when sheis perceived to be ripe; and, as not-virgin, is now subject to the law, just assheis
to marriage. And the betrothed indeed have the example of Rebecca, who, when she was being conducted-
herself still unknown-to an unknown betrothed, as soon as she learned that he whom she had sighted from
afar was the man, awaited not the grasp of the hand, nor the meeting of the kiss, nor the interchange of
salutation; but confessing what she had felt-namely, that she had been (already) wedded in spirit-denied

herself to be avirgin by then and there veiling herself.*L Oh woman already belonging to Christ's
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discipline! For she showed that marriage likewise, asfornication is, is transacted by gaze and mind; only
that a Rebecca likewise some do still veil. With regard to the rest, however (that is, those who are not
betrothed), |et the procrastination of their parents, arising from straitened means or scrupulosity, look (to
them); let the vow of continence itself look (to them). In no respect does (such procrastination) pertain to
an age which is already running its own assigned course, and paying its own dues to maturity. Another
secret mother, Nature, and another hidden father, Time, have wedded their daughter to their own laws.
Behold that virgin-daughter of yours already wedded-her soul by expectancy, her flesh by transformation-
for whom you are preparing a second husband! Already her voice is changed, her limbs fully formed, her
"shame" everywhere clothing itself, the months paying their tributes; and do you deny her to be awoman
whom you assert to be undergoing womanly experiences? If the contact of a man makes a woman, et
there be no covering except after actual experience of marriage. Nay, but even among the heathens (the
betrothed) are led veiled to the husband. But if it is at betrothal that they are velled, because (then) both in
body and in spirit they have mingled with a male, through the kiss and the fight hands, through which
means they first in spirit unsealed their modesty, through the common pledge of conscience whereby they
mutually plighted their whole confusion; how much more will time veil them?-(time) without which
espoused they cannot be; and by whose urgency, without espousals, they cease to be virgins. Time even
the heathens observe, that, in obedience to the law of nature, they may render their own fights to the
(different) ages. For their females they despatch to their businesses from (the age of) twelve years, but the
male from two years later; decreeing puberty (to consist) in years, not in espousals or nuptials.
"Housewife" oneiscalled, albeit avirgin, and "house-father," albeit a stripling. By us not even natural
laws are observed; asif the God of nature were some other than ours!

Chapter X11.-Womanhood Self-Evident, and Not to Be Concealed by Just Leaving the Head Bare.

Recognise the woman, ay, recognise the wedded woman, by the testimonies both of body and of spirit,
which she experiences both in conscience and in flesh. These are the earlier tablets of natural espousals
and nuptials. Impose avell externally upon her who has (already) a covering internally. Let her whose
lower parts are not bare have her upper likewise covered. Would you know what is the authority which

age carries? Set before yourself each (of these two); one prematurel y4—2 compressed in woman's garb, and
one who, though advanced in maturity, persistsin virginity with its appropriate garb: the former will more
easily be denied to be awoman than the latter believed avirgin. Such is, then, the honesty of age, that
there is no overpowering it even by garb. What of the fact that these (virgins) of ours confess their change
of age even by their garb; and, as soon as they have understood themsel ves to be women, withdraw

themselves from virgins, laying aside (beginning with their head itself) their former selves: dye4—3 their
hair; and fasten their hair with more wanton pin; professing manifest womanhood with their hair parted
from the front. The next thing is, they consult the looking-glass to aid their beauty, and thin down their
over-exacting face with washing, perhaps withal vamp it up with cosmetics, toss their mantle about them
with an air, fit tightly the multiform shoe, carry down more ample appliances to the baths. Why should |

pursue particulars? But their manifest appliances alone™ exhibit their perfect womanhood: yet they wish
to play the virgin by the sole fact of leaving their head bare-denying by one single feature what they
profess by their entire deportment.
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Chapter XII1.-If Unveiling Be Proper, Why Not Practise It Always, Out of the Church as Well as
inlt?

If on account of men™ they adopt afalse garb, let them carry out that garb fully even for that end;4—6 and
asthey vell their head in presence of heathens, let them at all events in the church conceal their virginity,
which they do veil outside the church. They fear strangers: let them stand in awe of the brethren too; or
else let them have the consistent hardihood to appear as virgins in the streets as well, as they have the
hardihood to do in the churches. | will praise their vigour, if they succeed in selling aught of virginity

among the heathens withal o |dentity of nature abroad as at home, identity of custom in the presence of
men as of the Lord, consistsin identity of liberty. To what purpose, then, do they thrust their glory out of
sight abroad, but expose it in the church? | demand areason. Isit to please the brethren, or God Himself?
If God Himself, He is as capable of beholding whatever is done in secret, as He is just to remunerate what

isdone for His sole honour. In fine, He enjoins us not to trumpet forth™ any one of those things which
will merit reward in His sight, nor get compensation for them from men. But if we are prohibited from
letting "our left hand know" when we bestow the gift of a single halfpenny, or any eleemosynary bounty
whatever, how deep should be the darkness in which we ought to enshroud ourselves when we are
offering God so great an oblation of our very body and our very spirit-when we are consecrating to Him
our very nature! It follows, therefore, that what cannot appear to be done for God's sake (because God
wills not that it be done in such away) is done for the sake of men,-athing, of course, primarily unlawful,
as betraying a lust of glory. For glory is athing unlawful to those whose probation consists in humiliation

of every kind. And if it is by God that the virtue of continence is conferred, "why gloriest thou, asif thou

have not received? "+ If, however, you have not received it, "what hast thou which has not been given

thee? "But by thisvery fact it is plain that it has not been given you by God-that it is not to God alone that
you offer it. Let us see, then, whether what is human be firm and true.

Chapter X1V .-Perils to the Virgins Themselves Attendant Upon Not-Veiling

They report a saying uttered at one time by some one when first this question was mooted, "And how
shall we invite the other (virgins) to similar conduct? "Forsooth, it is their numbers that will make us
happy, and not the grace of God and the merits of each individual! Isit virgins who (adorn or commend)
the Church in the sight of God, or the Church which adorns or commends virgins? (Our objector) has
therefore confessed that "glory" lies at the root of the matter. Well, where glory is, there is solicitation;
where solicitation, there compulsion; where compulsion, there necessity; where necessity, there infirmity.
Deservedly, therefore, while they do not cover their head, in order that they may be solicited for the sake
of glory, they are forced to cover their bellies by the ruin resulting from infirmity. For it is emulation, not

religion, which impels them. Sometimesit is that god- their bellyi) -himself; because the brotherhood
readily undertakes the maintenance of virgins. But, moreover, it is not merely that they are ruined, but

they draw after them "along rope of si ns.">t For, after being brought forth into the midst (of the church),

and elated by the public appropriation of their property,2 and laden by the brethren with every honour
and charitable bounty, so long as they do not fall, -when any sin has been committed, they meditate a deed
as disgraceful as the honour was high which they had. (It isthis.) If an uncovered head is a recognised

file///IC|/Internet/NALight/Briefs’O/NA12. (13 of 16)2006-05-31 10:40:36



Ante-Nicene Fathers, Vol. IV

mark of virginity, (then) if any virgin falls from the grace of virginity, she remains permanently with head
uncovered for fear of discovery, and walks about in a garb which then indeed is another's. Conscious of a
now undoubted womanhood, they have the audacity to draw near to God with head bare. But the "jealous

God and Lord," who has said, "Nothing covered which shall not be reveal ed,"5—3 brings such in general
before the public gaze; for confess they will not, unless betrayed by the cries of their infants themsel ves.
But, in so far asthey are "more numerous,” will you not just have them suspected of the more crimes? |
will say (albeit | would rather not) it is a difficult thing for one to turn woman once for all who fearsto do
so, and who, when already so turned (in secret), has the power of (still) falsely pretending to be avirgin
under the eye of God. What audacities, again, will (such an one) venture on with regard to her womb, for
fear of being detected in being a mother as well! God knows how many infants He has helped to
perfection and through gestation till they were born sound and whole, after being long fought against by
their mothers! Such virgins ever conceive with the readiest facility, and have the happiest deliveries, and
children indeed most like to their fathers!

These crimes does a forced and unwilling virginity incur. The very concupiscence of non-conceament is
not modest: it experiences somewhat which is no mark of avirgin,-the study of pleasing, of course, ay,
and (of pleasing) men. Let her strive as much as you please with an honest mind; she must necessarily be

imperilled by the public exhibiti on> of herself, while she is penetrated by the gaze of untrustworthy and
multitudinous' eyes, while sheistickled by pointing fingers, while sheistoo well loved, while shefeelsa
warmth creep over her amid assiduous embraces and kisses. Thus the forehead hardens; thus the sense of
shame wears away; thus it relaxes; thusis learned the desire of pleasing in another way!

Chapter XV .-Of Fascination.

Nay, but true and absolute and pure virginity fears nothing more than itself. Even female eyesit shrinks
from encountering. Other eyesitself has. It betakesitself for refuge to the veil of the head as to a helmet,
asto ashield, to protect its glory against the blows of temptations, against the dam of scandals, against
suspicions and whispers and emulation; (against) envy also itself. For there is a something even among
the heathens to be apprehended, which they call Fascination, the too unhappy result of excessive praise
and glory. This we sometimes interpretatively ascribe to the devil, for of him comes hatred of good;
sometimes we attribute it to God, for of Him comes judgment upon haughtiness, exalting, as He does, the

humble, and depressing the elated.> The more holy virgin, accordingly, will fear, even under the name of
fascination, on the one hand the adversary, on the other God, the envious disposition of the former, the
censorial light of the latter; and will joy in being known to herself alone and to God. But even if she has
been recognized by any other, sheiswise to have blocked up the pathway against temptations. For who
will have the audacity to intrude with his eyes upon a shrouded face? a face without feeling? aface, so to
say, morose? Any evil cogitation whatsoever will be broken by the very severity. She who conceals her
virginity, by that fact denies even her womanhood.

Chapter XV1.-Tertullian, Having Shown His Defence to Be Consistent with Scripture, Nature, and
Discipline, Appeals to the Virgins Themselves.
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Herein consists the defence of our opinion, in accordance with Scripture, in accordance with Nature, in
accordance with Discipline. Scripture founds the law; Nature joins to attest it; Discipline exacts it. Which
of these (three) does a custom rounded on (mere) opinion appear in behalf of ? or what is the colour of the
opposite view? God's is Scripture; God'sis Nature; God's is Discipline. Whatever is contrary to theseis
not God's. If Scripture is uncertain, Nature is manifest; and concerning Nature's testimony Scripture

cannot be uncertain.® If there is a doubt about Nature, Discipline points out what is more sanctioned by
God. For nothing isto Him dearer than humility; nothing more acceptable than modesty; nothing more
offensive than "glory" and the study of men-pleasing. L et that, accordingly, be to you Scripture, and

Nature, and Discipline, which you shall find to have been sanctioned by God; just as you are bidden to

"examine all things, and diligently follow whatever is better.">’

It remains likewise that we turn to (the virgins) themselves, to induce them to accept these (suggestions)
the more willingly. | pray you, be you mother, or sister, or virgin-daughter-let me address you according
to the names proper to your years-veil your head: if a mother, for your sons' sakes; if asister, for your
brethren's sakes; if a daughter for your fathers' sakes. All ages are perilled in your person. Put on the
panoply of modesty; surround yourself with the stockade of bashfulness; rear arampart for your sex,
which must neither allow your own eyes egress nor ingress to other people's. Wear the full garb of
woman, to preserve the standing of virgin. Belie somewhat of your inward consciousness, in order to
exhibit the truth to God alone. And yet you do not belie yourself in appearing as a bride. For wedded you
are to Christ: to Him you have surrendered your flesh; to Him you have espoused your maturity. Walk in
accordance with the will of your Espoused. Christ is He who bids the espoused and wives of others Vell

themsel ves;5—8 (and,) of course, ranch more His own.
Chapter XV1I.-An Appeal to the Married Women.

But we admonish you, too, women of the second (degree of) modesty, who have fallen into wedlock, not
to outgrow so far the discipline of the veil, not even in amoment of an hour, as, because you cannot
refuse it, to take some other means to nullify it, by going neither covered nor bare. For some, with their
turbans and woollen bands, do not vell their head, but bind it up; protected, indeed, in front, but, where the
head properly lies, bare. Others are to a certain extent covered over the region of the brain with linen coifs
of small dimensions-I suppose for fear of pressing the head-and not reaching quite to the ears. If they are
so weak in their hearing as not to be able to hear through a covering, | pity them. Let them know that the

whole head contitutes "the woman."> Its limits and boundaries reach as far as the place where the robe
begins. The region of the vell is co-extensive with the space covered by the hair when unbound; in order
that the necks too may be encircled. For it is they which must be subjected, for the sake of which "power"
ought to be "had on the head: "the veil istheir yoke. Arabia's heathen females will be your judges, who
cover not only the head, but the face also, so entirely, that they are content, with one eye free, to enjoy
rather half the light than to prostitute the entire face. A female would rather see than be seen. And for this
reason a certain Roman queen said that they were most unhappy, in that they could more easily fall in
love than be fallen in love with; whereas they are rather happy, in their immunity from that second (and
indeed more frequent) infelicity, that females are more apt to be fallen in love with than to fall in love.
And the modesty of heathen discipline, indeed, is more simple, and, so to say, more barbaric. To usthe
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Lord has, even by revelations, measured the space for the vell to extend over. For a certain sister of ours
was thus addressed by an angel, beating her neck, asif in applause: "Elegant neck, and deservedly bare! it
iIswell for thee to unveil thyself from the head fight down to the loins, lest withal this freedom of thy neck
profit thee not!" And, of course, what you have said to one you have said to all. But how severe a
chastisement will they likewise deserve, who, amid (the recital of) the Psalms, and at any mention of (the
name of) God, continue uncovered; (who) even when about to spend time in prayer itself, with the utmost
readiness place afringe, or atuft, or any thread whatever, on the crown of their heads, and suppose
themselves to be covered? Of so small extent do they falsely imagine their head to be! Others, who think
the palm of their hand plainly greater than any fringe or thread, misuse their head no less; like a certain
(creature), more beast than bird, albeit winged, with small head, long legs, and moreover of erect carriage.
She, they say, when she hasto hide, thrusts away into athicket her head alone-plainly the whole of it,
(though)-leaving all the rest of herself exposed. Thus, while sheis secure in head, (but) bare in her larger
pans, she is taken wholly, head and all. Such will be their plight withal, covered asthey are lessthan is
useful.

It isincumbent, then, at all times and in every place, to walk mindful of the law, prepared and equipped in
readiness to meet every mention of God; who, if He be in the heart, will be recognised as well in the head
of females. To such as read these (exhortations) with good will, to such as prefer Utility to Custom, may
peace and grace from our Lord Jesus Christ redound: as likewise to Septimius Tertullianus, whose this
tractateis.
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Elucidations.

Elucidations.

Vicar of the Lord, p. 27.

The recurrence of this emphatic expression in our author isworthy of special note. He knew of no other
"Vicar of Christ" than the promised Paraclete, who should bring al Christ's words to remembrance, and

be "another Comforter." Let me quote from Dr. Scott® avery striking passage in illustration: "The Holy
Ghost, after Christ's departure from the world, acted immediately under Christ as the supreme vicegerent
of his kingdom; for next, and immediately under Christ, He authorized the bishops and governors of the
Church, and constituted them overseers of the flock (Acts xx. 28). It was He that chose their persons, and
appointed their work, and gave them their several orders and directions: in all which, it is evident that He
acted under Christ as His supreme substitute. Accordingly, by Tertullian heis styled "the Vicarious
Virtue, or Power, 'as He was the Supreme Vicar and substitute of Christ in mediating for God with men."

1
She shall be called woman, p. 31.

The Vulgate reads, preserving something of the original epigrammatic force, "Vocabitur Vir-Ago,
quoniam de Vir-O sumpta est." The late revised English gives us, in the margin, Isshah and Ish, which
marks the play upon words in the Hebrew,-" She shall be called I sshah because she was taken out of Ish.”
This Epithalamium is the earliest poem, and Adam was the first poet.
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Asto the argument of our author, it is quite enough to say, that, whatever we may think of his refinements
upon St. Paul, he sticks to the inspired text, and enforces God's Law in the Gospel. Let usreflect,
moreover, upon the awful immodesty of heathen manners (see Martial, passim), and the necessity of
enforcing aradical reform. All that adorns the sex among Christians has sprung out of these severe and
caustic criticisms of the Gentile world and its customs. And let us reflect that there isagrowing licencein
our age, which makes it important to revert to first principles, and to renew the apostolic injunctions, if
not as Tertullian did, still as best we may, in our own times and ways.

[
These crimes, p. 36.

The iniquity here pointed at has become of frightful magnitude in the United States of America. We shall
hear of it again when we come to Hi ppolytus.G—1 May the American editor be pardoned for referring to his

own commonitory to his countrywomen on this awful form of murder, in Moral Reforms,a—2 alittle book
upon practical subjects, addressed to his own diocese.

Hippolytus speaks of the crime which had shocked Tertullian as assuming terrible proportions at Rome in

the time of Callistus®® and under his patronage, circa A.V. 220. But in this case it was not so much the
novelty of the evil which attracted the rebuke of the Christian moralist, but the fact that it was licensed by
a bishop.
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V. ToHisWifel

IV. To His Wife.2

[Trandated by the Rev. S. Thelwall.]
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Book I.

Chapter |.-Design of the Treatise. Disavowal of Personal Motives in Writing It.

Chapter |1.-Marriage Lawful, But Not Polygamy.

Chapter |11.-Marriage Good: Celibacy Preferable.

Chapter 1V .-Of the Infirmity of the Flesh, and Similar Pleas.

Chapter V .-Of the Love of Offspring as a Pleafor Marriage.

Chapter V1.-Examples of Heathens Urged as Commendatory of Widowhood and Celibacy.

Chapter V11.-The Death of aHusband is God's Call to the Widow to Continence. Further
Evidences from Scripture and from Heathenism.

Chapter V111.-Conclusion.

Book I.

Chapter |.-Design of the Treatise. Disavowal of Personal Motives in Writing It.

| Have thought it meet, my best beloved fellow-servant in the Lord, even from this early period,l to
provide for the course which you must pursue after my departure from the World,Z if | shall be called

before you; (and) to entrust to your honour® the observance of the provision. For in things worl dIyﬁl we are
active enough, and we wish the good of each of usto be consulted. If we draw up willsfor such matters,

why ought we not much more to take forethought for our posterity5 in things divine and heavenly, and in
a sense to bequeath a legacy to be received before the inheritance be divided,-(the legacy, | mean, of)
admonition and demonstration touching those (bequests) which are allotted out of (our) immortal goods,
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and from the heritage of the heavens? Only, that you may be able to receive in its enti retyﬁ this feoffment

in trust’ of my admonition, may God grant; whom be honour, glory, renown, dignity, and power, now and
to the ages of the ages!

The precept, therefore, which | give you is, that, with all the constancy you may, you do, after our
departure, renounce nuptials; not that you will on that score confer any benefit on me, except in that you

will profit yourself. But to Christians, after their departure from the worId,g no restoration of marriageis
promised in the day of the resurrection, translated as they will be into the condition and sanctity of

angel s? Therefore no solicitude arisi ng from carnal jealousy will, in the day of the resurrection, evenin

the case of her whom they chose to represent as having been married to seven brothers successively,

wound any one® of her so many husbands; nor is any (husband) awaiting her to put her to confusi ont

The question raised by the Sadducees has yielded to the Lord's sentence. Think not that it is for the sake
of preserving to the end for myself the entire devotion of your flesh, that I, suspicious of the pain of
(anticipated) slight, am even at this early periodl—2 instilling into you the counsel of (perpetual)
widowhood. There will at that day be no resumption of voluptuous disgrace between us. No such
frivolities, no such impurities, does God promise to His (servants). But whether to you, or to any other
woman whatever who pertains to God, the advice which we are giving shall be profitable, we take leave
to treat of at large.

Chapter I1.-Marriage Lawful, But Not Polygamy.

We do not indeed forbid the union of man and woman, blest by God as the seminary of the human race,

and devised for the replenishment of the earth™® and the furnishi ng of the World,l—4 and therefore
permitted, yet Singly. For Adam was the one husband of Eve, and Eve his one wife, one woman, one

rib. 22 We grant,g’ that among our ancestors, and the patriarchs themselves, it was lawful! not only to

marry, but even to multiply wives.® There were concubi nes, too, (in those days.) But although the
Church did come in figuratively in the synagogue, yet (to interpret simply) it was necessary to institute
(certain things) which should afterward deserve to be either lopped off or modified. For the Law was (in
due time) to supervene. (Nor was that enough:) for it was meet that causes for making up the deficiencies
of the Law should have forerun (Him who was to supply those deficiencies). And so to the Law presently

had to succeed the Word™ of God introduci ng the spiritual ci rcumcision. 2 Therefore, by means of the
wide licence of those days, materials for subsequent emendations were furnished beforehand, of which

materials the Lord by His Gospel, and then the apostle in the last days of the (Jewish) age,z—1 either cut off
the redundancies or regulated the disorders.

Chapter I11.-Marriage Good: Celibacy Preferable.

But let it not be thought that my reason for premising thus much concerning the liberty granted to the old,
and the restraint imposed on the later time, isthat | may lay a foundation for teaching that Christ's advent
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was intended to dissolve wedlock, (and) to abolish marriage talons; asif from this period onward? | were
prescribing an end to marrying. Let them see to that, who, among the rest of their perversities, teach the

digoining of the "one flesh in twain; = denying Him who, after borrowing the female from the male,
recombined between themselves, in the matrimonial computation, the two bodies taken out of the
consortship of the self-same material substance. In short, there is no place at all where we read that
nuptials are prohibited; of course on the ground that they are "a good thing." What, however, is better

than this "good," we learn from the apostle, who permits marrying indeed, but prefers abstinence; the

former on account of the insidiousnesses of temptations, the latter on account of he straits of the ti mes. 2

Now, by looking into the reason thus given for each proposition, it is easily discerned that the ground on
which the power of marrying is conceded is necessity; but whatever necessity grants, she by her very
nature depreciates. In fact, inthat it iswritten, "To marry is better than to burn," what, pray, is the nature
of this"good" which is (only) commended by comparison with "evil," so that the reason why" marrying"
iIsmore good is (merely) that "burning" is less? Nay, but how far better isit neither to marry nor to burn?
Why, even in persecutions it is better to take advantage of the permission granted, and "flee from town to

"2 than, when apprehended and racked, to deny (the faith).Z—6 And therefore more blessed are they

who have strength to depart (thislife) in blessed confession of their testi mony.z—7 | may say, What is
permitted is not good. For how stands the case? | must of necessity die (if | be apprehended and confess
my faith.) If | think (that fate) deplorable, (then flight) is good; but if | have afear of the thing which is
permitted, (the permitted thing) has some suspicion attaching to the cause of its permission. But that
which is"better" no one (ever) "permitted,” as being undoubted, and manifest by its own inherent purity.
There are some things which are not to be desired merely because they are not forbidden, albeit they are
in a certain sense forbidden when other things are preferred to them; for the preference given to the higher

things is adissuasion from the lowest. A thing is not "good" merely becauseit isnot "evil,” nor isit "evil"
||2_8

town,

merely because it is not "harmful."== Further: that which isfully "good" excels on this ground, that it is
not only not harmful, but profitable into the bargain. For you are bound to prefer what is profitable to
what is (merely) not harmful. For the first place is what every struggle aims at; the second has consolation

attaching to it, but not victory. But if we listen to the apostle, forgetting what is behind, let us both strain

after what is before,@ and be followers after the better rewards. Thus, albeit he does not "east asnare‘m

upon us,” he points out what tends to utility when he says, " The unmarried woman thinks on the things of
the Lord, that both in body and spirit she may be holy; but the married is solicitous how to please her

husband."2% But he nowhere permits marriage in such away as not rather to wish usto do our utmost in
imitation of his own example. Happy the man who shall prove like Paul!

Chapter 1V .-Of the Infirmity of the Flesh, and Similar Pleas.

But we read "that the flesh is weak; w32 and hence we s;oothee"—3 ourselves in some cases. Y et we read, too,

that "the spirit is strong; "34 for each clause occurs in one and the same sentence. Flesh is an earthly, spirit
a heavenly, material. Why, then, do we, too prone to self-excuse, put forward (in our defence) the weak

part of us, but not look at> the strong? Why should not the earthly yield to the heavenly? If the spirit is
stronger than the flesh, because it is withal of nobler origin, it is our own fault if we follow the weaker.
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Now there are two phases3—6 of human weakness which make marriages?’—7 necessary to such as are
digoined from matrimony. The first and most powerful is that which arises from fleshly concupiscence;
the second, from worldly concupiscence. But by us, who are servants of God, who renounce both
voluptuousness and ambition, each is to be repudiated. Fleshly concupiscence claims the functions of
adult age, craves after beauty's harvest, rejoices in its own shame, pleads the necessity of a husband to the
female sex, as a source of authority and of comfort, or to render it safe from evil rumours. To meet these

Its counsels, do you apply the examples of sisters of ours whose names are with the Lord,?’—8 -who, when
their husbands have preceded them (to glory), give to no opportunity of beauty or of age the precedence
over holiness. They prefer to be wedded to God.To God their beauty, to God their youth (is dedicated).

With Him they live; with Him they converse; Him they “handle"> by day and by night; to the Lord they

assign their prayers as dowries; from Him, as oft as they desireit, they receive His approbation@ as dotal
gifts. Thus they have laid hold for themselves of an eternal gift of the Lord; and while on earth, by
abstaining from marriage, are already counted as belonging to the angelic family. Training yourself to an
emulation of (their) constancy by the examples of such women, you will by spiritual affection bury that

fleshly concupiscence, in abolishing the temporal4—1 and fleeting desires of beauty and youth by the
compensating gain of immortal blessings.

On the other hand, this worldly concupiscence (to which | referred) has, asits causes, glory, cupidity,
ambition, want of sufficiency; through which causes it trumps up the "necessity" for marrying,-promising

itself, forsooth, heavenly things in return-to lord it, (namely,) in another's family; to roost* on another's

wealth; to extort splendour from another's store to lavish expenditure4—3 which you do not feel! Far be all
this from believers, who have no care about maintenance, unlessit be that we distrust the promises of

God, and (His) care and providence, who clothes with such grace the lilies of the field;4—4 who, without
any labour on their part, feeds the fowls of the heaven;4—5 who prohibits care to be taken about to-morrow's

food and cl othing,4—6 promising that He knows what is needful for each of His servants-not indeed
ponderous necklaces, not burdensome garments, not Gallic mules nor German bearers, which all add
lustre to the glory of nuptials; but "suffici ency,"4—7 which is suitable to moderation and modesty, Presume,

||4_8

| pray you, that you have need of nothing if you "attend upon the Lord; "= nay, that you have all things, if

you have the Lord, whose are al things. Think often™ on thi ngs heavenly, and you will despise things
earthly. To widowhood signed and sealed before the Lord nought is necessary but perseverance.

Chapter V.-Of the Love of Offspring as a Pleafor Marriage.

Further reasons for marriage which men allege for themselves arise from anxiety for posterity, and the
bitter, bitter pleasure of children. To usthisisidle. For why should we be eager to bear children, whom,

when we have them, we desire to send before us (to glory)@ (in respect, | mean, of the distresses that are
now imminent); desirous as we are ourselves, too, to be taken out of this most wicked worl d,5—1 and

received into the Lord's presence, which was the desire even of an apostl €72 To the servant of God,
forsooth, offspring is necessary! For of our own salvation we are secure enough, so that we have leisure
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for children! Burdens must be sought by us for ourselves which are avoided even by the majority of the

Gentiles, who are compelled by Iaws,is who are decimated™ by aborti ons;> burdens which, fi nally, are
to us most of all unsuitable, as being perilous to faith! For why did the Lord foretell a *woe to them that

are with child, and them that give suck,"i3 except because He testifies that in that day of disencumbrance
the encumbrances of children will be an inconvenience? It isto marriage, of course, that those
encumbrances appertain; but that ("woe") will not pertain to widows. (They) at the first trump of the angel
will spring forth disencumbered-will freely bear to the end whatsoever pressure and persecution, with no
burdensome fruit of marriage heaving in the womb, none in the bosom.

Therefore, whether it be for the sake of the flesh, or of the world,z or of posterity, that marriageis
undertaken, nothing of all these "necessities" affects the servants of God, so as to prevent my deeming it

enough to have once for al yielded to some one of them, and by one marriage appeaseds—8 all
concupiscence of thiskind. Let us marry daily, and in the midst of our marrying let us be overtaken, like

Sodom and Gomorrah, by that day of fear!>
marriage and merchandise; but when He says, "They were marrying and buying,” He sets a brand® upon

the very leading vices of the flesh and of the World,g which call men off the most from divine disciplines-

the one through the pleasure of rioting, the other though the greed of acquiring. And yet that "blindness"
n62

For there it was not only, of course, that they were dealing in

then was felt long before "the ends of the world."= What, then, will the case be if God now keep us from

the vices which of old were detestable before Him? "The time," says (the apostle), "is compressed.(s—3 It
remaineth that they who have wives™ act asiif they had them not.”

Chapter VI.-Examples of Heathens Urged as Commendatory of Widowhood and Celibacy.

But if they who have (wives) are (thus) bound to consign to oblivion what they have, how much more are
they who have not, prohibited from seeking a second time what they no longer have; so that she whose
husband has departed from the world should thenceforward impose rest on her sex by abstinence from
marriage-abstinence which numbers of Gentile women devote to the memory of beloved husbands! When
anything seems difficult, let us survey others who cope with still greater difficulties. How many are there
who from the moment of their baptism set the seal (of virginity) upon their flesh? How many, again, who

by equal mutual consent cancel the debt of matrimony-voluntary eunuchs® for the sake of their desire!
after the celestial kingdom! But if, while the marriage-tie is still intact, abstinence is endured, how much
more when it has been undone! For | believe it to be harder for what is intact to be quite forsaken, than for
what has been lost not to be yearned after. A hard and arduous thing enough, surely, is the continence for
God's sake of a holy woman after her husband's decease, when Gentiles,6—6 in honour of their own Satan,
endure sacerdotal offices which involve both virginity and widowhood!®? At Rome, for instance, they
who have to do with the type of that "inextinguishable fi re,'@3 keeping watch over the omens of their own

(future) penalty, in company with the (old) dragon® himself, are appointed on the ground of virginity. To
the Achaean Juno, at the town Aegium, avirgin is alotted; and the (priestesses) who rave at Delphi know
not marriage. Moreover, we know that widows minister to the African Ceres; enticed away, indeed, from
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matrimony by a most stem oblivion: for not only do they withdraw from their still living husbands, but
they even introduce other wives to them in their own room-the husbands, of course, smiling on it-all
contact (with males), even as far as the kiss of their sons, being forbidden them; and yet, with enduring
practice, they persevere in such a discipline of widowhood, which excludes the solace even of holy

affection.”’ These precepts has the devil given to his servants, and heis heard! He challenges, forsooth,
God's servants, by the continence of his own, asif on equal terms! Continent are even the priests of hell!

L For he has found away to ruin men _ even in good pursuits; and with him it makes no difference to
slay some by voluptuousness, some by continence.

Chapter VII.-The Death of a Husband is God's Call to the Widow to Continence. Further
Evidences from Scripture and from Heathenism.

To us continence has been pointed out by the Lord of salvation as an instrument for attaining eternity,7—2
and as atestimony of (our) faith; as a commendation of this flesh of ours, which isto be sustained for the

"garment of immortal ity,"7—3 which is one day to supervene; for enduring, in fine, the will of God. Besides,
reflect, | advise you, that there is no one who is taken out of the world™ but by the will of God, if, (asis

the case,) not even aleaf falls from off atree without it. The same who brings usinto the worl d™ must of
necessity take us out of it too. Therefore when, through the will of God, the husband is deceased, the
marriage likewise, by the will of God, deceases. Why should you restore what God has put an end to?
Why do you, by repeating the servitude of matrimony, spurn the liberty which is offered you? "Y ou have
been bound to awife,"7—6 sap the apostle; "seek not loosing. Y ou have been loosed from awife;7—7 seek not
binding." For even if you do not "sin” in re-marrying, still he says "pressure of the flesh ensues."®
Wherefore, so far as we can, let us love the opportunity of continence; as soon as it offersitself, let us
resolve to accept it, that what we have not had strength7—9 (to follow) in matrimony we may follow in

widowhood. The occasion must be embraced which puts an end to that which necessi ty@ commanded.
How detrimental to faith, how obstructive to holiness, second marriages are, the discipline of the Church
and the prescription of the apostle declare, when he suffers not men twice married to preside (over a

Church® ), when he would not grant a widow admittance into the order unless she had been "the wife of

one man; “82 for it behoves God's altar™ to be set forth pure. That whole hal0® which encircles the
Church is represented (as consisting) of holiness. Priesthood is (a function) of widowhood and of
celibacies among the nations. Of course (thisis) in conformity with the devil's principle of rivalry. For the

king of heal:hendom,8—5 the chief pontiff,8—6 to marry a second time is unlawful. How pleasing must
holiness be to God, when even His enemy affectsit!-not, of course, as having any affinity with anything

good, but as contumeliously affecting what is pleasing t0%” God the Lord.
Chapter VII1.-Conclusion.

For, concerning the honours which widowhood enjoys in the sight of God, there is a brief summary in one
saying of His through the prophet: "Do thou® justly to the widow and to the orphan; and come ye,@ let
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us reason, saith the Lord." These two names, |€eft to the care of the divine mercy, in proportion asthey are
destitute of human aid, the Father of all undertakes to defend. Look how the widow's benefactor is put on
alevel with the widow herself, whose champion shall “reason with the Lord!" Not to virgins, | take it, is
so great a gift given. Although in their case perfect integrity and entire sanctity shall have the nearest
vision of the face of God, yet the widow has a task more toilsome, because it is easy not to crave after that

which you know not, and to turn away from what you have never had to regret.% More gloriousisthe
continence which is aware of its own right, which knows what it has seen. The virgin may possibly be
held the happier, but the widow the more hardly tasked; the former in that she has always kept "the

good,"g—1 the latter in that she has found "the good for herself." In the former it is grace, in the latter virtue,
that is crowned. For some things there are which are of the divine liberality, some of our own working.
The indulgences granted by the Lord are regulated by their own grace; the things which are objects of
man's striving are attained by earnest pursuit. Pursue earnestly, therefore, the virtue of continence, which

Is modesty's agent; industry, which allows not women to be "wanderers; "2 frugality, which scorns the
world.2 Follow companies and conversations worthy of God, mindful of that short verse, sanctified by
the apostl€'s quotation of it, "Il interviews good morals do corrupt."g—4 Talkative, idle, winebibbing,

curious tent-fell ows,g—5 do the very greatest hurt to the purpose of widow-hood. Through talkativeness
there creep in words unfriendly to modesty; through idleness they seduce one from strictness; through
winebibbing they insinuate any and every evil; through curiosity they convey a spirit of rivalry in lust.
Not one of such women knows how to speak of the good of single-husbandhood; for their "god," asthe

apostle says, "istheir belly; "L and S0, too, what is neighbour to the belly.

These considerations, dearest fellow-servant, | commend to you thus early,g—7 handled throughout

superfluously indeed, after the apostle, but likely to prove a solaceto you, In that (if so it shall turn out™® )
you will cherish my memory in them.
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Book Il.
Chapter |.-Reasons Which Led to the Writing of This Second Book.

Very lately, best beloved fellow-servant in the Lord, I, as my ability permitted, entered for your benefit at
some length into the question what course is to be followed by a holy woman when her marriage has (in
whatever way) been brought to an end. Let us now turn our attention to the next best advice, in regard of
human infirmity; admonished hereto by the examples of certain, who, when an opportunity for the
practice of Continence has been offered them, by divorce, or by the decease of the husband, have not only
thrown away the opportunity of attaining so great a good, but not even in their remarriage have chosen to

be mindful of the rule that "above allt they marry in the Lord." And thus my mind has been thrown into
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confusion, in the fear that, having exhorted you myself to perseverance in single husbandhood and

widowhood, I may now, by the mention of preci pitate2 marriages, put "an occasion of falling"§ in your

way. But if you are perfect in wisdom, you know, of course, that the course which is the more useful is
the course which you must keep. But, inasmuch as that course is difficult, and not without its

embarrassrnents,4 and on this account is the highest aim of (widowed) life, | have paused somewhat (in
my urging you to it); nor would there have been any causes for my recurring to that point also in
addressing you, had | not by thistime taken up a still graver solicitude. For the nobler is the continence of
the flesh which ministers to widowhood, the more pardonable athing it seemsif it be not persevered in.
For it is then when things are difficult that their pardon is easy. But in asfar as marrying "inthe Lord" is
permissible, as being within our power, so far more culpableisit not to observe that which you can
observe. Add to thisthe fact that the apostle, with regard to widows and the unmarried, advises them to
remain permanently in that state, when he says, "But | desire all to perseverein (imitation of) my

example: "2 put touchi ng marrying "in the Lord," he no longer advises, but pIainIyQ bids.” Thereforein
this case especially, if we do not obey, we run arisk, because one may with more impunity neglect an
"advice' than an "order; "in that the former springs from counsel, and is proposed to the will (for
acceptance or rejection): the other descends from authority, and is bound to necessity. In the former case,
to disregard appears liberty, in the latter, contumacy.

Chapter LI.-Of the Apostle's Meaning in | Cor. VII. 12-14.

Therefore, when in these days a certain woman removed her marriage from the pale of the Church, and
united herself to a Gentile, and when | remembered that this had in days gone by been done by others:

wondering at either their own waywardness or else the doubledealing§ of their advisers, in that thereis
no scripture which holds forth alicence of this deed,-"1 wonder," said I, "whether they flatter themselves
on the ground of that passage of the first (Epistle) to the Corinthians, where it is written: If any of the
brethren has an unbelieving wife, and she consents to the matrimony, let him not dismiss her; similarly,
let not a believing woman, married to an unbeliever, if she finds her husband agreeable (to their continued
union), dismiss him: for the unbelieving husband is sanctified by the believing wife, and the unbelieving

wife by the believing husband; else were your children unclean."® It may be that, by understanding
generally this monition regarding married believers, they think that licence is granted (thereby) to marry
even unbelievers. God forbid that he who thus interprets (the passage) be wittingly ensnaring himself! But
it ismanifest that this scripture points to those believers who may have been found by the grace of God in
(the state of ) Gentile matrimony; according to the words themselves: "If," it says, "any believer has an
unbelieving wife; "it does not say, "takes an unbelieving wife." It shows that it is the duty of one who,

already living in marriage with an unbelieving Woman,m has presently been by the grace of God
converted, to continue with hiswife; for this reason, to be sure, in order that no one, after attaining to

faith, should think that he must turn away from awoman who is now in some sense an "dien” and
"stranger."2 Accordingly he subjoins withal areason, that "we are called in peace unto the Lord God,;

"and that "the unbeliever may, through the use of matrimony, be gained by the bel iever."™ The very
closing sentence of the period confirms (the supposition) that this is thus to be understood. "As each," it
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says, "is caled by the Lord, so let him perse'vere."l—4 But it is Gentileswho "are called,” | take it, not
believers. But if he had been pronouncing absolutely, (in the words under discussion,) touching the
marriage of believers merely, (then) had he (virtually) given to saints a permission to marry
promiscuously. If, however, he had given such a permission, he would never have subjoined a declaration
so diverse from and contrary to his own permission, saying: "The woman, when her husband is dead, is

free: let her marry whom. she wishes, only in the Lord." Here, at al events, thereis no need for
reconsidering; for what there might have been reconsideration about, the Spirit has oracularly declared.
For fear we should make an ill use of what he says, "L et her marry whom she wishes," he has added,
"only inthe Lord," that is, in the name of the Lord, which is, undoubtedly, "to a Christian." That "Holy

Spi rit,"E therefore, who prefers that widows and unmarried women should persevere in their integrity,
who exhortsusto a copyl—7 of himself, prescribes no other manner of repeating marriage except "in the

Lord: "to this condition alone does he concede the foregoi ngE of continence. "Only," he says, "in the
Lord: "he has added to his law aweight-"only." Utter that word with what tone and manner you may, it is

weighty: it both bids and advises; both enjoins and exhorts; both asks and threatens. It is a conci se,l—g brief
sentence; and by its own very brevity, eloquent. Thusis the divine voice wont (to speak), that you may
instantly understand, instantly observe. For who but could understand that the apostle foresaw many
dangers and wounds to faith in marriages of this kind, which he prohibits? sad that he took precaution, in
the first place, against the defilement of holy flesh in Gentile flesh? At this point some one says, "What,
then, is the difference between him who is chosen by the Lord to Himself in (the state of) Gentile
marriage, and him who was of old (that is, before marriage) a believer, that they should not be equally
cautious for their flesh?-whereas the one is kept from marriage with an unbeliever, the other bidden to
continueinit. Why, if we are defiled by a Gentile, is not the one digoined, just as the other is not bound?
"I will answer, if the Spirit give (me ability); aleging, before all (other arguments), that the Lord holds it
more pleasing that matrimony should not be contracted, than that it should at all be dissolved: in short,
divorce He prohibits, except for the cause of fornication; but continence He commends. L et the one,
therefore, have the necessity of continuing; the other, further, even the power of not marrying. Secondly,

“20 b the faith in (the state of) Gentile

marriage are not defiled (thereby) for this reason, that, together with themselves, others? also are
sanctified: without doubt, they who have been sanctified before marriage, if they commingle themselves

with "strange flash,"z—2 cannot sanctify that (flesh) in (union with) which they were not "apprehended.”
The grace of God, moreover, sanctifies that which it finds. Thus, what has not been able to be sanctified is
unclean; what is unclean has no part with the holy, unlessto defile and slay it by its own (nature).

if, according to the Scripture, they who shall be "apprehended

Chapter 111.-Remarks on Some of the "Dangers and Wounds" Referred to in the Preceding Chapter.

If these things are so, it is certain that believers contracting marriages with Gentiles are guilty of
fornicati on,@ and are to be excluded from all communication with the brotherhood, in accordance with
the letter of the apostle, who says that "with persons of that kind there is to be no taking of food even."%

Or shall we "in that day"z—5 produce (our) marriage certificates before the Lord's tribunal, and allege that a
marriage such as He Himself has forbidden has been duly contracted? What is prohibited (in the passage
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just referred to) is not "adultery; "It is not "fornication." The admission of a strange man (to your couch)
less violates "the temple of God,"z—6 less commingles "the members of Christ" with the members of an
adulteress.?’ So far as| know, "we are not our own, but bought with a price; "28 and what kind of price?

The blood of God.Z In hurti ng this flesh of ours, therefore, we hurt Him di rectly.@ What did that man
mean who said that "to wed a 'stronger' was indeed a sin, but a very small one? "whereas in other cases
(setting aside the injury done to the flesh which pertains to the Lord) every voluntary sin against the Lord
Isgreat. For, in asfar asthere was a power of avoiding it, in so far isit burdened with the charge of
contumacy.

L et us now recount the other dangers or wounds (as | have said) to faith, foreseen by the apostle; most
grievous not to the flesh merely, but likewise to the spirit too. For who would doubt that faith undergoes a

daily process of obliteration by unbelieving intercourse? "Evil confabulations corrupt good morals; w31
how much more fellowship of life, and indivisible intimacy! Any and every believing woman must of

necessity obey God. And how can she serve two lords® -the Lord, and her husband-a Gentile to boot? For
in obeying a Gentile she will carry out Gentile practices,-personal attractiveness, dressing of the head,

worldly$° elegancies, baser blandishments, the very secrets even of matrimony tainted: not, as among the
saints, where the duties of the sex are discharged with honour (shown) to the very necessity (which makes
them incumbent), with modesty and temperance, as beneath the eyes of God.

Chapter 1V .-Of the Hindrances Which an Unbelieving Husband Putsin His Wife's Way.

But let her see to (the question) how she discharges her duties to her husband. To the Lord, at all events,
sheis unable to give satisfaction according to the requirements of discipline; having at her side a servant

of the devil, hislord's agent for hindering the pursuits and duties of believers. so that if a station>* isto be
kept, the husband at daybreak makes an appointment with his wife to meet him at the baths; if there are
fasts to be observed, the husband that same day holds a convivia banquet; if a charitable expedition hasto
be made, never isfamily business more urgent. For who would suffer hiswife, for the sake of visiting the
brethren, to go round from street to street to other men's, and indeed to all the poorer, cottages? Who will
willingly bear her being taken from his side by nocturnal convocations, if need so be? Who, finally, will
without anxiety endure her absence all the night long at the paschal solemnities? Who will, without some
suspicion of hisown, dismiss her to attend that Lord's Supper which they defame? Who will suffer her to
creep into prison to kiss a martyr's bonds? nay, truly, to meet any one of the brethren to exchange the

kiss? to offer water for the saints' feet?>> to snatch (somewhat for them) from her food, from her cup?to
yearn (after them)? to have (them) in her mind? If a pilgrim brother arrive, what hospitality for himin an
alien home? If bounty isto be distributed to any, the granaries, the storehouses, are foreclosed.

Chapter V.-Of Sin and Danger Incurred Even with a"Tolerant" Husband.

"But some husband does endure our (practices), and not annoy us." Here, therefore, thereisasin; in that
Gentiles know our (practices); in that we are subject to the privity of the unjust; in that it is thanks to them
that we do any (good) work. He who "endures' (athing) cannot be ignorant of it; or else, if heiskept in
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Ignorance because he does not endure (it), he is feared. But since Scripture commands each of two things-

namely, that we work for the Lord without the privity of any second person,s—6 and without pressure upon
ourselves, it matters not in which quarter you sin; whether in regard to your husband's privity, if he be
tolerant, or else in regard of your own affliction in avoiding hisintolerance. "Cast not," saith He, "your

pearls to swine, lest they trample them to pieces, and turn round and overturn you als0."3L "Y our pearls"

are the distinctive marks™ of even your daily conversation. The more care you take to conceal them, the
more liable to suspicion you will make them, and the more exposed to the grasp of Gentile curiosity. Shall

you escape notice when you sign your bed, (or) your body; when you blow away some impurity;@ when
even by night you rise to pray? Will you not be-thought to be engaged in some work of magic? Will not
your husband know what it is which you secretly taste before (taking) any food? and if he knowsiit to be
bread, does he not believe it to be that (bread) which it is said to be? And will every (husband), ignorant
of the reason of these things, ssimply endure them, without murmuring, without suspicion whether it be
bread or poison? Some, (it istrue,) do endure (them); but it is that they may trample on, that they may
make sport of such women; whose secrets they keep in reserve against the danger which they believein,
in case they ever chance to be hurt: they do endure (wives), whose dowries, by casting in their teeth their
(Christian) name, they make the wages of silence; while they threaten them, forsooth, with a suit before

some spy@ as arbitrator! which most women, not foreseeing, have been wont to discover either by the
extortion of their property, or else by the loss of their faith.

Chapter V1.-Danger of Having to Take Part in Heathenish Rites, and Revels.

The handmaid of God™: dwells amid alien labours; and among these (Iabours), on all the memorial days&2
of demons, at all solemnities of kings, at the beginning of the year, at the beginning of the month, she will
be agitated by the odour of incense. And she will have to go forth (from her house) by a gate wreathed
with laurel, and hung with lanterns, as from some new consistory of public lusts; she will have to sit with
her husband ofttimes in club meetings, oft-times in taverns; and, wont as she was formerly to minister to

the "saints,” will sometimes have to minister to the "unj ust."** And will she not hence recognise a
prejudgment of her own damnation, in that she tends them whom (formerly) she was expecting to judge?

44 \whose hand will she yearn after? of whose cup will she partake? What will her husband s ng4—5 to her,

or she to her husband? From the tavern, | suppose, she who sups upon God™® will hear somewhat! From
hell what mention of God (arises)? what invocation of Christ? Where are the fosterings of faith by the
interspersion of the Scriptures (in conversation)? Where the Spirit? where refreshment? where the divine
benediction? All things are strange, all inimical, all condemned; aimed by the Evil One for the attrition of
salvation!

Chapter V1I.-The Case of a Heathen Whose Wife is Converted After Marriage with Him Very
Different, and Much More Hopeful.

If these things may happen to those women also who, having attained the faith while in (the state of)

Gentile matrimony, continue in that state, still they are excused, as having been "apprehended by God"#
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In these very circumstances; and they are bidden to persevere in their married state, and are sanctified, and

have hope of "making a gai " held out to them. " If, then, a marriage of this kind (contracted before
conversion) stands ratified before God, why should not (one contracted after conversion) too go
prosperously forward, so as not to be thus harassed by pressures, and straits, and hindrances, and
defilements, having already (as it has) the partial sanction of divine grace? "Because, on the one hand, the

wife® in the former case, called from among the Gentiles to the exercise of some eminent heavenly
virtue, is, by the visible proofs of some marked (divine) regard, aterror to her Gentile husband, so asto
make him less ready to annoy her, less active in laying snares for her, less diligent in playing the spy over

her. He has felt "mighty works;i) he has seen experimental evidences, he knows her changed for the

better: thus even he himself is, by his fear,5—1 a candidate for God.>% Thus men of this ki nd, with regard to
whom the grace of God has established afamiliar intimacy, are more easily "gained." But, on the other
hand, to descend into forbidden ground unsolicited and spontaneously, is (quite) another thing. Things
which are not pleasing to the Lord, of course offend the Lord, are of course introduced by the Evil One. A
sign hereof isthisfact, that it is wooers only who find the Christian name pleasing; and, accordingly,
some heathen men are found not to shrink in horror from Christian women, just in order to exterminate
them, to wrest them away, to exclude them from the faith. So long as marriage of thiskind is procured by
the Evil One, but condemned by God, you have a reason why you need not doubt that it can in no case be
carded to a prosperous end.

Chapter V1I1.-Arguments Drawn Even from Heathenish Laws to Discountenance Marriage with
Unbelievers. The Happiness of Union Between Partners in the Faith Enlarged on in Conclusion.

Let us further inquire, asif we werein very deed inquisitors of divine sentences, whether they be lawfully
(thus condemned). Even among the nations, do not all the strictest lords and most tenacious of discipline
interdict their own slaves from marrying out of their own house?-in order, of course, that they may not run

into lascivious excess, desert their duties purvey their lords goods to strangers. Y et, further, have not (the

nations) decided that such women as have, after their lords™® formal warni ng, persisted in intercourse

with other men's slaves, may be claimed as slaves? Shall earthly disciplines be held more strict than
heavenly prescripts; so that Gentile women, if united to strangers, lose their liberty; ours conjoin to

themselves the devil's slaves, and continue in their (former) position? Forsooth, they will deny that any

formal warning has been given them by the Lord through His own apostl >t

What am | to fasten on as the cause of this madness, except the weakness of faith, ever prone, to the

concupiscences of worl dIyis joys?-which, indeed, is chiefly found among the wealthier; for the more any
Isrich, and inflated with the name of "matron," the more capacious house does she require for her
burdens, as it were afield wherein ambition may run its course. To such the churches look paltry. A rich

man is adifficult thing (to find) in the house of God;5—6 and if such an oneis (found there), difficult (isit
to find such) unmarried. What, then, are they to do? Whence but from the devil are they to seek a husband
apt for maintaining their sedan, and their mules, and their hair-curlers of outlandish stature? A Christian,
even athough rich, would perhaps not afford (all) these. Set before yourself, | beg of you, the examples of
Gentiles. Most Gentile women, noble in extraction and wealthy in property, unite themselves
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indiscriminately with the ignoble and the mean, sought out for themselves for luxurious, or mutilated for
licentious, purposes. Some take up with their own freedmen and slaves, despising public opinion,
provided they may but have (husbands) from whom to fear no impediment to their own liberty. To a
Christian believer it isirksome to wed a believer inferior to herself in estate, destined as she will be to
have her wealth augmented in the person of a poor husband! For if it is"the pour,” not the rich, "whose

are the kingdoms of the heavens,"5—7 the rich will find more in the poor (than she brings him, or than she

would in the rich). She will be dowered with an ampler dowry from the goods of him who isrich in God.
L et her be on an equality with him. on earth, who in the heavens will perhaps not be so. Is there need for
doubt, and inquiry, and repeated deliberation, whether he whom God has entrusted with His own

propertyi3 isfit for dotal endowments?>> Whence are we to find (words) enough fully to tell the
happiness of that marriage which the Church cements, and the oblation confirms, and the benediction
signs and seals; (which) angels carry back the news of (to heaven), (which) the Father holds for ratified?

For even on earth children® do not rightly and lawfully wed without their fathers' consent. What kind of

yoke is that of two believers, (partakers) of one hope, one des re,6—1 one discipline, one and the same
service? Both (are) brethren, both fellow servants, no difference of spirit or of flesh; nay, (they are) truly

"two in one flesh."® Where the flesh is one, one is the spirit ton. Together they pray, together prostrate

themselves, together perform their fasts, mutually teaching, mutually exhorti ng,@’ mutually sustaining.
Equally (are they) both (found) in the Church of God; equally at the banquet of God; equally in straits, in
persecutions, in refreshments. Neither hides (ought) from the other; neither shuns the other; neither is
troublesome to the other. The sick isvisited, the indigent relieved, with freedom. Alms (are given)
without (danger of ensuing) torment; sacrifices (attended) without scruple; daily diligence (discharged)
without impediment: (there is) no stealthy signing, no trembling greeting, no mute benediction. Between

the two echo psalms and hymns;a—4 and they mutually challenge each other which shall better chant to
their Lord. Such things when Christ sees and hears, He joys. To these He sends His own | peace.e—5 Where
two (are), there withal (is) He Hi mself.2 Where He (is), there the Evil Oneis not.

These are the things which that utterance of the apostle has, beneath its brevity, |eft to be understood by
us. These things, if need shall be, suggest to your own mind. By these turn yourself away from the

examples of some. To marry otherwiseis, to believers, not "lawful; "is not "expedient."ﬁ—7
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Elucidation.

Elucidation.

Marriage lawful, p. 39.

St. Peter was a married apostle, and the traditions of his wife which connect her married life with Rome
itself render it most surprising that those who claim to be St. Peter's successors should denounce the
marriage of the clergy asif it were crime. The touching story, borrowed from Clement of Alexandria, is
related by Eusebius. "And will they," says Clement, "reject even the apostles? Peter and Philip, indeed,
had children; Philip also gave his daughters in marriage. to husbands; and Paul does not demur, in a
certain Epistle, to mention his own wife, whom he did not take about with him, in order to expedite his

ministry the better." Of St. Peter and his wife, Eusebius subjoins, " Such was the marriage of these blessed

ones, and such was their perfect affection."®

The Easternsto this day perpetuate the marriage of the clergy, and enjoin it; but unmarried men only are
chosen to be bishops. Even Rome relaxes her discipline for the Uniats, and hundreds of her priesthood,
therefore, live in honourable marriage. Thousands live in secret marriage, but their wives are dishonoured
as "concubines." It was not till the eleventh century that the celibate was enforced. In England it was
never successfully imposed; and, though the "priest's leman™ was not called his wife (to the disgrace of
the whole system), she was yet honoured (see Chaucer), and often carried herself too proudly.

The enormous evils of an enforced celibacy need not here be remarked upon. The history of Sacerdotal

Celibacy, by Henry C. Lea of Philadel phia, is compendious, and can be readily procured by all who
wish to understand what it is that this treatise of Tertullian's orthodoxy may best be used to teach; viz.,
that we must not be wiser than God, even in our zeal for His service.
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V. On Exhortation to Chastity.l

Chapter |.-Introduction. Virginity Classified Under Three Several Species.

Chapter |1.-The Blame of Our Misdeeds Not to Be Cast Upon God. The One Power Which Rests
with Man is the Power of VVolition.

Chapter [11.-Of Indulgence and Pure Volition. The Question Illustrated.16

Chapter 1V .-Further Remarks Upon the Apostle's L anquage.

Chapter V .-Unity of Marriage Taught by Its First Institution, and by the Apostle's Application of
that Primal Type to Christ and the Church.

Chapter V1.-The Objection from the Polygamy of the Patriarchs Answered.

Chapter V11.-Even the Old Discipline Was Not Without Precedents to Enforce Monogamy. But in
This as in Other Respects, the New Has Brought in a Higher Perfection.

Chapter VII11.-If 1t Be Granted that Second Marriage is Lawful, Yet All Things Lawful are Not
Expedient.

Chapter | X.-Second Marriage a Species of Adultery, Marriage Itself Impugned, as Akin to
Adultery.

Chapter X-Application of the Subject. Advantages of Widowhood.

Chapter X1.-The More the Wives, the Greater the Distraction of the Spirit.

Chapter X11.-Excuses Commonly Urged in Defence of Second Marriage. Their Futility, Especially

in the Case of Christians, Pointed Out.
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Chapter Xl111.-Examples from Among the Heathen, as Well as from the Church, to Enforce the
Foregoing Exhortation.

V. On Exhortation to Chastity.l
[Trandated by the Rev. S. Thelwall.]
Chapter |.-Introduction. Virginity Classified Under Three Several Species.

| Doubt not, brother, that after the premission in peace of your wife, you, being wholly bent upon the
composing of your mind (to afight frame), are seriously thinking about the end of your lone life, and of
course are standing in need of counsel. Although, in cases of this kind, each individual ought to hold
colloquy with his own faith, and consult its strength; still, inasmuch as, in this (particular) speciestrial),
the necessity of the flesh (which generally isfaith's antagonist at the bar of the same inner consciousness,
to which | have alluded) sets cogitation astir, faith has need of counsel from without, as an advocate, as it
were, to oppose the necessities of the flesh: which necessity, indeed, may very easily be circumscribed, if
the will rather than the indulgence of God be considered. No one deserves (favour) by availing himself of

the indulgence, but by rendering a prompt obedience to the will, (of his master).2 The will of God is our
sanctification,:—3 for He wishes His "image "-us-to become likewise His "likeness; "4 that we may be "holy"

just as Himself is "hon."5 That good-sanctification, | mean-1 distribute into several species, that in some
one of those species we may be found. The first speciesis, virginity from one's birth: the second, virginity
from one's birth, that is, from the font; which (second virginity) either in the marriage state keeps (its

subject) pure by mutual compact,§ or else perseveres in widowhood from choice: athird grade remains,
monogamy, when, after the interception of a marriage once contracted, there is thereafter a renunciation
of sexual connection. The first virginity is (the virginity) of happiness, (and consistsin) total ignorance of
that from which you will afterwards wish to be freed: the second, of virtue, (and consists in) contemning
that the power of which you know full well: the remaining species, (that) of marrying no more after the
disunction of matrimony by death, besides being the glory of virtue, is (the glory) of moderation

Iike'wise;z for moderation is the not regretting a thing which has been taken away, and taken away by the
Lord God,§ without whose will neither does a leaf glide down from atree, nor a sparrow of one farthing's
worth fall to the earth.2

Chapter 11.-The Blame of Our Misdeeds Not to Be Cast Upon God. The One Power Which Rests
with Man is the Power of Valition.

What moderation, in short, isthere in that utterance, "The Lord gave, the Lord hath taken away; as

seemed (good) to the Lord, so hath it been done!"L2 And accord ngly, if we renew nuptials which have
been taken away, doubtless we strive against the will of God, willing to have over again a thing which He
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has not willed us to have. For had He willed (that we should), He would not have taken it away; unless we
Interpret this, too, to be the will of God, asif He again willed us to have what He just now did not will. It
Is not the part of good and solid faith to refer al things to the will of God in such a manner as that; and

that each individual should so flatter: himself by saying that "nothing is done without His permission,"
as to make usfail to understand that there is a something in our own power. Else every sin will be excused
if we persist in contending that nothing is done by us without the will of God; and that definition will go

to the destruction of (our) whole discipline, (nay), even of God Himself; if either He produce byl—2 His
own will things which He wills not, or else (if) there is nothing which God wills not. But as there are
some things which He forbids, against which He denounces even eternal punishment-for, of course, things
which He forbids, and by which withal He is offended, He does not will-so too, on the contrary, what He

does will, He enjoins and sets down as acceptable, and repays with the reward of eternity.g’ And so, when
we have learnt from His precepts each (class of actions), what He does not will and what He does, we still
have a volition and an arbitrating power of electing the one; just asit iswritten, "Behold, | have Set
before thee good and evil: for thou hast tasted of the tree of knowledge." And accordingly we ought not to
lay to the account of the Lord's will that which lies subject to our own choice; (on the hypothesis) that He
does not will, or else (positively) nills what is good, who does nill what isevil. Thus, it isavolition of our
own when we will what is evil, in antagonism to God's will, who willswhat is good. Further, if you
inquire whence comes that volition whereby we will anything in antagonism to the will of God, | shall
say, It hasits sourcein ourselves. And | shall not make the assertion rashly-for you must needs
correspond to the seed whence you spring-if indeed it be true, (asit is), that the originator of our race and

our sin, Adam,l—4 willed the sin which he committed. For the devil did not impose upon him the volition to
sin, but subministered material to the volition. On the other hand, the will of God had cometo be a

guestion of obedience. X In like manner you, too, if you fail to obey God, who has trained you by setting
before you the precept of free action, will, through the liberty of your will, willingly turn into the
downward course of doing what God nills: and thus you think yourself to have been subverted by the
devil; who, albeit he does will that you should will something which God nills still does not make you will
it, inasmuch as he did not reduce those our protoplasts to the volition of sin; nay, nor (did reduce them at
all) against their will, or in ignorance as to what God nilled. For, of course, He nilled (athing) to be done
when He made death the destined consequence of its commission. Thus the work of the devil is one: to
make trial whether you do will that which it rests with you to will. But when you have willed, it follows
that he subjects you to himself; not by having wrought volition in you, but by having found afavourable
opportunity in your volition. Therefore, since the only thing which isin our power isvolition-and it is
herein that our mind toward God is put to proof, whether we will the things which coincide with His will-
deeply and anxiously must the will of God be pondered again and again, | say, (to see) what even in secret
He may will.

Chapter 111.-Of Indulgence and Pure Volition. The Question | llustrated. 2

For what things are manifest we all know; and in what sense these very things are manifest must be
thoroughly examined. For, albeit some things seem to savour of" the will of God," seeing that they are
allowed by Him, it does not forthwith follow that everything which is permitted proceeds out of the mere
and absolute will of him who permits. Indulgence is the source of all permission. And albeit indulgenceis
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not independent of volition, still, inasmuch asit hasits cause in him to whom the indulgence is granted, it
comes (as it were) from unwilling volition, having experienced a producing cause of itself which
constrains volition. See what is the nature of avolition of which some second party is the cause. Thereis,

again, a second species of pure volition to be considered. God wills us to do some acts pleasing to™’
Himself, in which it is not indulgence which patronizes, but discipline which lordsit. If, however, He has
given a preference over these to some other acts-(acts), of course, which He more wills-is there a doubt
that the acts which we are to pursue are those which He more wills; since those which He less wills
(because He wills others more) are to be similarly regarded asif He did will them? For, by showing what
He more wills, He has effaced the lesser volition by the greater. And in as far as He has proposed each
(volition) to your knowledge, in so far has He defined it to be your duty to pursue that which He has
declared that He more wills. Then, if the object of His declaring has been that you may pursue that which
He more wills; doubtless, unless you do so, you savour of contrariety to His volition, by savouring of
contrariety to His superior valition; and you rather offend than merit reward, by doing what He wills
indeed, and regjecting what He more wills. Partly, you sin; partly, if you sin not, still you deserve no
reward. Moreover, is not even the unwillingness to deserve reward asin?

If, therefore, second marriage finds the source of its allowance in that "will of God" whichiscalled
indulgence, we shall deny that that which has indulgence for its cause is volition pure; if in that to which
some other-that, namely, which regards continence as more desirable-is preferred as superior, we shall
have learned (by what has been argued above), that the not-superior is rescinded by the superior. Suffer
me to have touched upon these considerations, in order that | may now follow the course of the apostle's
words. But, in the first place, | shall not be thought irreligiousif | remark on what he himself professes;
(namely), that he has introduced all indulgence in regard to marriage from his own (judgment)-that is,
from human sense, not from divine prescript. For, withal, when he has laid down the definitive rule with
reference to "the widowed and the unwedded," that they are to "marry if they cannot contain," because

"better it isto marry than to burn,"l— he turns round to the other class, and says. "But to the wedded |
make official declaration-not indeed I, but the Lord." Thus he shows, by the transfer of his own
personality to the Lord, that what he had said above he had pronounced not in the Lord's person, but in his
own: "Better it isto marry than to burn." Now, although that expression pertain to such as are
"apprehended” by the faith in an unwedded or widowed condition, still, inasmuch as all cling to it with a
view to licence in the way of marrying, | should wish to give a thorough treatment to the inquiry what
kind of good he is pointing out which is "better than" a penalty; which cannot seem good but by
comparison with something very bad; so that the reason why "marrying" is good, isthat "burning” is
worse. "Good" isworthy of the name if it continue to keep that name without comparison, | say not with
evil, but even with some second good; so that, even if it is compared to some other good, and is by some
other cast into the shade, it do nevertheless remain in possession of the name "good.” If, however, it isthe
nature of an evil which is the means which compels the predicating "good,"” it is not so much "good" as a
species of inferior evil, which by being obscured by a superior evil is driven to the name of good. Take
away, in short, the condition of comparison, so as not to say, "Better it isto marry than to burn; "and |
guestion whether you will have the hardihood to say, "Better it isto marry,” not adding what that is which
IS better. Therefore what is not better, of course is not good either; inasmuch as you have taken away and
removed the condition of comparison, which, while it makes the thing "better," so compelsit to be
regarded as "good." "Better it isto marry than to burn" is to be understood in the same way as, "Better it is
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to lack one eye than two: "if, however, you withdraw from the comparison, it will not be "better" to have
one eye, inasmuch asit is not "good" either. Let none therefore catch at a defence (of marriage) from this
paragraph, which properly refers to "the unmarried and widows," for whom no (matrimonial) conjunction
Isyet reckoned: although | hope | have shown that even such must understand the nature of the
permission.

Chapter 1V .-Further Remarks Upon the Apostle's Language.

However, touching second marriage, we know plainly that the apostle has pronounced: "Thou t been

loosed from awife; seek not awife. But if thou shalt marry, thou wilt not sin." Still, asin the former
case, he hasintroduced the order of this discourse too from his personal suggestion, not from adivine

precept. But there is a wide difference between a precept of God and a suggestion of man. "Precept of the

Lord," says he, "l have not; but | give advice, as having obtained mercy of the Lord to be faithful Din

fact, neither in the Gospel nor in Paul's own Epistles will you find a precept of God as the source whence
repetition of marriage is permitted. WWhence the doctrine that unity (of marriage)must be observed derives
confirmation; inasmuch as that which is not found to be permitted by the Lord is acknowledged to be
forbidden. Add (to this consideration) the fact, that even this very introduction of human advice, asif
already beginning to reflect upon its own extravagance, immediately restrains and recalls itself, while it
subjoins, "However, such shall have pressure of the flesh; "while he says that he " spares them; "while he
adds that "the time is wound up," so that "it behoves even such as have wives to act asif they had not;
"while he compares the solicitude of the wedded and of the unwedded: for, in teaching, by means of these
considerations, the reasons why marrying is not expedient, he dissuades from that to which he had above
granted indulgence. And thisis the case with regard to first marriage: how much more with regard to
second! When, however, he exhorts us to the imitation of his own example, of course, in showing what he
does wish usto be; that is, continent; he equally declares what he does not wish usto be, that is,
incontinent. Thus he, too, while he wills one thing, gives no spontaneous or true permission to that which
he hills. For had he willed, he would not have permitted; nay, rather, he would have commanded. "But see
again: awoman when her husband is dead, he says, can marry, if she wish to marry any one, only “in the
Lord.™ Ah! but "happier will she be," he says, "if she shall remain permanently as she is, according to my
opinion. | think, moreover, | too have the Spirit of God." We see two advices. that whereby, above, he
grants the indulgence of marrying; and that whereby, just afterwards, he teaches continence with regard to
marrying. "To which, then," you say, "shall we assent? "L ook at them carefully, and choose. In granting
indulgence, he alleges the advice of a prudent man; in enjoining continence, he affirms the advice of the
Holy Spirit. Follow the admonition which has divinity for its patron. It is true that believers likewise
"have the Spirit of God; "but not al believers are apostles. When then, he who had called himself a
"believer," added thereafter that he "had the Spirit of God," which no one would doubt even in the case of
an (ordinary) believer; hisreason for saying so was, that he might reassert for himself apostolic dignity.
For apostles have the Holy Spirit properly, who have Him fully, in the operations of prophecy, and the
efficacy of (healing) virtues, and the evidences of tongues; not partialy, as al others have. Thus he
attached the Holy Spirit's authority to that form (of advice) to which he willed us rather to attend; and
forthwith it became not an advice of the Holy Spirit, but, in consideration of His majesty, a precept.

Chapter V.-Unity of Marriage Taught by Its First Institution, and by the Apostle's Application of
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that Primal Type to Christ and the Church.

For the laying down?? of the law of once marrying, the very origin of the human race is our authority;
witnessing as it emphatically does what God constituted in the beginning for a type to be examined with
care by posterity. For when He had moulded man, and had foreseen that a peer was necessary for him, He

borrowed from his ribs one, and fashioned for him one woman;z—2 whereas, of course, neither the Artificer
nor the material would have been insufficient (for the creation of more). There were more ribsin Adam,

and hands that knew no weariness in God; but not more wivesZ in the eye of God.2% And accord ngly the
man of God, Adam, and the woman of God, Eve, discharging mutually (the duties of) one marriage,
sanctioned for mankind atype by (the considerations of the authoritative precedent of their origin and the

primal will of God. Finally, "there shall be," said He, "two in oneflesh,"g’ not three nor four. On any
other hypothesis, there would no longer be "one flesh," nor "two (joined) into one flesh." These will be so,
if the conjunction and the growing together in unity take place once for all. if, however, (it take place) a
second time, or oftener, immediately (the flesh) ceases to be "one," and there will not be "two (joined)
into one flesh,” but plainly one rib (divided) into more. But when the apostle interprets, " The two shall be

(joined) into one fl esh"? of the Church and Christ, according to the spiritual nuptials of the Church and
Christ (for Christ is one, and one is His Church), we are bound to recognise a duplication and additional
enforcement for us of the law of unity of marriage, not only in accordance with the foundation of our race,
but in accordance with the sacrament of Christ. From one marriage do we derive our origin in each case;
carnaly in Adam, spiritually in Christ. The two births combine in laying down one prescriptive rule of
monogamy. In regard of each of the two, is he degenerate who transgresses the limit of monogamy.

Plurality of marriage began with an accursed man. Lamech was the first who, by marrying himself to two

women, caused three to be (joined) “into one flesh."%’

Chapter V1.-The Objection from the Polygamy of the Patriarchs Answered.

"But withal the blessed patriarchs," you say, "made mingled alliances not only with more wives (than
one), but with concubines likewise." Shall that, then, make it lawful for us also to marry without limit? |
grant that it will, if there still remain types-sacraments of something future-for your nuptials to figure; or

If even now there isroom for that command, "Grow and multiply; "2 that is, if no other command has yet
supervened: "The timeis already wound up; it remains that both they who have wives act asif they had
not: "for, of course, by enjoining continence, and restraining concubitance, the seminary of our race, (this
latter command) has abolished that "Grow and multiply." As| think, moreover, each pronouncement and
arrangement is (the act) of one and the same God; who did then indeed, in the beginning, send forth a
sowing of the race by an indulgent laxity granted to the reins of connubial alliances, until the world
should be replenished, until the material of the new discipline should attain to forwardness: now,
however, at the extreme boundaries of the times, has checked (the command) which He had sent out, and
recalled the indulgence which He had granted; not without a reasonable ground for the extension (of that

indulgence) in the beginning, and the limitati on2> of it in the end. Laxity is aways allowed to the
beginning (of things). The reason why any one plants awood and lets it grow, isthat at his own time he
may cut it. The wood was the old order, which is being pruned down by the new Gospel, in which withal
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ll30

= S0, too, "Eye for eye, and tooth for tooth,"2

"the axe has been laid at the roots. has now grown old,

ever since "Let none render evil for evil">2 grew young. | think, moreover, that even with aview to
human institutions and decrees, things later prevail over thingS primitive.

Chapter V11.-Even the Old Discipline Was Not Without Precedents to Enforce Monogamy. But in
Thisasin Other Respects, the New Has Brought in a Higher Perfection.

Why, moreover, should we not rather recognise, from among (the store of) primitive precedents, those
which communicate with the later (order of things) in respect of discipline, and transmit to novelty the

typical form of antiquity? For look, in the old law | find the pruning-knife applied to the licence of

repeated marriage. Thereisacaution in Leviticus: "My priests shall not pluralize marriages."g’ | may

affirm even that that is plural which is not once for all. That which is not unity is number. In short, after

unity begins number. Unity, moreover, is everything which isonce for all. But for Christ was reserved, as

in all other points so in this also, the "fulfilling of the law."3 Thence, therefore, among us the prescript is

more fully and more carefully laid down, that they who are chosen into the sacerdotal order must be men

of one marriage;g—5 which ruleis so rigidly observed, that | remember some removed from their office for
digamy. But you will say, "Then all others may (marry more than once), whom he excepts." Vain shall we

beif we think that what is not lawful for priests:’)—6 islawful for laics. Are not even we laics priests? It is

written: "A kingdom also, and priests to His God and Father, hath He made us"3 Itisthe authority of the
Church, and the honour which has acquired sanctity through the joint session of the Order, which has
established the difference between the Order and the laity. Accordingly, where there is no joint session of
the ecclesiastical Order, you offer, and baptize, and are priest, alone for yourself. But where three are, a

churchis, albeit they be laics. For each individual lives by his own faith,s—8 nor is there exception of
persons with God; since it is not hearers of the law who are justified by the Lord, but doers, according to

what the apostle withal says.?’—9 Therefore, if you have the right of a priest in your own person, in cases of
necessity, it behoves you to have likewise the discipline of a priest whenever it may be necessary to have
the fight of apriest. If you are adigamist, do you baptize? If you are a digamist, do you offer? How much
more capital (acrime) isit for adigamist laic to act as a priest, when the priest himself, if he turn
digamist, is deprived of the power of acting the priest! "But to necessity," you say, "indulgenceis
granted.” No necessity is excusable which is avoidable. In aword, shun to be found guilty of digamy, and
you do not expose yourself to the necessity of administering what a digamist may not lawfully administer.
God wills us all to he so conditioned, asto be ready at all times and places to undertake (the duties of) His

sacraments. There is "one God, one faith,"*° one disci pline too. So truly isthis the case, that unless the
laics as well observe the rules which are to guide the choice of presbyters, how will there be presbyters at
all, who are chosen to that office from among the laics? Hence we are bound to contend that the command
to abstain from second marriage relates first to the laic; so long as no other can be a presbyter than alaic,
provided he have been once for all a husband.

Chapter VIII.-If It Be Granted that Second Marriageis Lawful, Yet All Things Lawful are Not
Expedient.
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Let it now be granted that repetition of marriage is lawful, if everything which islawful is good. The same

apostle exclaims: "All things are lawful, but all are not profitabl e Pray, can what is"not profitable" be

called good? If even things which do not make for salvation are "lawful," it follows that even things
which are not good are "lawful." But what will it be your duty rather to choose; that which is good
becauseit is"lawful," or that which is so be causeit is"profitable? " A wide difference | take to exist
between "licence" and salvation. Concerning the "good" it is not said “it is lawful; "inasmuch as "good"
does not expect to be permitted, but to be assumed. But that is "permitted” about which a doubt exists
whether it be "good; "which may likewise not be permitted, if it have not some first (extrinsic) cause of its
being:-inasmuch as it is on account of the danger of incontinence that second marriage, (for instance), is
permitted:-because, unless the "licence" of some not (absolutely) good thing were subject (So our choice),
there were no means of proving who rendered awilling obedience to the Divine will, and who to his own
power; which of usfollows presentiality, and which embraces the opportunity of licence. "Licence," for
the most part, isatrial of discipline; sinceit isthrough trial that disciplineis proved, and through
"licence" that trial operates. Thus it comes to pass that "all things are lawful, but not all are expedient," so
long as (it remains true that) whoever has a " permission” granted is (thereby) tried, and is (consequently)
judged during the process of trial in (the case of the particular) "permission.” Apostles, withal, had a

"licence" to marry, and lead wives about (with them™ ). They had a"licence," too, to "live by the
w43

Gospel."= But he who, when occasion required,— "did not use thisright," provokes us to imitate his own
example; teaching us that our probation consists in that wherein "licence" has laid the groundwork for the
experimental proof of abstinence.

Chapter 1X.-Second Marriage a Species of Adultery, Marriage Itself Impugned, as Akin to
Adultery.

If we look deeply into his meanings, and interpret them, second marriage will have to be termed no other
than a species of fornication. For, since he says that married persons make this their solicitude, "how to

please one another"* (not, of course, morally, for a good solicitude he would not impugn); and (since), he
wishes them to be understood to be solicitous about dress, and ornament, and every kind of personal
attraction, with aview to increasing their power of allurement; (since), moreover, to please by persona
beauty and dress is the genius of carnal concupiscence, which again is the cause of fornication: pray, does
second marriage seem to you to border upon fornication, since in it are detected those ingredients which

are appropriate to fornication? The Lord Himself said, "Whoever has seen awoman with aview to

concupiscence has already violated her in his heart."® But has he who has seen her with aview to

marriage done so less or more? What if he have even married her?-which he would not do had he not
desired her with aview to marriage, and seen her with a view to concupiscence; unlessit is possible for a
wife to be married whom you have not seen or desired. | grant it makes awide difference whether a
married man or an unmarried desire another woman. Every woman, (however), even to an unmarried
man, is "another,"” so long as she belongs to some one else; nor yet is the mean through which she
becomes a married woman any other than that through which withal (she becomes) an adulteress. It is
laws which seem to make the difference between marriage and fornication; through diversity of illicitness,
not through the nature of the thing itself. Besides, what is the thing which takes place in al men and
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women to produce marriage and fornication? Commixture of the flesh, of course; the concupiscence
whereof the Lord put on the same footing with fornication. "Then," says (some one), "are you by thistime
destroying first-that is, single-marriage too? "And (if so) not without reason; inasmuch asit, too, consists

of that which is the essence of fornication.*” Accord ngly, the best thing for a man is not to touch a

woman; and accordingly the virgin'sis the principal s%anctity,“—8 because it is free from affinity with
fornication. And since these considerations may be advanced, even in the case of first and single
marriage, to forward the cause of continence, how much more will they afford a preudgment for refusing
second marriage? Be thankful if God has once for all granted you indulgence to marry. Thankful,
moreover, you will beif you know not that He has granted you that indulgence a second time. But you
abuse indulgence if you avail yourself of it without moderation. Moderation is understood (to be derived)
from modus, alimit. It does not suffice you to have fallen back, by marrying, from that highest grade of
immaculate virginity; but you roll yourself down into yet athird, and into a fourth, and perhaps into more,
after you have failed to be continent in the second stage; inasmuch as he who has treated about

contracting second marriages has not willed to prohibit even more. Marry we, therefore, dai Iy.4—9 And
marrying, let us be overtaken by the last day, like Sodom and Gomorrah; that day when the "woe"
pronounced over" such as are with child and giving suck" shall be fulfilled, that is, over the married and
the incontinent: for from marriage result wombs, and breasts, and infants. And when an end of marrying?
| believe after the end of living!

Chapter X-Application of the Subject. Advantages of Widowhood.

Renounce we things carnal, that we may at length bear fruits spiritual. Seize the opportunity -albeit not
earnestly desired, yet favourable-of not having any one to whom to pay a debt, and by whom to be

(yourself) repaid Y ou have ceased to be a debtor. Happy man Y ou have rel eased™ your debtor; sustain

the loss. What if you come to feel that what we have called alossis again? For continence will be a mean

whereby you will traffic inta mighty substance of sanctity; by parsimony of the flesh you will gain the

Spirit. For let us ponder over our conscience itself, (to see) how different a man feels himself when he

chances to be deprived of hiswife. He savours spiritually. If heis making prayer to the Lord, heis near

heaven. If he is bending over the Scriptures, heis"wholly in them.">2 If heis s nging a psalm, he satisfies

himself. 22 If heis adjuring ademon, heis confident in himself. Accordingly, the apostle added (the

recommendation of) atemporary abstinence for the sake of adding an efficacy to prayers,5—4 that we might
know that what is profitable "for atime" should be always practised by us, that it may be always
profitable. Daily, every moment, prayer is necessary to men; of course continence (is so) too, since prayer
IS necessary. Prayer proceeds from conscience, If the conscience blush, prayer blushes. It is the spirit

which conducts prayer to God. If the spirit be self-accused of a blushi ngis conscience, how will it have
the hardihood to conduct prayer to the altar; seeing that, if prayer. blush, the holy minister (of prayer)
itself is suffused too? For there is a prophetic utterance of the Old Testament: "Holy shall ye be, because

God is haly; "0 and again: "With the holy thou shall be sanctified; and with the innocent man thou shalt
be innocent; and with the elect, elect.">! For it is our duty so to walk inthe Lord'sdiscipline asis

||5_8

"worthy,"= not according to the filthy concupiscences of the flesh. For so, too, does the apostle say, that
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"to savour according to the flesh is death, but to savour according to the spirit islife eternal in Jesus Christ

our Lord.">2 Again, through the holy prophetess Prisca® the Gospel is thus preached: that "the holy
minister knows how to minister sanctity." "For purity," says she, "is harmonious, and they. see visions,
and, turning their face downward, they even hear manifest voices, as salutary asthey are withal secret." If
this dulling (of the spiritual faculties), even when the carnal nature is allowed room for exercisein first
marriage, averts the Holy Spirit; how much more when it is brought into play in second marriage!

Chapter X1.-The More the Wives, the Greater the Distraction of the Spirit.

For (in that case) the shame is double; inasmuch as, in second marriage, two wives beset the same
husband-one in spirit, one in flesh. For the first wife you cannot hate, for whom you retain an even more
religious affection, as being already received into the Lord's presence; for whose spirit you make request;
for whom you render annual oblations. Will you stand, then, before the Lord with as many wives as you
commemorate in prayer; and will you offer for two; and will you commend those two (to God) by the
ministry of apriest ordained (to his sacred office) on the score of monogamy, or else consecrated (thereto)
on the score even of virginity, surrounded by widows married but to one husband? And will your sacrifice
ascend with unabashed front, and-among all the other (graces) of a good mind-will you request for
yourself and for your wife chastity?

Chapter X11.-Excuses Commonly Urged in Defence of Second Marriage. Their Futility, Especialy
in the Case of Christians, Pointed Out.

| am aware of the excuses by which we colour our insatiable carnal appetite.ﬂ Our pretexts are: the

necessities of props to lean on; a house to be managed; afamily to be governed; chests®? and keysto be
guarded; the wool-spinning to be dispensed; food to be attended to; cares to be generally lessened. Of
course the houses of none but married men fare well! The families of celibates, the estates of eunuchs, the
fortunes of military men, or of such astravel without wives, have gone to rack and ruin! For are not we,
too, soldiers? Soldiers, indeed, subject to all the stricter discipline, that we are subject to so great a

Genera 2 Are not we, too, travellersin this world?* Why moreover, Christian, are you so conditioned,
that you cannot (so travel) without awife?"In my present (widowed)state, too, a consort in domestic
worksis necessary." (Then) take some spiritual wife. Take to yourself from among the widows one fair in
faith, dowered with poverty, sealed with age. Y ou will (thus) make a good marriage. A plurality of such
wivesis pleasing to God. "But Christians concern themselves about posterity"-to whom there is no to-

morrow!® Shall the servant of God yearn after heirs, who has disinherited himself from the world? And
ISit to be areason for aman to repeat marriage, if from hisfirst (marriage) he have no children? And shall

he thus have, asthe first benefit (resulting therefrom), this, that he should desire longer life, when the

apostle himself isin haste to be "with the Lord? 86 Assuredly, most free will he be from encumbrance in

persecutions, most constant in martyrdoms, most prompt in distributions of his goods, most temperate in
acquisitions; lastly, undistracted by cares will he die, when he has left children behind him-perhaps to
perform the last rites over his grave! Isit then, perchance, in forecast for the commonwealth that such
(marriages)are contracted? for fear the Statesfail, if no rising generations be trained up? for fear the rights
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of law, for fear the branches of commerce, sink quite into decay? for fear the temples be quite forsaken?
for fear there be none to raise the acclaim, "The lion for the Christians? "-for these are the acclaims which
they desire to hear who go in quest of offspring! Let the well-known burdensomeness of children-
especially in our case-suffice to counsel widowhood: (children) whom men are compelled by lawsto
undertake (the charge of); because no wise man would ever willingly have desired sons! What, then, will
you do if you succeed in filling your new wife with your own conscientious scruples? Are you to dissolve
the conception by aid of drags? | think to usit is no more lawful to hurt (a child) in process of birth, than
one (already) horn. But perhaps at that time of your wife's pregnancy you will have the hardihood to beg
from God aremedy for so grave a solicitude, which, when it lay in your own power, you refused? Some
(naturally) barren woman, | suppose, or (some woman) of an age already feeling the chill of years, will be
the object of your forecasting search. A course prudent enough, and, above all, worthy of a believer! For
there is no woman whom we have believed to have borne (a child) when barren or old, when God so
willed! which heisall the more likely to do if any one, by the presumption of this foresight of his own,
provoke emulation on the part of God. In fine, we know a case among our brethren, in which one of them
took a barren woman in second marriage for his daughter's sake, and became' as well for the second time
afather as for the second time a husband.

Chapter X111.-Examples from Among the Heathen, as Well as from the Church, to Enforce the
Foregoing Exhortation.

To this my exhortation, best beloved brother, there are added even heathenish examples; which have often
been set by ourselves as well (as by others) in evidence, when anything good and pleasing to God is, even
among "strangers," recognised and honoured with a testimony. In short, monogamy among the heathen is
so held in highest honour, that even virgins, when legitimately marrying, have a woman never married but
once appointed them as brideswoman; and if you say that "thisis for the sake of the omen," of courseitis
for the sake of a good omen; again, that in some solemnities and official functions, single-husbandhood
takes the precedence: at all events, the wife of a Flamen must be but once married, which is the law of the
Flamen (himself) too. For the fact that the chief pontiff himself must not iterate marriage is, of course, a
glory to monogamy. When, however, Satan affects God's sacraments, it is a challenge to us; nay, rather, a
cause for blushing, if we are slow to exhibit to God a continence which some render to the devil, by
perpetuity sometimes of virginity, sometimes of widowhood. We have heard of Vesta's virgins, and Juno's

at the town®” of Achaia, and Apollo's among the Delphians, and Minerva's and Diana's in some places.
We have heard, too, of continent men, and (among others) the priests of the famous Egyptian bull:
women, moreover, (dedicated) to the African Ceres, in whose honour they even spontaneously abdicate
matrimony, and so live to old age, shunning thenceforward all contact with males, even so much asthe
kisses of their sons. The devil, forsooth, has discovered, after voluptuousness, even a chastity which shall
work perdition; that the guilt may be all the deeper of the Christian who refuses the chastity which helps
to salvation! A testimony to us shall be, too, some of heathendom's women, who have won renown for

their obstinate persistence in single-husbandhood: some Di do,&3 (for instance), who, refugee as she was
on alien soil, when she ought rather to have desired, without any external solicitation, marriage with a
king, did yet, for fear of experiencing a second union, prefer, contrariwise, to "burn” rather than to
"marry; "or the famous L ucretia, who, albeit it was but once, by force, and against her will, that she had
suffered a strange man, washed her stained flesh in her own blood, lest she should live, when no longer
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single-husbanded in her own esteem! A little more care will furnish you with more examples from our
own (sisters); and those indeed, superior to the others, inasmuch asit is a greater thing to live in chastity
than to diefor it. Easier it isto lay down your. life because you have lost a blessing, than to keep by living
that for which you would rather die outright. How many men, therefore, and how many women, in
Ecclesiastical Orders, owe their position to continence, who have preferred to be wedded to. God; who
have restored the honour of their flesh, and who have already dedicated themselves as sons of that (future)
age, by slaying in themselves the concupiscence of lust, and that whole (propensity) which could not be

admitted within Paradise!®® Whence it is presumable that such as shall wish to be received within
Paradise, ought at last to begin to cease from that thing from which Paradise is intact.
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Elucidation.

Elucidation.

Albeit they belaics, p. 54.

In the tract on Baptism7—0 Tertullian uses language implying that three persons compose a Church. But
here we find it much more strongly pronounced,-Ubi tres, Ecclesia est, licet Laici. The question of lay-
baptism we may leave till we come to Cyprian, only noting here, that, while Cyprian abjures his "master"
on this point, his adversary, the Bishop of Rome, adopts Tertullian's principle in so far. But, in view of
Matthew 19:20, surely we may all alow that three are a guorum when so "gathered together in Christ's
name," albeit not for all purposes. Three women may claim the Saviour's promise when lawfully met
together for socia devotions, nor can it be denied that they have a share in the priesthood of the "peculiar
people." So, too, even of three pious children. But it does not follow that they are a church for all

pur poses,-preaching, celebrating sacraments, ordaining, and the like. The late Dean Stanley was fond of
this passage of Tertullian, but obviously it might be abused to encourage a state of things which all

orderly and organized systems of religion must necessarily discard.”X On p. 58 there is areference,
apparently, to deaconesses as "women in Ecclesiastical Orders."
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V1. On Monogamy.1

Chapter |.-Different Views in Regard to Marriage Held by Heretics, Psychic, and Spiritualists.

Chapter |1.-The Spiritualists Vindicated from the Charge of Novelty.

Chapter I11.-The Question of Novelty Further Considered in Connection with the Words of the
Lord and His Apostles.

Chapter 1V.-Waiving Allusion to the Paraclete, Tertullian Comes to the Consideration of the
Ancient Scriptures, and Their Testimony on the Subject in Hand.

Chapter V.-Connection of These Primeva Testimonies with Christ.

Chapter V1.-The Case of Abraham, and Its Bearing on the Present Question.

Chapter V11.-From Patriarchal, Tertullian Comes to L egal, Precedents.

Chapter V111.-From the Law Tertullian Comes to the Gospel. He Begins with Examples Before
Proceeding to Dogmas.

Chapter | X.-From Examples Tertullian Passes to Direct Dogmatic Teachings. He Begins with the

Lord's Teaching.

Chapter X .-St. Paul's Teaching on the Subject.

Chapter X|.-Further Remarks Upon St. Paul's Teaching.

Chapter X11.-The Explanation of the Passage Offered by the Psychics Considered.

Chapter XI111.-Further Objections from St. Paul Answered.
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Chapter X1V .-Even If the Permission Had Been Given by St. Paul in the Sense Which the Psychics

Allege, It Was Merely Like the Mosaic Permission of Divorce-A Condescension to Human Hard-
Heartedness.

Chapter XV .-Unfairness of Charging the Disciples of the New Prophecy with Harshness. The
Charge Rather to Be Retorted Upon the Psychics.

Chapter XV1.-Weakness of the Pleas Urged in Defence of Second Marriage.

Chapter XV11.-Heathen Examples Cry Shame Upon This"Infirmity of the Flesh."114

VI. On Monogatmy.l
[Trandated by the Rev. S. Thelwall.]
Chapter |.-Different Views in Regard to Marriage Held by Heretics, Psychic, and Spiritualists.

Heretics do away with marriages; Psychics accumulate them. The former marry not even once; the latter
not only once. What dost thou, Law of the Creator? Between alien eunuchs and thine own grooms, thou
complainest as much of the over-obedience of thine own household as of the contempt of strangers. They
who abuse thee, do thee equal hurt with them who use thee not. In fact, neither is such continence
laudable because it is heretical, nor such licence defensible because it is psychical. The former is
blasphemous, the latter wanton; the former destroys the God of marriages, the latter puts Him to the blush.
Among us, however, whom the recognition of spiritual gifts entitles to be deservedly called Spiritual,
continence is as religious as licence is modest; since both the one and the other are in harmony with the
Creator. Continence honours the law of marriage, licence tempers it; the former is not forced, the latter is
regul ated; the former recognises the power of free choice, the latter recognises alimit. We admit one
marriage, just as we do one God. The law of marriage reaps an accession of honour where it is associated
with shamefastness. But to the Psychics, since they receive not the Spirit, the things which are the Spirit's
are not pleasing. Thus, so long as the things which are the Spirit's please them not, the things which are of
the flesh will please, as being the contraries of the Spirit. "The flesh," saith (the apostle), "lusteth against

the Spirit, and the Spirit against the flesh."2 But what will the flesh "lust” after, except what is more of the
flesh? For which reason withal, in. the beginning, it became estranged from the Spirit. "My Spirit," saith

(God), "shall not permanently abide in these men eternally,§ for that they are flesh."4
Chapter I1.-The Spiritualists Vindicated from the Charge of Novelty.

And so they upbraid the discipline of monogamy with being a heresy; nor is there any other cause whence
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they find themselves compelled to deny the Paraclete more than the fact that they esteem Him to be the
institutor of anovel discipline, and a discipline which they find most harsh: so that thisis already the first
ground on which we must join issuein agenera handling (of the subject), whether there is room for
maintaining that the Paraclete has taught any such thing as can either be charged with novelty, in

opposition to catholic traditi on,5 or with burdensomeness, in opposition to the "light burden"® of the Lord.

Now concerning each point the Lord Himself has pronounced. For in saying, "I still have many things to
say unto you, but ye are not yet able to bear them: when the Holy Spirit shall be come, He will lead you

into all truth,"Z He sufficiently, of course, sets before us that He will bring such (teachings) as may be
esteemed alike novel, as having never before been published, and finally burdensome, asif that were the
reason why they were not published. "It follows," you say, "that by this line of argument, anything you
please which is novel and burdensome may be ascribed to the Paraclete, even if it have come from the
adversary spirit." No, of course. For the adversary spirit would be apparent from the diversity of his
preaching, beginning by adulterating the rule of faith, and so (going on to) adulterating the order of
discipline; because the corruption of that which holds the first grade, (that is, of faith, whichis prior to
discipline,) comesfirst. A man must of necessity hold heretical views of God first, and then of His
Institution. But the Paraclete, having many things to teach fully which the Lord deferred till He came,
(according to the pre-definition,) will begin by bearing emphatic witness to Christ, (as being) such as we

believe (Him to be), together with the whole order of God the Creator, and will glorify Hi m,§ and will
"bring to remembrance" concerning Him. And when He has thus been recognised (as the promised
Comforter), on the ground of the cardinal rule, He will reveal those "many things"' which appertain to
disciplines; while the integrity of His preaching commands credit for these (revelations), abeit they be
"novel," inasmuch asthey are. now in course of revelation, abeit they be "burdensome,” inasmuch as not
even now are they found bearable: (revelations), however, of none other Christ than (the One) who said
that He had withal "other many things' which were to be fully taught by the Paraclete, no less
burdensome to men of our own day than to them, by whom they were then "not yet able to be borne."

Chapter 111.-The Question of Novelty Further Considered in Connection with the Words of the
Lord and His Apostles.

But (as for the question) whether monogamy be "burdensome,” let the still shameless "infirmity of the
flesh" look to that: let us meantime come to an agreement as to whether it be "novel." This (even) broader
assertion we make: that even if the Paraclete had in this our day definitely prescribed a virginity or
continence total and absolute, so as not to permit the heat of the flesh to foam itself down evenin single
marriage, even thus He would seem to be introducing nothing of "novelty; "seeing that the Lord Himself

opens "the kingdoms of the heavens' to "eunuchs,"9 as being Himself, withal, avirgin; to whom looking,

the apostle also-himself too for this reason abstinent-gives the preference to conti nence. 2’ ("Yes"), you
say, "but saving the law of marriage." Saving it, plainly, and we will see under what limitations;
nevertheless aready destroying it, in so far as he gives the preference to continence. "Good," he says, " (it
Is) for aman not to have contact with awoman.” It follows that it is evil to have contact with her; for

nothing is contrary to good except evil. And accordingly (he says), "It remains, that both they who have

||£—

wives so be as if they have not,"= that it may be the more binding on them who have not to abstain from
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having them. He renders reasons, likewise, for so advising: that the unmarried think about God, but the
married about how, in (their) marriage, each may please his (partner).l—2 And | may contend, that what is

permitted is not absolutely good.E For what is absolutely good is not permitted, but needs no asking to
make it lawful. Permission has its cause sometimes even in necessity. Finally, in this case, thereis no
volition on the part of him who permits marriage. For his volition points another way. "I will," he says,

"that you all so beas| too (am)."l—4 And when he shows that (so to abide) is "better," what, pray, does he
demonstrate himself to "will," but what he has premised is "better? " And thus, if he permits something
other than what he has "willed"-permitted not voluntarily, but of necessity-he shows that what he has
unwillingly granted as an indulgence is not absolutely good. Finally, when he says, "Better it isto marry
than to burn," what sort of good must that be understood to be which is better than a penalty? which
cannot seem "better" except when compared to a thing very bad? "Good" is that which keeps this name
per se; without comparison-I say not with an evil, but even-with some other good: so that, even if it be
compared to and overshadowed by another good, it nevertheless remains in (possession of) the name of
good. If, on the other hand, comparison with evil is the mean which obligesit to be called good,; it is not
so much "good" as a species of inferior evil, which, when obscured by a higher evil, is driven to the name
of good. Take away, in Short, the condition, so as not to say, "Better it isto marry than to burn; "and |
question whether you will have the hardihood to say, "Better (it is) to marry," not adding than what it is
better. This done, then, it becomes not" better; “and while not "better," not “"good" either, the condition
being taken away which, while making it "better" than another thing, in that sense obligesit to be
considered "good." Better it isto lose one eye than two. If, however, you withdraw from the comparison
of either evil, it will not be better to have one eye, because it is not even good.

What, now, if he accommodatingly grants al indulgence to marry on the ground of hisown (that is, of
human) sense, out of the necessity which we have mentioned, inasmuch as "better it isto marry than to
burn?"In fact, when he turns to the second case, by saying, "But to the married | officially announce-not
[, but the Lord"-he shows that those things which he had said above had not been (the dictates) of the
Lord's authority, but of human judgment. When, however, he turns their minds back to continence, ("But |
will you all soto be,") "I think, moreover," he says, "I too have the Spirit of God; "in order that, if he had

granted any indulgence out of necessity, that, by the Holy Spirit's authority, he might recall. But John, too,

when advising us that "we ought so to walk as the Lord withal did,"g’ of course admonished usto walk as

well in accordance with sanctity of the flesh (asin accordance with His example in other respects).
Accordingly he says more manifestly: "And every (man) who hath this hope in Him maketh himself

chaste, just as Himself withal is chaste." For elsawhere, again, (we read): "Be ye holy, just as He withal

was holy "1 inthe flesh, namely. For of the Spirit he would not have said (that), inasmuch as the Spirit is
without any external influence recognised as "holy," nor does He wait to be admonished to sanctity,
which is His proper nature. But the flesh is taught sanctity; and that withal, in Christ, was holy.

Therefore, if all these (considerations) obliterate the licence of marrying, whether we look into the
condition on which the licence is granted, or the preference of continence which isimposed. why, after

the apostles, could not the same Spirit, supervening for the purpose of conducting discipl ehood® into "all
truth" through the gradations of the times (according to what the preacher says, "A timeto
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everythi ng"g ), impose by thistime afinal bridle upon the flesh, no longer obliquely calling us away

from marriage, but openly; since now more (than ever) "the time is become wound up,"@ -about 160
years having elapsed since then? Would you not spontaneously ponder (thus) in your own mind: "This
disciplineis old, shown beforehand, even at that early date, in the Lord's flesh and will, (and) successively
thereafter in both the counsels and the examples of His apostles? Of old we were destined to this sanctity.
Nothing of novelty is the Paraclete introducing. What He premonished, He is (now) definitively
appointing; what He deferred, He is (now) exacting." And presently, by revolving these thoughts, you will
easily persuade yourself that it was much more competent to the Paraclete to preach unity of marriage,
who could withal have preached its annulling; and that it is more credible that He should have tempered
what it would have become Him even to have abolished, if you understand what Christ's "will" is. Herein
also you ought to recognise the Paraclete in His character of Comforter, in that He excuses your

Infi rmityz—1 from (the stringency of) an absolute continence.

Chapter 1V.-Waiving Allusion to the Paraclete, Tertullian Comes to the Consideration of the
Ancient Scriptures, and Their Testimony on the Subject in Hand.

Waiving, now, the mention of the Paraclete, as of some authority of our own, evolve we the common
Instruments of the primitive Scriptures. This very thing is demonstrable by us. that the rule of monogamy
Is neither novel nor strange, nay rather, is both ancient, and proper to Christians; so that you may be
sensible that the Paraclete is rather its restitutor than institutor. As for what pertains to antiquity, what
more ancient formal type can be brought forward, than the very original fount of the human race? One
female did God fashion for the male, culling onerib of his, and (of course) (one) out of aplurality. But,
moreover, in the introductory speech which preceded the work itself, He said, "It is not good for the man
that he be alone; let us make an help-meet for him." For He would have said "helpers" if He had destined
him to have more wives (than one). He added, too, alaw concerning the future; if, that is, (the words)
"And two shall be (made) into one flesh"-not three, nor more; else they would be no more "two" if (there
were) more-were prophetically uttered. The law stood (firm). In short, the unity of marriage lasted to the
very end in the case of the authors of our race; not because there were no other women, but because the
reason why there were none was that the first-fruits of the race might not be contaminated by a double
marriage. Otherwise, had God (so) willed, there could withal have been (others); at all events, he might
have taken from the abundance of his own daughters-having no less an Eve (taken) out of his own bones
and flesh-if piety had allowed it to be done. But where the first crime (is found)homicide, inaugurated in
fratricide-no crime was so worthy of the second place as a double marriage. For it makes no difference
whether a man have had two wives singly, or whether individuals (taken) at the same time have made
two. The number of (the individuals) conjoined and separate is the same. Still, God's institution, after
once for all suffering violence through Lamech, remained firm to the very end of that race. Second

L amech there arose none, in the way of being husband to two wives. What Scripture does not note, it

denies. Other iniquities provoke the deluge: (iniquities) once for all avenged, whatever was their nature;

not, however, "seventy-seven ti m%,"z—z which (is the vengeance which) double marriages have deserved.

But again: the reformation of the second human race is traced from monogamy as its mother. Once more,
"two (joined) into one flesh" undertake (the duty of) "growing and multiplying,"-Noah, (namely), and his
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wife, and their sons, in single marriage.g’ Even in the very animals monogamy is recognised, for fear that

even beasts should be born of adultery. "Out of all beasts," said (God),z—4 "out of al flesh, two shall thou
lead into the ark, that they may live with thee, male and female: they shall be (taken) from all flying
animals according to (their) kind, and from all creepers of the earth according to their kind; two out of all
shall enter unto thee, male and female." In the same formula, too, He orders sets of sevens, made up of

pairs, to be gathered to him, consisting of male and female-one male and one femal %2 What more shall |
say? Even unclean birds were not allowed to enter with two females each.

Chapter V.-Connection of These Primeval Testimonies with Christ.

Thus far for the testimony of things primordial, and the sanction of our origin, and the prejudgment of the
divineinstitution, which of courseis alaw, not (merely) amemorial inasmuch as, if it was." so done from
the beginning,” we find ourselves directed to the beginning by Christ: just as, in the question of divorce,
by saying that that had been permitted by Moses on account of their hard-heartedness but from the
beginning it had not been so, He doubtless recalls to "the beginning" the (law of) the individuity of
marriage. And accordingly, those whom God "from the beginning” conjoined, "“two into one flesh," man

shall not at the present day separate.z—6 The apostle, too, writing to the Ephesians, says that God "had
proposed in Himself, at the dispensation of the fulfilment of the times, to recall to the head" (that is, to the

beginning) "things universal in Christ, which are above the heavens and above the earth in Him."2! So,
too, the two letters of Greece, the first and the last, the Lord assumes to Himself, as figures of the
beginning and end! which concur in Himself: so that, just as Alpharolls on till it reaches Omega, and
again Omegarolls back till it reaches Alpha, in the same way He might show that in Himself is both the
downward course of the beginning on to the end, and the backward course of the end up to the beginning;
so that every economy, ending in Him through whom it began,-through the Word of God, that is, who was

madeflesh,@ -may have an end correspondent to its beginning. And so truly in Christ are all things
recalled to "the beginning," that even faith returns from circumcision to the integrity of that (original)
flesh, as"it was from the beginning; and freedom of meats and abstinence from blood alone, as"it was
from the beginning; "and the individuality of marriage, as"it was from the beginning; "and the restriction
of divorce, which was not "from the beginning; "and lastly, the whole man into Paradise, where he was
"“from the beginning." Why, then, ought He not to restore Adam thither at least as a monogamist, who
cannot present him in so entire perfection as he was when dismissed thence? Accordingly, so far as
pertains to the restitution of the beginning, the logic both of the dispensation you live under, and of your
hope, exact this from you, that what was "from the beginning" (should be) in accordance with “the
beginning; "Which (beginning) you find counted in Adam, and recounted in Noah. Make your election, in
which of the twain you account your "beginning.” In both, the censorial power of monogamy claims you
for itself. But again: if the beginning passes on to the end (as Alphato Omega), as the end passes back to
the beginning (as Omegato Alpha), and thus our origin is transferred to Christ, the animal to the spiritual -

inasmuch as " (that was) not first which is spiritual, but (that) which (is) animal; then what (is) spiritual ,'@
-let us, in like manner (as before), see whether you owe this very (same) thing to this second origin also:

whether the last Adam also meet you in the selfsame form as the first; since the last Adam (that is, Christ)
was entirely unwedded, as was even the first Adam before his exile. But, presenting to your weakness the
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gift of the example of His own flesh, the more perfect Adam-that is, Christ, more perfect on this account
aswell (as on others), that He was more entirely pure-stands before you, if you are willing (to copy Him),
as avoluntary celibate in the flesh. If, however, you are unequal (to that perfection), He stands before you
amonogamist in spirit, having one Church as His spouse, according to the figure of Adam and of Eve,
which (figure) the apostle interprets of that great sacrament of Christ and the Church, (teaching that),
through the spiritual, it was analogous to the carnal monogamy. Y ou see, therefore, after what manner,
renewing your origin even in Christ, you cannot trace down that (origin) without the profession of
monogamy; unless, (that is), you be in flesh what He isin spirit; albeit withal, what He was in flesh, you
equally ought to have been.

Chapter VI.-The Case of Abraham, and Its Bearing on the Present Question.

But let us proceed with our inquiry into some eminent chief fathers of our origin: for there are some to
whom our monogamist parents Adam and Noah are not pleasing, nor perhaps Christ either. To Abraham,

in fine, they appeal; prohibited though they are to acknowledge any other father than God. > Grant, now,

that Abraham is our father; grant, too, that Paul is. "In the Gospel," says he, "I have begotten you."?’—1

Show yourself a son even of Abraham. For your origin in him, you must know, iS not referable to every
period of hislife: thereis adefinite time at which heisyour father. For if" faith" is the source whence we
are reckoned to Abraham as his "sons" (as the apostle teaches, saying to the Galatians, "Y ou know,

consequently, that (they) who are of faith, these are sons of Abraham"32 ), when did Abraham "believe
God and it was accounted to him for righteousness? "l suppose when still in monogamy, since (he was)
not yet in circumcision. But if afterwards. he changed to either (opposite)-to digamy through cohabitation
with his handmaid, and to circumcision through the seal of the testament-you cannot acknowledge him as
your father except at that time when he "believed God," if it istruethat it is according to faith that you are
his son, not according to flesh. Elsg, if it be the later Abraham whom you follow as your father-that is, the
digamist (Abraham)-receive him withal in his circumcision. If you reject his circumcision, it follows that
you will refuse his digamy too. Two characters of his mutually diverse in two several ways, you will not

be able to blend. His digamy began with circumcision, his monogamy with unci rcumcision.22 Y ou receive
digamy; admit circumcision too. Y ou retain uncircumcision; you are bound to monogamy too. Moreover,
sotrueisit that it is of the monogamist Abraham that you are the son, just as of the uncircumcised, that if
you be circumcised you immediately cease to be his son, inasmuch as you will not be "of faith," but of the
seal of afaith which had been justified in uncircumcision. Y ou bare the apostle: learn (of him), together

with the Galatians.>* In like manner, too, if you have involved yourself in digamy, you are not the son of
that Abraham whose "faith" preceded in monogamy. For albeit it is subsequently that heis called "a father

of many nati ons,"g—5 still it is of those (nations) who, as the fruit of the "faith" which precedes digamy, had

to be accounted " sons of Abraham."3—6

Thenceforward let matters see to themselves. Figures are one thing; laws another. Images are one thing;
statutes another. |mages pass away when fulfilled: statutes remain permanently to be fulfilled. Images

prophesy: statutes govern. What that digamy of Abraham portends, the same apostle fully teach&s,g—7 the
interpreter of each testament, just as he likewise laysit down that our "seed" is called in Isaac. 2 If you are
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"of the free woman," and belong to Isaac, he, at all events, maintained unity of marriage to the last.

These accordingly, | suppose, are they in whom my origin is counted. All others | ignore. And if | glance
around at their examples-(examples) of some David heaping up marriages for himself even through
sanguinary means, of some Solomon rich in wives as well asin other riches-you are bidden to "follow the

better things; "3 and you have withal Joseph but once wedded, and on this score | venture to say better

than his father; you have Moses, the intimate eye-witness of God;@ you have Aaron the chief priest. The
second Moses, also, of the second People, who led our representatives into the (possession of) the promise
of God, in whom the Name (of Jesus) was first inaugurated, was no digamist.

Chapter VII.-From Patriarchal, Tertullian Comes to L egal, Precedents.

After the ancient examples of the patriarchs, let us equally pass on to the ancient documents of the legal
Scriptures, that we may treat in order of all our canon. And since there are some who sometimes assert

that they have nothing to do with the law (which Christ has not dissolved, but fulfi IIed),4—1 sometimes
catch at such parts of the law as they choose; plainly do we too assert that the law has deceased in this
sense, that its burdens-according to the sentence of the apostles-which not even the fathers were able to

sustai n,4—2 have wholly ceased: such (parts), however. as relate to righteousness not only permanently

remain reserved, but even amplified; in order, to be sure, that our righteousness may be able to redound

above the righteousness of the scribes and of the Pharisees 2 If "ri ghteousness' must, of course chastity

must too. If, then, forasmuch as thereisin the law a precept that a man is to take in marriage the wife of

his brother if he have died without chil dren,4—4 for the purpose of raising up seed to his brother; and this

may happen repeatedly to the same person, according to that crafty question of the Sadducees;ﬁ men for

that reason think that frequency of marriage is permitted in other cases as well: it will be their duty to
understand first the reason of the precept itself; and thus they will come to know that that reason, now
ceasing, is among those parts of the law which have been cancelled. Necessary it was that there should be

a succession to the marriage of abrother if he died childless: first, because that ancient benediction,

||4_6

"Grow and multiply,"— had still to run its course; secondly, because the sins of the fathers used to be

exacted even from the SOI’]S;ﬂ thirdly, because eunuchs and barren persons used to be regarded as
ignominious. And thus, for fear that such as had died childless, not from natural inability, but from being
prematurely overtaken by death, should be judged equally accursed (with the other class); for this reason a
vicarious and (so to say) posthumous offspring used to be supplied them. But (now), when the "extremity
of the times" has cancelled (the command) “Grow and multiply," since the apostles (another command),
"It remaineth, that both they who have wives so be asif they have not," because "thetimeis

compreesed;4—8 and "the sour grape" chewed by "the fathers" has ceased "to set the sons' teeth on edge,

for, "each one shall diein hisown sin; "and "eunuchs' not only have lost ignominy, but have even
n50

||4_9

deserved grace, being invited into "the kingdoms of the heavens: "= the law of succeeding to the wife of
a brother being buried, its contrary has obtained-that of not succeeding to the wife of a brother. And thus,
as we have said before, what has ceased to be valid, on the cessation of its reason, cannot furnish a ground
of argument to another. Therefore awife, when her husband is dead, will not marry; for if she marry, she
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uﬂ

will of course be marrying (his) brother: for "all we are brethren."== Again, the woman, if intending to

marry, hasto marry "in the Lord,; "2 that IS, not to an heathen, but to a brother, inasmuch as even the

ancient law forbids™ marriage with members of another tribe. Since, moreover, even in Leviticus thereis
acaution, "Whoever shall have taken (his) brother's wife, (it) is uncleanness-turpitude; without children

shall (he) die; nt beyond doubt, while the man is prohibited from marrying a second time, the woman is
prohibited too, having no one to marry except a brother. In what way, then, an agreement shall be
established between the apostle and the Law (which he is not impugning in its entirety), shall be shown
when we shall have come to his own epistle. Meantime, so far as pertains to the law, the lines of argument
drawn from it are more suitable for us (than for our opponents). In short, the same (law) prohibits priests
from marrying a second time. The daughter also of a priest it bids, if widowed or repudiated, if she have

had no seed, to return into her father's home and be nourished from his bread.> The reason why (itis
said), "If she have had no seed,” isnot that if she have she may marry again-for how much more will she
abstain from marrying if she have sons?-but that, if she have, she may be "nourished" by her son rather
than by her father; in order that the son, too, may carry out the precept of God, “"Honour father and

mother."° Us, moreover, Jesus, the Father's Highest and Great Priest,ﬂ clothing us from His own store® -
Inasmuch as they "who are baptized in Christ> have put on Christ"-has made "prieststo God His
Father,"@ according to John. For the reason why He recalls that young man who was hastening to his
father's obsequies,ﬂ isthat He may show that we are called priests by Him; (priests) whom the Law used

to forbid to be present at the sepulture of parents:Q "Over every dead soul," it says, "the priest shall not
enter, and over his own father and over his own mother he shall not be contaminated.” "Does it follow
that we too are bound to observe this prohibition? "No, of course. For our one Father, God, lives, and our
mother, the Church; and neither are we dead who live to God, nor do we bury our dead, inasmuch as they
too are living in Christ. At al events, priests we are called by Christ; debtors to monogamy, in accordance
with the pristine Law of God, which prophesied at that time of usin its own priests.

Chapter VIIl.-From the Law Tertullian Comes to the Gospel. He Begins with Examples Before
Proceeding to Dogmas.

Turning now to the law, which is properly ours-that is, to the Gospel-by what kind of examples are we
met, until we come to definite dogmas? Behold, there immediately present themselves to us, on the
threshold as it were, the two priestesses of Christian sanctity, Monogamy and Continence: one modest, in

Zechariah the priest; one absolute, in John the forerunner: one appeasing God; one preaching Christ: one

proclaiming a perfect priest; one exhibiting "more than a prophet,"@ -him, namely, who has not only

preached or personally pointed out, but even baptized Christ. For who was more worthily to perform the
initiatory rite on the body of the Lord, than flesh similar in kind to that which conceived and gave birth to
that (body)? And indeed it was avirgin, about to marry once for all after her delivery, who gave birth to
Christ, in order that each title of sanctity might be fulfilled in Christ's parentage, by means of a mother
who was both virgin, and wife of one husband. Again, when He is presented as an infant in the temple,
who isit who receives Him into his hands? who is the first to recognise Him in spirit? A man "just and
circumspect,” and of course no digamist, (which is plain) even (from this consideration), lest (otherwise)
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Christ should presently be more worthily preached by awoman, an aged widow, and "the wife of one
man; "who, living devoted to the temple, was (already) giving in her own person a sufficient token what
sort of persons ought to be the adherents to the spiritual temple,-that is, the Church. Such eye-witnesses
the Lord in infancy found; no different ones had He in adult age. Peter alone do | find-through (the

mention of) his "mother-in-lan"®* ,-to have been married. Monogamist | am led to presume him by

consideration of the Church, which, built upon hi m,6—5 was destined to appoint every grade of her Order
from monogamists. Therest, while | do not find them married, | must of necessity understand to have
been either eunuchs or continent. Nor indeed, if, among the Greeks, in accordance with the carel essness of
custom, women and wives are classed under a common name-however, there is a name proper to wives-

shall we therefore so interpret Paul as if he demonstrates the apostles to have had wives?® For if he were
disputing about marriages, as he does in the sequel, where the apostle could better have named some
particular example, it would appear right for him to say, "For have we not the power of leading about
wives, like the other apostles and Cephas? "But when he subjoins those (expressions)which show his
abstinence from (insisting on) the supply of maintenance, saying, "For have we not the power of eating
and drinking? "he does not demonstrate that "wives" were led about by the apostles, whom even such as
have not still have the power of eating and drinking; but simply "women," who used to minister to them in

the stone way (as they did) when accompanying the Lord.’ But further, if Christ reproves the scribes and

Pharisees, sitting in the official chair of Moses, but not doing what they taught,@ what kind of
(supposition). isit that He Himself withal should set upon His own official chair men who were mindful
rather to enjoin-(but) not likewise to practise-sanctity of the flesh, which (sanctity) He had in all ways

recommended to their teaching and practising?-first by His own example, then by all other arguments;

||6_9

while He tells (them) that "the kingdom of heavens' is "children's; "= while He associates with these

(children) others who, after marriage, remained (or became)virgins; "10 \while He calls (them) to (copy)
the ssmplicity of the dove, abird not merely innocuous, but modest too, and whereof one male knows one
female; while He denies the Samaritan woman's (partner to be) a husband, that He may show that

manifold husbandry is adultery;7—l while, in the revelation of His own glory, He prefers, from among so
many saints and prophets, to have with him Moses and Eli as’? -the one a monogamist, the other a

voluntary celibate (for Elias was nothing else than John, who came "in the power and spirit of Elias"
while that "man gluttonous and toping," the "frequenter of luncheons and suppers, in the company of

By,

publicansand si nners,"7—4 sups once for all at asingle marri age,7—5 though, of course, many were marrying
(around Him); for He willed to attend (marriages) only so often as (He willed) them to be.

Chapter I1X.-From Examples Tertullian Passes to Direct Dogmatic Teachings. He Begins with the
Lord's Teaching.

But grant that these argumentations may be thought to be forced and founded on conjectures, if no
dogmatic teachings have stood parallel with them which the Lord uttered in treating of divorce, which,

permitted formerly, He now prohibits, first because "from the beginning it was not so,” like plurality of

marriage; secondly, because "What God hath conjoined, man shall not separate,"7—6 -for fear, namely, that

he contravene the Lord: for He alone shall “separate” who has "conjoined” (separate, moreover, not
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through the harshness of divorce, which (harshness) He censures and restrains, but through the debt of

death) if, indeed, "one of two sparrows falleth not on the ground without the Father's will M Therefore if
those whom God has conjoined man shall not separate by divorce, it is equally congruous that those
whom God has separated by death man is not to conjoin by marriage; the joining of the separation will be
just as contrary to God's will as would have been the separation of the conjunction.

So far as regards the non-destruction of the will of God, and the restruction of the law of "the beginning."
But another reason, too, conspires; nay, not another, but (one)which imposed the law of "the beginning,”
and moved the will of God to prohibit divorce: the fact that (he)who shall have dismissed his wife, except
on the ground of adultery, makes her commit adultery; and (he) who shall have married a (woman)

dismissed by her husband, of course commits adultery.7—8 A divorced woman cannot even marry
legitimately; and if she commit any such act without the name of marriage, doesit not fall under the
category of adultery, in that adultery is crime in the way of marriage? Such is God's verdict, within

straiter limits than men's, that universally, whether through marriage or promiscuously, the admission of a
second man (to intercourse) is pronounced adultery by Him. For let us see what marriage isin the eye of
God; and thus we shall learn what adultery equally is. Marriage is (this): when God joins "two into one
flesh; "or else, finding (them already) joined in the same flesh, has given His seal to the conjunction.
Adultery is (this): when, the two having been-in whatsoever way-digoined, other-nay, rather alien-flesh is
mingled (with either): flesh concerning which it cannot be affirmed, "Thisis flesh out of my flesh, and

this bone out of my bones."™ For this, once for all done and pronounced, as from the beginning, so now
too, cannot apply to "other" flesh. Accordingly, it will be without cause that you will say that God wills
not a divorced woman to be joined to another man "while her husband liveth," asif He do will it "when he

IS dead; "80 \vhereasif she is not bound to him when dead, no more is she when living. "Alike when
divorce dissevers marriage as when death does, she will not be bound to him by whom the binding
medium has been broken off." To whom, then, will she be bound? In the eye of God, it matters nought
whether she marry during her life or after his death. For it is not against him that she sins, but against
herself. "Any sin which a man may have committed is externa to the body; but | (he) who commits
adultery sins against his own body." But-as we have previously laid down above-whoever shall
intermingle with himself "other” flesh, over and above that pristine flesh which God either conjoined into
two or else found (already) conjoined, commits adultery. And the reason why He has abolished divorce,
which "was not from the beginning,” is, thatHe may strengthen that which "was from the beginning"-the
permanent conjunction, (namely), of "two into one flesh: "for fear that necessity or opportunity for athird
union of flesh may make an irruption (into His dominion); permitting divorce to no cause but one-if, (that
IS), the (evil) against which precaution is taken chance to have occurred beforehand. So true, moreover, is
it that divorce "was not from the beginning," that among the Romansit is not till after the six hundredth

year from the building of the city that this kind of "hard-heartedness'® is set down as havi ng been
committed. But they indulge in promiscuous adulteries, even without divorcing (their partners): to us,
even if we do divorce them, even marriage will not be lawful.

Chapter X.-St. Paul's Teaching on the Subject.
From this point | see that we are challenged by an appeal to the apostle; for the more easy apprehension of
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whose meaning we must all the more earnestly inculcate (the assertion), that a woman is more bound
when her husband is dead not to admit (to marriage) another husband. For let us reflect that divorce either
Is caused by discord, or else causes discord; whereas death is an event resulting from the law of God, not
from an offence of man; and that it is a debt which all owe, even the unmarried. Therefore, if adivorced
woman, who has been separated (from her husband)in soul as well as body, through discord, anger,
hatred, and the causes of these-injury, or contumely, or whatsoever cause of complaint-is bound to a
personal enemy, not to say a husband, how much more will one who, neither by her own nor her
husband's fault, but by an event resulting from the Lord's law, has been-not separated from, but left
behind by-her consort, be his, even when dead, to whom, even when dead, she owes (the debt of)
concord? From him from whom she has heard no (word of) divorce she does not turn away; with him she
IS, to whom she has written no (document of) divorce; him whom she was unwilling to have lost, she
retains. She has within her the licence of the mind, which represents to a man, in imaginary enjoyment, all
things which he has not. In short, | ask the woman herself, “"Tell me, sister, have you sent your husband
before you (to his rest) in peace? "What will she answer? (Will she say), "In discord?"In that case sheis
the more bound to him with whom she has a cause (to plead) at the bar of God. She who is bound (to
another) has not departed (from him). But (will she say), "In peace? "In that case, she must necessarily
persevere in that (peace) with him whom she will no longer have the power to divorce; not that she would,
even if she had been able to divorce him, have been marriageable. Indeed, she prays for his soul, and
requests refreshment for him meanwhile, and fellowship (with him) in the first resurrection; and she offers
(her sacrifice) on the anniversaries of hisfalling asleep. For, unless she does these deeds, she hasin the
true sense divorced him, so far asin her lies; and indeed the more iniguitously-inasmuch as (she did it) as
far aswas in her power-because she had no power (to do it); and with the more indignity, inasmuch asit is
with more indignity if (her reason for doing it is) because he did not deserveit. Or else shall we, pray,
cease to be after death, according to (the teaching of) some Epicurus, and not according to (that of)
Christ? But if we believe the resurrection of the dead, of course we shall be bound to them with whom we
are destined to rise, to render an account the one of the other. "But if 'in that age they will neither marry

nor be given in marriage, but will be equal to angel s,'8—2 Is not the fact that there will be no restitution of
the conjugal relation areason why we shall not be bound to our departed consorts? "Nay, but the more
shall we be bound (to them), because we are destined to a better estate-destined (aswe are) toriseto a
spiritual consortship, to recognise as well our own selves as them who are ours. Else how shall we sing
thanks to God to eternity, if there shall remain in us no sense and memory of this debt; if we shall be
reformed in substance, not in consciousness? Consequently, we who shall be with God shall be together;

since we shall all be with the one God-albeit the wages be vari ous,8—3 albeit there be "many mansions’, in

the house of the same Father®® havi ng laboured for the "one penny "85 of the self-same hi re, that is, of

eternal life; in which (eternal life) God will still less separate them whom He has conjoined, than in this
lesser life He forbids them to be separated.

Since thisis so, how will awoman have room for another husband, who is, even to futurity, in the
possession of her own? (Moreover, we speak to each sex, even if our discourse address itself but to the
one; inasmuch as one discipline isincumbent [on both].) She will have one in spirit, onein flesh. This
will be adultery, the conscious affection of one woman for two men. If the one has been digoined from
her flesh, but remainsin her heart-in that place where even cogitation without carnal contact achieves
beforehand both adultery by concupiscence, and matrimony by volition-he is to this hour her husband,
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possessing the very thing which is the mean whereby he became so-her mind, namely, in which withal, if
another shall find a habitation, thiswill be a crime. Besides, excluded he Is not, if he has withdrawn from
viler carnal commerce. A more honourable husband is he, in proportion as he is become more pure.

Chapter XI.-Further Remarks Upon St. Paul's Teaching.

Grant, now, that you marry “in the Lord," in accordance with the law and the apostle-if, notwithstanding,
you care even about this-with what face do you request (the solemnizing of) a matrimony whichis
unlawful to those of whom you request it; of a monogamist bishop, of presbyters and deacons bound by
the same solemn engagement, of widows whose Order you have in your own person refused? And they,
plainly, will give husbands and wives as they would morsels of bread; for thisistheir rendering of "To

every one who asketh thee thou shalt give! "88 And they will join you together in avirgin church, the one
betrothed of the one Christ! And you will pray for your husbands, the new and the old. Make your
election, to which of the twain you will play the adulteress. | think, to both. But if you have any wisdom,
be silent on behalf of the dead one. Let your silence be to him a divorce, aready endorsed in the dotal
gifts of another. In thisway you will earn the new husband's favour, if you forget the old. Y ou ought to
take more pains to please him for whose sake you have not preferred to please God! Such (conduct) the
Psychics will have it the apostle approved, or else totally failed to think about, when he wrote: "The

woman is bound for such length of time as her husband liveth; but if he shall have died, she is free; whom

she will et her marry, only in the Lord."® For it is out of this passage that they draw their defence of the

licence of second marriage; nay, even of (marriages) to any amount, if of second (marriage): for that
which has ceased to be once for all, is open to any and every number. But the sense in which the apostle
did write will be apparent, if first an agreement be come to that he did not write it in the sense of which
the Psychics avail themselves. Such an agreement, moreover, will be cometo if one first recall to mind
those (passages) which are diverse from the passage in question, when tried by the standard of doctrine, of
volition, and of Paul's own discipline. For, if he permits second nuptials, which were not "from the

beginning," how does he affirm that all things are being recollected to the beginning in Christ?2 If he
wills usto iterate conjugal connections, how does he maintain that "our seed is called" in the but once
married | saac as its author? How does he make monogamy the base of his disposition of the whole
Ecclesiastical Order, if this rule does not antecedently hold good in the case of laics, from whose ranks the

Ecclesiastical Order proceeds’?&3 How does he call away from the enjoyment of marriage such as are still
in the married position, saying that "the time iswound up," if he calls back again into marriage such as
through death had escaped from marriage? If these (passages) are diverse from that one about which the
present question is, it will be agreed (as we have said) that he did not write in that sense of which the
Psychics avail themselves; inasmuch asit is easier (of belief) that that one passage should have some
explanation agreeable with the others, than that an apostle should seem to have taught (principles)
mutually diverse. That explanation we shall be able to discover in the subject-matter itself. What was the

subject-matter which led the apostle to write such (words)? The inexperience of anew and just rising

Church, which he was rearing, to wit, "with milk," not yet with the "solid food"® of stronger doctrine;

Inexperience so great, that that infancy of faith prevented them from yet knowing what they weretodoin

regard of carnal and sexual necessity. The very phases themselves of this (inexperience) are intelligible

from (the apostle's) rescripts, when he gzalys:g—l "But concerning these (things) which ye write; good it isfor

file///IC|/Internet/NALight/Briefs’O/NA20. (13 of 20)2006-05-31 10:40:43



Ante-Nicene Fathers, Vol. IV

aman not to touch a woman; but, on account of fornications, let each one have his own wife." He shows
that there were who, having been "apprehended by the faith” in (the state of) marriage, were apprehensive
that it might not be lawful for them thenceforward to enjoy their marriage, because they had believed on
the holy flesh of Christ. And yet it is"by way of allowance" that he makes the concession, "not by way of
command; "that is, indulging, not enjoining, the practice. On the other hand, he "willed rather" that all
should be what he himself was. Similarly, too, in sending a rescript on (the subject of) divorce, he
demonstrates that some had been thinking over that also, chiefly because withal they did not suppose that
they were to persevere, after faith, in heathen marriages. They sought counsel, further, "concerning
virgins'-for "precept of the Lord" there was none-(and were told) that "it is good for aman if he so remain
permanently; "("so"), of course, as he may have been found by the faith. "Thou hast been bound to a wife,
seek not loosing; thou hast been loosed from awife, seek not awife." "But if thou shalt have taken to
(thyself) awife, thou hast not sinned; "because to one who, before believing, had been "loosed from a
wife," she will not be counted a second wife who, subsequently to believing, isthefirst: for it isfrom (the
time of our) believing that our life itself datesits origin. But here he says that he "is sparing them; "else
"pressure of the flesh” would shortly follow, in consequence of the straits of the times, which shunned the
encumbrances of marriage: yea, rather solicitude must be felt about earning the Lord's favour than a
husband's. And thus he recalls his permission. So, then, in the very same passage in which he definitely
rules that "each one ought permanently to remain in that calling in which he shall be called; "adding, "A
woman is bound so long as her husband liveth; but if he shall have fallen asleep, she is free: whom she
shall wish let her marry, only inthe Lord," he hence also demonstrates that such awomanisto be
understood as has withal herself been "found" (by the faith) "loosed from a husband,” similarly asthe
husband "loosed from awife"-the "loosing” having taken place through death, of course, not through
divorce; inasmuch as to the divorced he would grant no permission to marry, in the teeth of the primary
precept. And so "awoman, if she shall have married, will not sin; "because he will not be reckoned a
second husband who is, subsequently to her believing, the first, any more (than a wife thus taken will be
counted a second wife). And so truly is this the case, that he therefore adds, "only in the Lord; "because
the question in agitation was about her who had had a heathen (husband), and had believed subsequently
to losing him: for fear, to wit, that she might presume herself able to marry a heathen even after believing;
albeit not even thisis an object of care to the Psychics. Let us plainly know that, in the Greek original, it
does not stand in the form which (through the either crafty or smple alteration of two syllables) has gone
out into common use, "But if her husband shall have fallen asleep,” asif it were speaking of the future,
and thereby seemed to pertain to her who haslost her husband when already in abelieving state. If this
indeed had been so, licence let loose without limit would have granted a (fresh) husband as often as one
had been lost, without any such modesty in marrying as is congruous even to heathens. But even if it had
been so, asif referring to future tim, e, "If any (woman's). husband shall have died, even the future would
just as much pertain to her whose husband shall die before she believed. Take it which way you. will,
provided you do not overturn the rest. For since these (other passages) agree to the sense (given above):
"Thou hast been called (as) aslave; care not: ""Thou hast been called in uncircumcision; be not
circumcised: ""Thou hast been called in circumcision; become not uncircumcised: "with which concurs,
"Thou hast been bound to awife; seek not loosing: thou hast been loosed from awife; seek not awife,"-
manifest enough it is that these passages pertain to such as, finding themselves in a new and recent
"calling,” were consulting (the apostle) on the subject of those (circumstantial conditions) in which they
had been "apprehended" by the faith.
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Thiswill be the interpretation of that passage, to be examined as to whether it be congruous with the time
and the occasion, and with the examples and arguments preceding as well as with the sentences and
senses succeeding, and primarily with the individual advice and practice of the apostle himself: for
nothing is so much to be guarded as (the care) that no one be found self-contradictory.

Chapter X11.-The Explanation of the Passage Offered by the Psychics Considered.

Listen, withal, to the very subtle argumentation on the contrary side. "So true isit,” say (our opponents),
"that the apostle has permitted the iteration of marriage, that it is only such as arein the Clerical Order
that he has stringently bound to the yoke of monogamy. For that which he prescribesto certain
(individuals) he does not prescribe to all.” Does it then follow, too, that to bishops alone he does not
prescribe what he does enjoin upon al; if what he does prescribe to bishops he does not enjoin upon all?
or isit therefore to all because to bishops? and therefore to bishops because to all? For whence isit that
the bishops and clergy come? Isit not from all If all are not bound to monogamy, whence are
monogamists (to he taken) into the clerical rank? Will some separate order of monogamists have to be
instituted, from which to make selection for the clerical body? (No); but when we are extolling and
inflating ourselves in opposition to the clergy, then "we are all one: "then "we are al priests, because He
hath made us priests to (His) God and Father." When we are challenged to a thorough equalization with
the sacerdotal discipline, we lay down the (priestly) fillets, and (still) are on a par! The question in hand
(when the apostle was writing), was with reference to Ecclesiastical Orders-what son of men ought to be
ordained. It was therefore fitting that all the form of the common discipline should be set forth on its fore-
front, as an edict to be in a certain sense universally and carefully attended to, that the laity might the
better know that they must themselves observe that order which was indispensable to their overseers; and
that even the office of honour itself might not flatter itself in anything tending to licence, asif on the
ground of privilege of position. The Holy Spirit foresaw that some would say, "All things are lawful to
bishops; "just as that bishop of Utina of yours feared not even the Scantinian law. Why, how many
digamists, too, preside in your churches; insulting the apostle, of course: at all events, not blushing when
these passages are read under their presidency!

Come, now, you who think that an exceptional law of monogamy is made with reference to bishops,
abandon withal your remaining disciplinary titles, which, together with monogamy, are ascribed to

bi shops.g—2 Refuse to be "irreprehensible, sober, of good morals, orderly, hospitable, easy to be taught;
"nay, indeed, (be) "given to wine, prompt with the hand to strike, combative, money-loving, not ruling
your house, nor caring for your children's discipline,”-no, nor "courting good renown even from
strangers." For if bishops have alaw of their own teaching monogamy, the other (characteristics)
likewise, which will be the fitting concomitants of monogamy, will have been written (exclusively) for
bishops. With laics, however, to whom monogamy is not suitable, the other (characteristics) also have
nothing to do. (Thus), Psychic, you have (if you please) evaded the bonds of disciplinein its entirety! Be
consistent in prescribing, that “what is enjoined upon certain (individuals) is not enjoined upon all; "or
else, if the other (characteristics) indeed are common, but monogamy is imposed upon bishops aone, (tell
me), pray, whether they alone are to be pronounced Christians upon whom is conferred the entirety of
discipline?
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Chapter XII1.-Further Objections from St. Paul Answered.

"But again, writing to Timotheus, he 'wills the very young (women) to marry, bear children, act the

housewife."® Heis (here) directing (his speech) to such as he denotes above-"very young widows," who,
after being, "apprehended" in widowhood, and (subsequently) wooed for some length of time, after they
have had Christ in their affections, "wish to marry, having judgment, because they have rescinded the first
faith,"-that (faith), to wit, by which they were "found" in widowhood, and, after professing it, do not
persevere. For which reason he "wills' them to "marry," for fear of their subsequently rescinding the first
faith of professed widowhood; not to sanction their marrying as often as ever they may refuse to persevere
in awidowhood plied with temptation-nay, rather, spent in indulgence.

"We read him withal writing to the Romans: "But the woman who is under an husband, is bound to her
husband (while)living; but if he shall have died, she has been emancipated from the law of the husband.’
Doubtless, then, the husband living, she will be thought to commit adultery if she shall have been joined
to a second husband. If, however, the husband shall have died, she has been freed from (his) law, (so0) that

sheis not an adulteress if made (wife) to another husband."* But read the sequel aswell in order that this
sense, which flatters you, may evade (your grasp). "And so," he says, "my brethren, be ye too made dead
to the law through the body of Christ, that ye may be made (subject) to a second,-to Him, namely, who
hath risen from the dead, that we may bear fruit to God. For when we were in the flesh, the passions of
sin, which (passions) used to be efficiently caused through the law, (wrought) in our members unto the
bearing of fruit to death; but now we have been emancipated from the law, being dead (to that) in which

we used to be hel d,g—5 unto the serving of God in newness of spirit, and not in oldness of letter." Therefore,

if he bids us "be made dead to the law through the body of Christ," (whichisthe Church,g—6 which consists
in the spirit of newness,) not "through the letter of oldness," (that is, of the law,)-taking you away from
the law, which does not keep awife, when her husband is dead, from becoming (wife) to another husband-
he reduces you to (subjection to) the contrary condition, that you are not to marry when you have lost
your husband; and in as far as you would not be accounted an adulteress if you became (wife) to a second
husband after the death of your (first) husband, if you were still bound to act in (subjection to) the law, in
so far asaresult of the diversity of (your) condition, he does prejudge you (guilty) of adultery if, after the
death of your husband, you do marry another: inasmuch as you have now been made dead to the law, it
cannot be lawful for you, now that you have withdrawn from that (law) in the eye of which it was lawful
for you.

Chapter X1V .-Even If the Permission Had Been Given by St. Paul in the Sense Which the Psychics
Allege, It Was Merely Like the Mosaic Permission of Divorce-A Condescension to Human Hard-
Heartedness.

Now, if the apostle had even absolutely permitted marriage when one's partner has been lost subsequently
to (conversion to) the faith, he would have done (it), just as (he did) the other (actions) which he did
adversely to the (strict) letter of his own rule, to suit the circumstances. of the times: circumcising

Timotheus>” on account of "supposititious false brethren; "and leading certain "shaven men" into the
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templ % on account of the observant watchfulness of the Jews-he who chastises the Galatians when they
desireto live in (observance of) the law.22 But so did circumstances require him to "become all things to

al, in order to gain all; »100 “travailing in birth with them until Christ should be formed in them; »101
"cherishing, asit wereanurse,” the little ones of faith, by teaching them some things "by way of
indulgence, not by way of command”-for it is one thing to indulge, another to bid-permitting a temporary
licence of re-marriage on account of the "weakness of the flesh," just as Moses of divorcing on account of
"the hardness of the heart."

and

And here, accordingly, we will render the supplement of this (his) meaning. For if Christ abrogated what
M oses enjoined, because "from the beginning (it) was not so; "and (if)-this being so-Christ will not
therefore be reputed to have come from some other Power; why may not the Paraclete, too, have
abrogated an indulgence which Paul granted-because second marriage withal "was not from the
beginning"-without deserving on this account to be regarded with suspicion, asif he were an alien spirit,
provided only that the superinduction be worthy of God and of Christ? If it was worthy of God and of
Christ to check "hard-heartedness" when the time (for its indulgence) was fully expired, why should it not
be more worthy both of God and of Christ to shake off "infirmity of the flesh" when "the time" is already
more "wound up? "If it isjust that marriage be not severed, it is, of course, honourable too that it be not
iterated. In short, in the estimation of the world, each is accounted a mark of good discipline: one under
the name of concord; one, of modesty. "Hardness of heart" reigned till Christ'stime; let "infirmity of the
flesh" (be content to) have reigned till the time of the Paraclete. The New Law abrogated divorce-it had
(somewhat) to abrogate; the New Prophecy (abrogates) second marriage, (which is) no less a divorce of
the former (marriage). But the "hardness of heart" yielded to Christ more readily than the "infirmity of the
flesh." The latter claims Paul in its own support more than the former Moses; if, indeed, it is claiming him
in its support when it catches: at his indulgence, (but) refuses his prescript-eluding his more deliberate
opinions and his constant "wills," not suffering us to render to the apostle the (obedience) which he
"prefers,”

And how long will this most shameless "infirmity" persevere in waging a war of extermination against the
"better things? "The time for its indulgence was (the interval) until the Paraclete began His operations, to
whose coming were deferred by the Lord (the things) which in H's day "could not be endured; "which it is
now no longer competent for any one to be unable to endure, seeing that He through whom the power of
enduring is granted is not wanting. How long shall we allege "the flesh," because the Lord said, "the flesh

isweak? "% But He has withal premised that "the Spirit is prompt,” in order that the Spirit may vanquish
the flesh-that the weak may yield to the stronger. For again He says, "L et him who is able to receive,

receive (it); *103 that IS, let him who is not able go hisway. That rich man did go his way who had not

"received" the precept of dividing his substance to the needy, and was abandoned by the Lord to his own

opini on. 2% Nor will "harshness’" be on this account imputed to Christ, the Found of the vicious action of

each individual free-will. "Behold," saith He, "I have set before thee good and evil."Y% Choose that which

IS good: if you cannot, because you will not-for that you can if you will He has shown, because He has
proposed each to your free-will-you ought to depart from Him whose will you do not.
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Chapter XV .-Unfairness of Charging the Disciples of the New Prophecy with Harshness. The
Charge Rather to Be Retorted Upon the Psychics.

What harshness, therefore, is here on our part, if we renounce (communion with) such as do not the will
of God? What heresy, if we judge second marriage, as being unlawful, akin to adultery? For what is

adultery but unlawful marriage? The apostle sets a brand upon those who were wont entirely to forbid

marriage, who were wont at the same time to lay an interdict on meats which God has created. 2% We,

however, no more do away with marriage if we abjure its repetition, than we reprobate meats if we fast
oftener (than others). It is one thing to do away with, another to regulate; it is one thing to, lay down alaw
of not marrying, it is another to fix alimit to marrying. To speak plainly, if they who reproach us with
harshness, or esteem heresy (to exist) in this (our) cause, foster the "infirmity of the flesh” to such a
degree as to think it must have support accorded to it in frequency of marriage; why do they in another
case neither accord it support nor foster it with indulgence-when, (namely), torments have reduced it to a
denial (of the faith)? For, of course, that (infirmity) is more capable of excuse which hasfallen in battle,
than (that) which (has fallen) in the bed-chamber; (that) which has succumbed on the rack, than (that)
which (has succumbed) on the bridal bed; (that) which has yielded to cruelty, than (that) which (has

yielded) to appetite; that which has been overcome groaning, than (that) which (has been overcome) in

heat. But the former they excommunicate, because it has not "endured unto the end: 107 the |atter they

prop up, asif withal it has "endured unto the end." Propose (the question) why each has not "endured unto
the end; "and you will find the cause of that (infirmity) to be more honourable which has been unable to
sustain savagery, than (of that) which (has been unable to sustain) modesty. And yet not even a
bloodwrung-not to say an immodest-defection does the "infirmity of the flesh" excuse!

Chapter XV1.-Weakness of the Pleas Urged in Defence of Second Marriage.

But | smile when (the plea of) "infirmity of the flesh" is advanced in opposition (to us: infirmity) whichis
(rather) to be called the height of strength. Iteration of marriage is an affair of strength: to rise again from
the ease of continence to the works of the flesh, is (athing requiting) substantial reins. Such "infirmity" is
equal, to athird, and afourth, and even (perhaps) a seventh marriage; as (being athing) which increases
its strength as often as its weakness; which will no longer have (the support of) an apostle's authority, but
of some Hermogenes-wont to marry more women than he paints. For in him matter is abundant: whence
he presumes that even the soul is material; and therefore much more (than other men) he has not the Spirit
from God, being no longer even a Psychic, because even his psychic element is not derived from God's
afflatus! What if aman allege "indigence," so asto profess that his flesh is openly prostituted, and given
in marriage for the sake of maintenance; forgetting that there is to be no careful thought about food and

clothi ng’?&3 He has God (to ook to), the Foster-father even of ravens, the Rearer even of flowers. What if
he plead the loneliness of his home? as if one woman afforded company to a man ever on the eve of
flight! He has, of course, awidow (at hand), whom it will be lawful for him to take. Not one such wife,
but even a plurality, it is permitted to have. What if a man thinks on posterity, with thoughts like the eyes
of Lot'swife; so that aman isto make the fact that from his former marriage he has had no children a
reason for repeating marriage? A Christian, forsooth, will seek heirs, disinherited as he is from the entire
world! He has "brethren; "he has the Church as his mother. The case is different if men believe that, at the
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bar of Christ aswell (as of Rome), action is taken on the principle of the Julian laws; and imagine that the
unmarried and childless cannot receive their portion in full, in accordance with the testament of God. Let
such (as thus think), then, marry to the very end; that in this confusion of flesh they, like Sodom and

Gomorrah, and the day of the deluge, may be overtaken by the fated final end of the world. A third saying

let them add, "L et us eat, and drink, and marry, for to-morrow we shall die; 109 ot reflecti ng that the

"woe" (denounced) "on such as are with child, and are giving suck,"m will fall far more heavily and

bitterly in the "universal shaki ng"l—11 of the entire world™X than it did in the devastation of one fraction of
Judaea. Let them accumulate by their iterated marriages fruits right seasonable for the last times-breasts
heaving, and wombs qualmish, and infants whimpering. Let them prepare for Antichrist (children) upon

whom he may more passionately (than Pharaoh) spend his savagery.He will lead to them murderous

midwives 3

Chapter XV11.-Heathen Examples Cry Shame Upon This "Infirmity of the Flesh,"14

They will have plainly a specious privilege to plead before Christ-the everlasting "infirmity of the flesh!"

But upon this (infirmity) will sit in judgment no longer an Isaac, our monogamist father; or a John, a

noted voluntary celibate™™® of Christ's; or a Judith, daughter of Merari; or so many other examples of

saints. Heathens are wont to be destined our judges. There will arise a queen of Carthage, and give
sentence upon the Christians, who, refugee as she was, living on alien soil, and at that very time the
originator of so mighty a state, whereas she ought unasked to have craved royal nuptials, yet, for fear she
should experience a second marriage, preferred on the contrary rather to "burn” than to "marry.” Her
assessor will be the Roman matron who, having-albeit it was through noctural violence, neverthel ess-
known another man, washed away with blood the stain of her flesh, that she might avenge upon her own
person (the honour of) monogamy. There have been, too, who preferred to die for their husbands rather
than marry after their husbands' death. To idols, at all events, both monogamy and widowhood serve as
apparitors. On Fortuna Muliebris, as on Mother Matuta, none but a once wedded woman hangs the
wreath. Once for all do the Pontifex Maximus and the wife of a Flamen marry. The priestesses of Ceres,
even during the lifetime and with the consent of their husbands, are widowed by amicable separation.
There are, too, who may judge us on the ground of absolute continence: the virgins of Vesta, and of the
Achaian Juno, and of the Scythian Diana, and of the Pythian Apollo. On the ground of continence the
priests likewise of the famous Egyptian bull will judge the "infirmity" of Christians. Blush, O flesh, who

hast "put on"128 Christ! Sufficeit thee once for all to marry, whereto "from the beginning" thou wast
created, whereto by "the end" thou art being recalled! Return at least to the former Adam, if to the last
thou canst not! Once for all did he taste of the tree; once for al felt concupiscence; once for all veiled his

shame; once for all blushed in the presence of God; once for all concealed his guilty hue; once for all was

exiled from the paradise of holine'ss;l—17 once for al thenceforward married. If you were"in him,"&3 you

have your norm; if you have passed over "into Christ,"@ you will be bound to be (yet) better. Exhibit (to
us) athird Adam, and him a digamist; and then you will be able to be what, between the two, you cannot.
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Elucidations.

Elucidations.

About 160 years having elapsed, pp. 59, 61.

If the First Epistle to the Corinthians was written a.d. 57, and if our author speaks with designed precision,
and not in round numbers, the date of this treatise should be a.d. 217-a date which | should prefer to

accept. Bishop Kaye,@ however, instances capp. 7 and 9 in the Ad Nationes as proving his disposition to
give his numbersin loose rhetoric, and not with arithmetical accuracy. Pamelius, on the other hand, gives
ad. 213.

On the general subject Kaye bids us read cap. 3, with cap. 14, to grasp the argument of our enthusi ast 12

In few words, our author holds that St. Paul condescends to human infirmity in permitting any marriage

whatever, pointing to a better way.i2 The apostle himself says, "The timeis short; "but a hundred and

sixty years have passed since then, and why may not the Spirit of truth and righteousness now, after so
long atime, be given to animate the adult Church to that which is pronounced the better way in Scripture
itself?

Our author seems struggling here, according to my view, with his own rule of prescription. He would free
the doctrine from the charge of novelty by pointing it out in the Scripture of a hundred and sixty years
before. But how instinctively the Church ruled against this sophistry, condemning in advance that whole
system of "development” which a modern Tertullian defends on grounds quite as specious, under a

M ontanistic subjection that makes a Priscilla of the Roman pontiff. Let me commend the reader to the
remarks upon Tertullian of the "judicious Hooker," in book ii. capp. v. 5, 6; also book iv. cap. vii. 4, 5,
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and elsewhere.

Abrogated indulgence (comp. capp. 2 and 3), p. 70.

Poor Tertullian is at war with himself in all the works which he indites against Catholic orthodoxy. In the

tract De Exhort Cadtitatis he gives one construction to 1 Corinthians 9:5, which in this he explains

atway;gﬂ and now he patches up his conclusion by referring to his Montanistic "Paraclete.” In fighting

Marcion, how thoroughly he agrees with Clement of Alexandria as to the sanctity of marriage. In the

second epistle to hiswife, how beautiful his tribute to the married state, blessed by the Church, and

enjoyed in chastity. But heret?* how fanatically he would make out that marriage is but tolerated

adultery! From Tertullian himself we may prove the marriage of the clergy, and that (de Exhort Cast., last
chapter) abstinence was voluntary and exceptional, however praiseworthy. Also, if he here urges that
(cap. 12) even laymen should abstain from second marriages, he allows the liberty of the clergy to marry
once. He admits St. Peter's marriage. Eusebius proves the marriage of St. Jude. Concerning "the gave
dignity" of asingle marriage, we may concede that Tertullian proves his point, but no further.

In England the principles of the Monogamia were revived by the eccentric Whiston (circaA.D. 1750),
and attracted considerable attention among the orthodox,-a fact pleasantly satirized by Goldsmith in his
Vicar of Wakefield.

On the general subject comp. Chrysost., tom. iii. p. 226: "Laus Maximi, et quales ducendae sint uxores?
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VIl. On Modesty.1

Chapter I1.-God Just as Well as Merciful; Accordingly, Mercy Must Not Be | ndiscriminate.

Chapter I11.-An Objection Anticipated Before the Discussion Above Promised is Commenced.

Chapter 1V .-Adultery and Fornication Synonymous.

Chapter V .-Of the Prohibition of Adultery in the Decalogue.

Chapter V1.-Examples of Such Offences Under the Old Dispensation No Pattern for the Disciples

of the New. But Even the Old Has Examples of Vengeance Upon Such Offences.

Chapter V11.-Of the Parables of the L ost Ewe and the L ost Drachma.

Chapter V111.-Of the Prodigal Son.

Chapter | X.-Certain General Principles of Parabolic Interpretation. These Applied to the Parables
Now Under Consideration, Especialy to that of the Prodigal Son.

Chapter X .-Repentance M ore Competent to Heathens Than to Christians.

Chapter X1.-From Parables Tertullian Comes to Consider Definite Acts of the Lord.

Chapter X11.-Of the Verdict of the Apostles, Assembled in Council, Upon the Subject of Adultery.

Chapter X111.-Of St. Paul, and the Person Whom He Urges the Corinthians to Forgive.

Chapter X1V .-The Same Subject Continued.

Chapter XV .-The Same Subject Continued.
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Chapter XV|1.-General Consistency of the Apostle.

Chapter XV|1I1.-Consistency of the Apostle in His Other Epistles.

Chapter XV111.-Answer to a Psychical Objection.

Chapter X1 X .-Objections from the Revelation and the First Epistle of St. John Refuted.

Chapter X X .-From Apostolic Teaching Tertullian Turns to that of Companions of the Apostles,
and of the Law.

Chapter X X1.-Of the Difference Between Discipline and Power, and of the Power of the Keys.

Chapter XX11.-Of Martyrs, and Their Intercession on Behalf of Scandal ous Offenders.

VII. On Modesty.l
[Trandlated by the Rev. S. Thelwall.]

Modesty, the flower of manners, the honour of our bodies, the grace of the sexes, the integrity of the
blood, the guarantee of our race, the basis of sanctity, the pre-indication of every. good disposition; rare
though it is, and not easily perfected, and scarce ever retained in perpetuity, will yet up to a certain point
linger in the world, if nature shall have laid the preliminary groundwork of it, discipline persuaded to it,
censorial rigour curbed its excesses-on the hypothesis, that is, that every mental good quality is the result
either of birth, or else of training, or else of external compulsion.

But as the conquering power of things evil is on the increase-which is the characteristic of the last ti mes® -

things good are now not allowed either to be born, so corrupted are the seminal principles; or to be
trained, so deserted are studies; nor to be enforced, so dined are the laws. In fact, (the modesty) of which
we are now beginning (to treat) is by this time grown so obsolete, that it is not the abjuration but the
moderation of the appetites which modesty is believed to be; and he is held to be chaste enough who has

not been too chaste. Bui let the world's> modesty see to itself, together with the worl d* itsalf: together
with its inherent nature, if it was wont to originate in birth; its study, if in training; its servitude, if in
compulsion: except that it had been even more unhappy if it had remained only to prove fruitless, in that it
had not been in God's household that its activities had been exercised. | should prefer no good to avain
good: what profitsit that that should exist whose existence profits not? It is our own good things whose

position is now sinking; it is the system of Christian modesty which is being shaken to its foundation-

"§i

(Christian modesty), which derivesits all from heaven; its nature, "through the layer of regeneration; "= its
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discipline, through the instrumentality of preaching; its censorial rigour, through the judgments which
each Testament exhibits; and is subject to a more constant external compulsion, arising from the

apprehension or the desire of the eternal fire or ki ngdom.§

In opposition to this (modesty), could | not have acted the dissembler? | hear that there has even been an

edict set forth, and a peremptory one too. The Pontifex Maxi mus?’ -that IS, the bishop of bi shops8 -issues
an edict: "l remit, to such as have discharged (the requirements of) repentance, the sins both of adultery
and of fornication." O edict, on which cannot be inscribed, "Good deed!" And where shall thisliberality
be posted up? On the very spot, | suppose, on the very gates of the sensual appetites, beneath the very
titles of the sensual appetites. There is the place for promulgating such repentance, where the delinquency
itself shall haunt. There is the place to read the pardon, where entrance shall be made under the hope
thereof. But it isin the church that this (edict) isread, and in the church that it is pronounced; and (the
church) isavirgin! Far, far from Christ's betrothed be such a proclamation! She, the true, the modest, the
saintly, shall be free from stain even of her ears. She has none to whom to make such a promise; and if
she have had, she does not make it; since even the earthly temple of God can sooner have been called by

the Lord a"den of robbers,"= than of adulterers and fornicators.

This too, therefore, shall be a count in my indictment against the Psychics; against the fellowship of
sentiment also which | myself formerly maintained with them; in order that they may the more cast thisin
my teeth for amark of fickleness. Repudiation of fellowship is never apre-indication of sin. Asif it were
not easier to err with the majority, when it isin the company of the few that truth is loved But, however, a
profitable fickleness shall no more be a disgrace to me, than | should wish a hurtful one to be an
ornament. | blush not at an error which | have ceased to hold, because | am delighted at having ceased to
hold it, because | recognise myself to be better and more modest. No one blushes at his own

improvement. Even in Christ, knowledge had its stages of growth;m through which stages the apostle,
too, passed. "When | was a child," he says, "asachild | spake, asachild | understood; but when | became

aman, those (things) which had been the child's | abandoned: w1
opinions: nor did he sin by becoming an emulator not of ancestral but of Christian tradiitions,* wishing

even the precision of them who advised the retention of circumcis on.22 And would that the same fate
might befall those, too, who obtruncate the pure and true integrity of the flesh; amputating not the
extremest superficies, but the inmost image of modesty itself, while they promise pardon to adulterers and
fornicators, in the teeth of the primary discipline of the Christian Name; a discipline to which heathendom
itself bears such emphatic witness, that it strives to punish that discipline in the persons of our females
rather by defilements of the flesh than tortures; wishing to wrest from them that which they hold dearer
than life! But now this glory is being extinguished, and that by means of those who ought with al the
more constancy to refuse concession of any pardon to defilements of this kind, that they make the fear of

succumbing to adultery and fornication their reason for marrying as often as they please-since "better it is
IIM'

so truly did he turn away from his early

to marry than to burn."= No doubt it is for continence sake that incontinence is necessary-the "burning"
will be extinguished by "fires!" Why, then, do they withal grant indulgence, under the name of
repentance, to crimes for which they furnish remedies by their law of multinuptialism? For remedies will
be idle while crimes are indulged, and crimes will remain if remedies areidle. And so, either way, they
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trifle with solicitude and negligence; by taking emptiest precaution against (crimes) to which they grant
guarter, and granting absurdest quarter to (crimes) against which they take precaution: whereas either
precaution is not to be taken where quarter is given, or quarter not given where precaution is taken; for
they take precaution, as if they were unwilling that something should be committed; but grant indulgence,
asif they were willing it should be committed: whereas, if they be unwilling it should be committed, they
ought not to grant indulgence; if they be willing to grant indulgence, they ought not to take precaution.
For, again, adultery and fornication will not be ranked at the same time among the moderate and among
the greatest sins, so that each course may be equally open with regard to them-the solicitude which takes
precaution, and the security which grants indulgence. But since they are such as to hold the culminating
place among crimes, there is no room at once for their indulgence as if they were moderate, and for their
precaution as if they were greatest But by us precaution is thus aso taken against the greatest, or, (if you
will), highest (crimes, viz.,) in that it is not permitted, after believing, to know even a second marriage,
differentiated though it be, to be sure, from the work of adultery and fornication by the nuptial and dotal
tablets: and accordingly, with the utmost strictness, we excommunicate digamists, as bringing infamy
upon the Paraclete by the irregularity of their discipline. The self-same liminal limit we fix for adulterers
also and fornicators; dooming them to pour forth tears barren of peace, and to regain from the Church no
ampler return than the publication of their disgrace.

Chapter 11.-God Just as Well as Merciful; Accordingly, Mercy Must Not Be Indiscriminate.

"But," say they, "God is "good, 'and "most good, 42

16

and “pitiful-hearted, ‘and "a pitier, 'and “abundant in

which He holds “dearer than all